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TRANSLATOR’S NOTE 


Maulana Mohammad Manzoor Nomani’s present contribu- 
tion, along with two of his earlier books—Islam Kiya Hai? and 
Deen-o-Sharial—-, provides a complete introduction to the study 
of the fundamental teachings of Islam. In these books the 
Maulana has undertaken to present the basic message of Islam in 
aform and language that was appealing to the minds of the 
modern-educated classes ard could also be helpful in removing 
the doubts and suspicions which are raised in the sphere of 
religious belief and practice, in general, and against Islam, in 
particular, in the current materialistic context of things. Two 
of these have already appeared in English under the titles of 
What Islam Is? and Islamic Faith And Practice respectively, and the 
translation of the present one will, it is hoped, mark the fulfilment 
ofagreat need. It will make it possible to suggest confidently 
a set of studies on Islam to anyone who may be wanting to read 
about it in English for, as far as I am aware, no better and 
more precise and straightforward exposition of what Islam stands 
for and demands from its followers is to be found in that 
language. I, honestly, consider it to be a matter of pride and 
deep gratitude to the Almighty that the choice of Maulana 
Nomani for translating the whcle series into English fell upon me. 


Maulana Mohammad Manzoor Nomani is too well-known 
as a writeron Islamic subjects to need an introduction from me. 
All of his works have been eminently successful and seen a number 
of reprints. In fact, not a year passes without fresh editions of his 
books being brought out. In this respect, his record is defini- 
tely unique. 


Besides Maulana Nomani’s great sincerity of purpose, what 
distinguishes him from his contemporaries and holds the secret of 
the outstanding popularity of his works is the simplicity and 
directness of his style and the universality of his approach. Since 
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the Maulana’s literary cndeavour is a part of his larger missionary 
activity, his cffort always is to reach as many pcople as possible 
through his pen and to convince them, at oncc, of his carnestness 
so that they can be brought into a receptive frame of mind. 
Pragmatism is the keynote of his writings and the chief merit of 
this volume also lies in the fact that the author has kept his mind 
fixed, from the beginning to the end, on the factor of utility. 


The Maulana has attempted to cover the entire range of 
Quranic teachings, from the conceptual to the practical, in these 
few hundred pages, and, in this, he has succeeded admirably. 
Proceeding from the fundamental articles of faith and subjects 
like Divine Attributes, Apostleship and the Hereafter, the 
narrative goes on toinclude what the Quran has to teach about 
social and moral behaviour, monetary dealings and the importance 
of earning a clean livelihood. All these things have been 
discussed with utmost clarity and conciseness. But the most 
valuable part of the book, in my opinion, is the one which deals 
with the Quranic concept of Monotheism. Init the Maulana 
has explained the various aspects of the doctrine of Divine Unity— 
Unity of Being, Unity of Attributes and Unity of Functions—in 
such a convincing style that it can not fail to bring satisfaction 
to anyone whose heart is not totally dead to spiritual feeling. 


The Quran being a guidance for mankind, and not exclusively 
for Muslims, Maulana Nomani has paid due attention to the 
needs of non-Muslim readers while expounding the basic 
tenets of the Quran. This has not only enhanced the value of 
the book but also made its rendering into other languages 
particularly worthwhile. It is in this spirit that I have under- 
taken its translation into English in which the demand for a 
reliable literature on Islam is happily growing day by day, not 
only in the Indo-Pak sub-continent, but all over the world. 

I hope the readers will kindly overlook my shortcomings and 
treat them with indulgence. 


M. ASIF KIDWAI 
11, B. N. Verma Road, 


LUCKNOW 
September 14, 1969 


FOREWORD 


At the very outsct, I wish to make it clear to my readers that 
I am nota scholar of the Quran by any means, and, also, to assure 
them that itis not out of modesty that I say this, but a fact. 
Like those educated in the traditional Arabic Madrassas, I can 
understand only the bare meaning of the holy Book, and my 
endeavour, by the Grace of God, always is to read it with an 
intelligent appreciation ofits import. ‘This, of course, is a great 
favour of the Lord, but a greater favour on my humble sclf is 
that, sometimes, during the recitation of the holy Quran, my 
heart is endued witha depth of feeling and an awareness which 
has lett meinno doubt about its being the Word of God. The 
Divine origin of the Quran has become a living reality with me. 
Or, as one would say, just as while eating a sweet or saltish thing 
a person becomes aware of its sweetness or saltiness simply by the 
sensation it produces on his tongue and he has to make no parti- 
cular effort for discerning its taste, the feeling which is produced 
in my heart at the time of the recitation of the glorious Quran 
lends me an instinctive assurance of its Divine origin and I do 
not stand in need of an argument to support it. 


Though there is no particular time or season for the holy 
Quran to evoke sucha response within me, I experience it more 
frequently in the month of Ramzan, and, then, the realisation of 
the grandeur and importance of its message 


and guidance, 
naturally, becomes much stronger. 


It was in this month, a few years ago (I do not remember 
the exact date), that while I was reading the Quran my heart 
was deeply moved by it, and I was seized with the desire to do 
whatever I could to carry its teachings, in its own preaching 
and instructive style, to those that were not acquainted with 
them. I decided to write a book of an average length in which 
the precepts of the Quran were presented, under separate head- 
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ings, in such a way that both Muslims and non-Muslims could 
understand them easily, and no argument or discussion was 
introduced from my side, but only what the Quran said was set 
forth, in my own words, and in its singularly simple and 
straightforward manner. Where an elucidation or explanation 
was needed, it was, of course, to be supplied by me. 


I, thereupon, quickly prepared an outline of the book and 
the task of collection of the relevant verses of the Quran was 
completed before the month was out. Now, only the arrangement 
and compilation of the material was left, and I thought that the 
bcok would be ready ina few months. But, it so happened that 
I could not devote even threc or four days, at a stretch, to it, and, 
once, not a single line was written for full two years. However, 
by the mercy of Allah, the book, after passing through all these 
stages, is now in your hands. The responsibility for its faults and 
shortcomings is wholly mine while if there is any merit or virtue 
in it, it is solely from God. 


Before bringing these lines to a close, I would like to add a 
few things more about the present volume. 


Firstly, the way the holy Quran is not intended only for the 
Muslims, but for the whole of mankind, I have also kept before 
me the general reading public and not merely its followers while 
writing these pages. It is, therefore, my natural wish that this 
book should reach not only the Muslims but, also, as many of my 
non-Muslim brethren as possible. God-willing, I will do all 
that lies in my power towards it, but others, too, can cooperate 
by thinking out ways and means of making the book available 
to educated non-Muslims and carrying them out into practice 
if they find it worthy of their patronage. 


Secondly, in the translation of the Quranic texts I have not 
followed the literal method but paid greater attention to the 
convenience and understanding of my readers. For those who 
may require a literal translation of the Quran, Maulana 
Rafiuddin’s rendering of it in Urdu is, in my opinion, the best. 


— 
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And, thirdly, the special purpose for which this book has 
been written demanded that it should not become too voluminous. 
Hence, it was not possible to include all the different aspects of 
the Quranic teachings in our discussion. Yet, I believe that all 
the important features have been covered, and hope that it would 
be found to be quite sufficient for the object in view. 


In the end, my earnest request to the readers is to remember 
me in their prayers of Mercy and Forgiveness to the Lord for 
next to Divine Benevolence, my greatest provision for the Here- 
after are the sympathetic prayers of His devout servants. 


MOHAMMAD MANZOOR NOMANI 


LUCKNOW 
July 21, 1959 


A WORD ABOUT THE REVEALER 
OF THE QURAN’ 


It is, generally, agreed that in the sixth century of the Christian 
era, the whole world was immersed in moral gloom and spiritual 
torpor. The torch of hcavenly guidance had been extinguished. 
Europe was steeped in the darkncss of the Middle Ages. Iran and 
its dependencies were caught in the tempest of the Mazdakitc 
Movement which had played havoc with the nobler values of life 
and reduced man toa beast. In India, the Puranic Age was in 
its prime. By all accounts, it marked the most wocful 
phase in the long and chequered history of the land. ‘The 
condition of the other parts of the known world was no less 
deplorable. 


Situated, so to speak, in the heart.of the world was the 
Peninsula of Arabia. Owing to the centrality of its gcographical 
position it was known, in the olden days as the ‘‘navel of the 
world’. The whole country was devoid of the light of spiritual 
guidance, learning and civilization. The sixth century A. D., 
found the Arabs plunged in depravity, perversion and 
idolatory. Instead of one God, innumerable deities and images of 
stone were worshipped and human sacrifice was prevalent. ‘The 
House of Ka’aba, built by the Prophets Ibrahim (Abraham) and 
Ismail (lshmael) with their own hands for the worship of the 
Almighty, had been turned into a huge idol temple. The law of 
the jungle prevailed everywhere. There was not even the scmbl- 
ance of a Government. Murder, infanticide and robbery were 
the pride of the Arabs. Daughters were buried alive at birth. 
Social debasement and lewdness had become the rulc so that 
people performed naked the ritual of circumambulation around 
the Ka‘aba. In many tribes the eldest son took the widows of his 


1. These lines were written specially for the English edition. 
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father as his wives. There was no material well-being 


either. Many people were driven by poverty to live on carrion 
and insects, 


It was in these circumstances, and in the midst of these people, 
that a child was born, exactly fourteen hundred years ago}, at 
Mecca, in the respectable Banu Hashim family of the Quraish 
tribe. ‘The child was born an orphan, as his father had died while 
he was still in the mother’s womb. The widowed mother brought 
him up. When he was six years old, the mother, too, died, and, 
thereafter, his grandfather, Abdul Muttalib, took care of him. 
But Abdul Muttalib’s guardianship was to last only for two years. 
When the child was in the eighth year of his life his grandfather, 
also, passed away, and his uncle, Abu Talib, took him under his 
affectionate protection. The child was named Mohammad which 
means ‘The praised one’, i. e., one who is worthy of praise duc to 
his natural disposition, character and attainments. 


Education in those days was not common among the Arabs. 
Very few people knew the art of reading and writing. So Moham- 
mad (Peace and Blessings of God be upon him) also remained 
unlettered. But he had other special virtues which distinguished 
him from the other young men of his time. He did not have any 
of the vices that were prevalent in his city. God had saved him 
from all bad practices. 


As the Prophet grew up, he thought of earning his own 
livelihood so that the burden of his maintenance might not fall 
on his uncle who already had a large family to support and was 
not rich. He chose trade, which was the family profession, but 
due to the paucity of funds he could not set up his own business. 
He began to work in partnership with others. He provided the 
labour while they provided the money. Soon his reputation for 
honesty, sincerity and trustworthiness spread and the people of 





1. According to the well-known biographer of the holy Prophet, Qazi Sulaiman 





Mansurpuri, he was born on April 22, 571 A. D. Incidentally, today, 
when these lines are being written the date is 22nd April, 1971. Thus, on 
this day exactly fourteen hundred years have elapsed since the birth of the 
sacred Prophet. 
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Mecca gave him the title of Al-Amin, meaning ‘The trusted one’. 
Whoever came into contact with him was impressed by his good 
manners and perfect moral attributes. 


In Mecca, and belonging to the tribe of the Quraish, there 
lived a lady, a rich widow, called Khudaija. She had her own 
business and, alsc, did trade in partnership with other people by 
advancing them money. She was very intelligent and possessed a 
noble character. The Prophet, also, had done some business for 
her and she was well pleased with his honesty, justice and high 


morals. Though the lady was about forty years old and the Pro- 
phet was only twenty-five, and she, also, had children from 


her earlier marriages, she wanted to marry him, The marriage 
between the Prophet and Hazrat Khudaija, thus, took place. 


After the marriage the Prophet was released of the need to 
make a living. He began to devote more and more time to the 
service of the people, specially of the weak and the down-trodden, 
and to the establishment of peace and order in the land. Life went 
on like that and people had, generally, come to love and admire 
him for his impeccable morals, righteousness and solicitude for the 
poor till in the fotieth year of his life an extra-ordinary change came 
over the Prophet. He was seized with an over-powering desire to 
spend his time in prayer and meditation at some secluded place 


far away from everyone. 


Very often the Prophet would walk to a mountain, on the 
outskirts of Mecca, and go toa cave called Hira. He would take 
his food with him and stay there for a week. At the end of the 
week he would come home and return to the cave after replenish- 
ing his meagre provisions. 


Till then the Prophet had not attained the knowledge of God, 
of His Being and Attributes, which was later vouschafed to him 
through Divine inspiration and no particular mede of worship, 
also, had been taught to him. But he possessed that undefinable 
awareness of God and eagerness to carn His nearness and good 
favour which is expected of an earnest seeker of truth, blessed with 
a noble character, a refined soul and an illumined heart. He 
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contemplated and prayed to God in accordance with his inner 


inclination and aptitude. 


The Prophet was now in his fortieth year. One day, in the 
inonth of Ramzan, while he was in the Hira Cave, a strange thing 
happened and he returned home, pale and trembling, as if he was 
stricken with fear or high fever. On arriving, he said to his_ wife, 
Hazrat Khudaija, ‘‘Cover me with a thick cloth. Cover me with 
a thick cloth.” 


When the Prophet recovered from the shock he told his wife 
everything that had happened tc him, the visit by the heavenly 
angel in the Cave, the way he had conveyed to him the Divine 
Word and made him repeat it and the tremendous strain the whole 


expcrience had put on his heart and soul. 


Being the mature and very wise lady that she was, Hazrat 
Khudaija encouraged the Prophet and assured him that God 
would not fail an honest and just man like him who helped the 
poor and the orphaned and did nothing to hurt his fellow-men. 
She, then, took him to her uncle, named Waraka bin Nofel, who 
had forsaken the Paganish beliefs much earlier and embraced 
Christianity. Waraka was a blind old man. He had studied the 
holy scriptures of the Torah and the Bible, and, also, translated 
them into Arabic. 


When Hazrat Khudaija told his uncle what had happened to 
the Prophet in the Cave, his face shone with joy and he exclaimed, 
‘‘By the Divine Power that holds my life, to Mohammad has come 
the Holy Spirit, the same Spirit which brings the Divine message 
and commands to the Prophets. It appears that God has chosen 
you, O Mohammad, for the lofty mission of Apostleship, Listen 
carefully: Your community will turn against you. It will persecute 
you and drive you away”. In the end, Waraka said sorrowfully, 
*‘T wish I was alive and strong at that time and could help you 
with all my power’’. 


This was the beginning of the ministry of the sacred 
Prophet. 
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Upto that time the Trophet had been leading a clean and 
spotless life of moral rectitude and social service. But, by nature, 
he was a man of few words and loved solitude. During those 
days the Arabs hada passion for poetry, but the Prophet did 
not take an interest in it also. He never appeared before the 
public as a poet or an orator. As a reformer, too, he did not start 
any movement or launch a struggle for the moral upliftment of his 
people. He had never said a word, during all those forty years, 
on Revelation and .\postleship, Resurrection and After-life, and 
Faith and Divine Law. He did not give any guidance to his 
community on political, economic or sociological problems. In 
sum, till the age of forty, he had not given the faintest indication 
of being interested in such matters or possessing even a rudimentary 
knowledge of them. 


But in the forty-first year of his life, after the cvent of Cave 
Hira, he was suddenly transformed. It appeared that a new spirit 
and come to dwell in him. He was a changed man now. He 
said to his people, ‘Inspiration has come to me from God, and He 
has entrusted me with the mission of His Apostleship as He once 
had Ibrahim (Abraham), Ismail (Ishmacl), Ishaq (Issac), Yaqoob 
( Jacob) and Yusuf ( Joseph), and, then, Moosa (Moses) and Isa 


( Jesus)’’. 


He told them that the One God, and no one aside of Him, 
was the Creator and Sustainer of the whole universe. He was free 
from every kind of blemish. All the attributes of Greatness and 
Perfection were assembled in Him. He, alone, was worthy of 
worship and obedience. Life and death, health and sickness, and 
riches and poverty, in short, all kinds of good and evil, and gain 
and loss, lay solely in His hands. No one was like Him, His 
coequal or partner. He was without a similitude. The gods and 
goddesses that were worshipped besides Him and regarded as 
dispersers of needs had nothing in their power. To worship them, 
or anyone apart from Him, was a fatal sin and an unpardonable 
crime. Hence, they should worship the One God and associate 
no one with Him. He, alone, was the Worshipped One, the 
Supreme Being, the Almighty to whom all their prayers and 
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supplications were to be addressed. ‘They should love Him wholly 
and in all conscience. This command was for him, for them, and 


for everyone. 


He, also, told his people, and tried to the utmost to convince 
them that the world in which they lived was not a permanent 
one. It was not to endure forever. Just as everyone who was 
born was destined to die, after completing the alloted span of life, 
the entire world, too, would be destroyed one day at the command 
of God. That will be the Last Day. Then God, by His power, 
will raise up the dead again and bring another world, the world 
of the Hereafter, into existence in which men will be requited for 
the good or evil they might have done during their earthly sojourn. 
Those who will have led a life of piety and believed in God and 
obeyed His commands will be rewarded in the world to come with 
His choicest favours and blessings while those who will have 
denied their Lord and transgressed against His laws and spent 
their days in folly and neglect will be caught in a dreadful chastise- 
ment. 


After it, the Prophet informed them in detail about the rights 
of God on His servants and the rights of His servants on each other. 
He exhorted them to cultivate piety and a good moral disposition 
and to avoid wicked and shameful things and warned them against 
the evil sequel of perversion and immorality. 


In the same way, he conveyed to them the guidance of God 
with regard to trade and commerce, occupation and employment. 
and all other monetary dealings and transactions and explained to 
them what was fair and legitimate, and what was otherwise in 
those spheres. 


The Prophet, also, told his people about the allowed and_ the 
forbidden articles of food and drink. He did not stop merely 
at exhortation and elucidation but these things became the sole 
mission and purpose of his life. ‘The anxiety for the propagation 
of those truths and the moral and spiritual upliftment of the Arabs 
and the whole of mankind became so great with him that 
nothing else could hold his interest. He kept himself occupied 
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with his work day and night and, also, prayed to God from the 
depth of his heart that his people would wake up and realise the 
truth. 


As a consequence of preaching his mission, the Prophet had 
to bear tremendous hardships. He was tortured and persecuted. 
The Prophet and his family were boycotted, socially and econo- 
mically, for three long years. Guards were posted on all sides so 
that the supplies of food and clothing could not reach them. 
But the Prophet bore it all with patience and an iron will and 
did not slacken his efforts. He did not make a compromise 
with his enemies and prayed to God even more fervently for his 
people. 


Those among the Arabs in whose souls an element of virtue 
was present and who possessed, in some degree, the capacity to 
respond so the call of faith accepted his mission, in ones and twos, 
and they, too, became the targets of persecution. It continued in 
that way for about twelve years till the Prophet was forced by 
Pagans to leave Mecca. It had become impossible for him 
to carry out the duty of preaching the Divine faith in his own 
city. 


The Prophet, thereupon, migrated to Medina, at the 
command of God, which now became the capital of Islam. 
On reaching there, the mission of Apostleship began to be fulfil- 
led with greater enthusiasm, and, by the grace of the Lord, the 
pace of the acceptance of the Divine Call was also very much 


accelerated. 


Within a short time a wonderful system of Government was 
established in Medina. It wasa unique arrangement in which 
there was no regular army or police force. No one was an 
authorised functionary of the State and yet everyone was its 
functionary. All the functions of the Government were 
discharged by the Muslims who performed their duties without 
remuneration or an official designation. They did it solely for 
the sake of God and in the hope of earning His reward and good 
pleasure. 
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The new type of Government, founded by the Prcphet 
Mohammad, showed to the world how the work of the State could 
be carried out and administrative functions performed in an ideal 
manner, without an army or an exchequer. It had to go to war 
against the enemies, and these wars can still serve, in many ways, 
as perfect models of warfare for mankind. It, also, entered into 


treaties, made covenants and levied taxes from which much can 
be learnt even today. 


After the Migration the Prophet lived in this world only for 
ten years. in this short period almost the whole of Arabia had 
come under the sway of Islam and a large part of its population 
had embraced the Divine faith. Tens of thousands of persons 
who were sunk in idolatory, devil-worship and fetishness and to 
whom the life to come and retribution for good and evil as motives 
of action were practically unknown became, in the Prophet’s 
company and through his guidance, such immaculate specimens 
of humanity that the like of them can not be found in the annals 
of our race. Not individuals but the whole nation was awakened 


from slumber and it sprang into a new and earnest life of faith and 
uprightness. 


All this was accomplished within the short space of ten—or, 
if the earlier phase of the Prophet’s Ministry in Mecca is also 
included, twenty-two - years by a man about whom it is known 
that he was illiterate and never had the benefit of the society of 
wise and godly men and who was neither a poet nor an orator nor 
had he, upto the age of forty, given an indication of the ability for 
leadership and organisation. Those, again, were the days when the 
press, the radio and other modern media of mass communication 
did not exist. The question, now, is how was this miracle, this 
most stupendous revolution in history was brought about through 
the agency of this individual ? 


This venerated servant of the Lord used to declare in a frank 
and straightforward manner that there really was nothing in him. 
He would say, ‘‘I am the son of a poor Quraish woman and I am 
also illiterate. I can neither read nor write. Whatever I tell 
about God, His Being, Nature, Attributes and Oneness, and about 
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the Last Day, the After-life and Heaven and Hell, and the laws | 
formulate regarding the varicus branches of life; in fact, whatever 
I preach, instruct or enjoin is not of my own volition or under- 
standing but from the Lord who is the Creator and Cherisher of 
the worlds. He ha; raised me up as His Messenger so that I may 
convey His guidance to you and serve among you as His Apostle”’. 
He recited a message, a communication which was the source and 
springhead of the guidance. There was a marvellous charm and 
appeal init. Though it was in Arabic, which was the language of 
the land, it was supremely original and unique. Even the critics 
and opponents were impressed by it and called it magic. But 
its revealer insisted that it was not of his composition or authorship 
but the Word of God which had been inspired to him. It was the 
command and guidance for him in the same way as it was for others 
and the whole of humanity. This was the Quran, the Last of the 
Divine Scriptures. 


The Quran is still present among us in its original form, intact 
and unsullied. A seeker of Truth can even today conclude for 
himself, by bestowing a little thought on it, that it could definitely 
not be the work of a human mortal. 


What has been said in the Quran on subjects like the Nature 
and Attributes of God constitutes the highest degree of awareness 
which no man, of whatever merit or ability, can attain without 
Divine inspiration. Similarly, the way transcendental truths, such 
as, Resurrection and Futurity are expounded in it is positively 
beyond the reach of human intellect and reasoning. The teach- 
ings of the Quran concerning the other spheres of life, also, are a 
class by themselves. ‘These precepts are wholly sufficient for the 
guidance of mankind, in spite of all the changes that have taken 
place, or may take place, in the world we live in. About 
them it is, indeed, impossible to imagine that they are the 
product of a human mind, much less of the mind of a_ person like 
Mohammad bin Abdullah (Peace and Blessings of the Lord be 
upon whom). 


In fine, the Quran itself is the proof of its Divine Origin, of 
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its being the Word of God and Guidance for mankind from Him, 
and of the fact that its revealer and interpreter, Prophet Moham- 
mad, is among His true Apostles. 


May Allah guide our steps and show us the Straight Path, 
the path of those on whom is His favour. 


PPD pe) hl gy 
CHAPTER I 


EXISTENCE OF GOD 


The entire structure of religious belief and practice is based 
upon the affirmation of the truth that there is someone who is the 
Creator of us all and of the whole universe, and it is He who is 
controlling and dispensing the world according to His Authority 
and Will. Should this starting point of the World of Faith be 
itself rejected by anyone all the things appertaining to religion 
must appear to him to be nothing but irrationality and supers- 
tition. 


The question of God’s existence is, thus, the fundamental 
question of religion and any religious appeal or preaching can be 
addressed only to those who have first accepted this basic reality. 
But, since it is a fact that the awareness of the existence of God 
is as natural and instinctive to man as the awareness of his own 
existence and no special effort or argument is needed to persuade 
him to believe that there is a God—and it is exactly for this 
reason that the bulk of the human population has always believed 
in Him, so much so, that even during the present phase of our 
history, which is known as the phase of materialism and 
irreligiousness, an overwhelming majority of men takes for 
granted the existence of God, the Quran does not pay much 
attention to this issue, nor enter into a detailed discussion over 
it. Nevertheless, by means of an occasional hint or suggestion it 
has built up a line of reasoning which is quite sufficient to con- 
vince anyone and to produce in his heart faith in the existence of 
God provided, of course, that he has not taken leave of his senses 
or shut his mind to everything that may not conform to a fixed 
idea or a pre-conceived notion. 
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It should, further, be remembered that the Quran does not 
enter into polemical disputations in the manner of a logician to 
bring home the fundamental realities of faith, like the existence 
of God, which may silence the critic but do not bring satisfaction 
to his heart. On the other hand, it appeals to the good sense of 
man, to the basic soundness of his understanding and invites him 
to ponder over the whole scheme of creation. It tells him to 
look around, to see the world that is spread on all sides of him, 
and of which he, too, is a part, and the reality will dawn upon 
him automatically and he will himself discover the truth that is 
sought to be conveyed to him. This simple exercise in reflection 
and study will bring the light of faith to his inner self. Against 
the background cf this brief introduction, read the following 
verses of the Quran: 
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Lo! in the creation of the heavens and the earth, and the difference of 
night and day, and the ships which run upon the sea with that which 
is of use to men, and the water which Allah sendeth down from the 
sky, thereby reviving the earth after its death. and dispersing all 
kinds of living beings therein, and in the ordinance of the winds, 
and the clouds obedient between heaven and earth; (in all thesc 
things that are apparent to everyone) there are signs (of Allah’s 
sovereignty) for people who have sense. (—II: 164) 


After drawing attention to the grand design of the heavens 
and the carth, and the orderly rotation or day and night, and 
the sailling of the ships on the high seas, and the rain and its 
portents and effects, and the regulation of the winds, and the 
disciplined behaviour of the clouds between the earth and the 
sky, the Quran calls on men to reflect upon them and assures 
that if they exercised the normal understanding that had 
been granted to them, they would find all those things proclaim- 
ing, silently but distinctly, that whatever they were and in 
whichever state, they had not come into existence by themselves, 


EXISTENCE OF GOD 23 








but were the creation of an All-wise, All-knowing and All-. 
powerful Being. Again, in Sura-i-Al-Anam, it occurs: 
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It is God who causeth the seed-grain and the date-stone to split and 
sprout. He causeth the living to issue from the dead, and Heis the 
one to cause the dead toissue from the living: That is God, then 
how are ye deluded away from the truth (—VI: 12) 


The Quran says that people constantly see that the seed-grain 
or date-stone is first buried under the earth—neither the seed- 
grain and the date-stone are possessed of any will or intelligence, 
nor is the carth—all these things are absolutely dead and inert; 
yet, after a few days, the hidden hand of some Unseen Pewer 
eplits the seed in the bosom of the earth, and, then, an excessively 
soft and delicate shoot grows out of it, and piercing through the | 
hard layers of the earth, comes out on the surface to develop into 
a fullgrown plant or tree, as the case may be. Now, let them 
ponder ovcr it and ask themselves who makes the seed split and 
sprout under the earth, and by whose will does the tiny shoot, 
which is even more slender than a silken thread, force its way 
through it. Docs it happen by itself? Does the seed-grain or 
the date-stone accomplish it all on its own? Can their com- 
monsense accept it? The Quran says, No! It all is the handiwork 
ofan All-wise and Omnipotent Being, which is God. It is God 
who causeth the seed-grain and the date-stone to split and sprout! And 
His Power and Authority does not manifest itself in this manner 
only in respect of the secd-grain or the date-stone, but there are 
so many other living things which Allah causes, in the same way, 
to issuc forth from dead things and dead things to issue forth 
from living things. People witness all this: they sce, for instance, 
the living bird emerging from the lifeless egg and inaminate 
articles coming out of animate beings. With such clear signs of 
God scattered so abundantly around them. why do they go 
astray? 
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Or, take these verses from Sura-2-R’ ad 
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And in the earth are neighbouring tracts, vineyards and Rees lands, 
and date-palms, like and unlike (growing thickly or alone), which are 
watered with one water. And We have made some of them to excel 
others in fruit. Lo! herein, verily, are portents for people who have 
sense, (—XIII: 4) 


The Quran invites men to bestow some thought over the 
state of the earth on which they walk and which gives them 
sustenance. In it there are tracts of land lying adjacent to one 
another, and yet what a great difference is often found in the 
nature of their soil and productivity. If one plot of land is suited 
for the cultivation of wheat, the other for the cultivation of 
sugarcane. Similarly, in one plot grapes are being grown while 
in its neighbouring plot a food-crop is thriving and in the third 
the date-palms are standing, both jointly and alone. These 
date-palms are watered with one water, they take in the same air 
and are touched by the same sunshine, yet the fruit they bear is 
different from plant to plant, not only in shape and size but also 
in taste. Is all this variation and disparity of kind and quality 
taking place at random and without any aim or principle? No, 
in this difference and varicty there are portents for those who have 
sense and from tiem they can obtain a living awareness of the 
underlying Reality and a clear knowledge of the Divine Agency 


by whose power and command all this is taking place. 
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Let man consider his food: 

How We pour water in showers 

Then split the carth in clefts 

And cause the grain to grow therein 

And grapes and green fodder 

And olive trees and palm-trees 

And garden-closes of thick foliage 

And fruits and grasses: 

Provision for you, and your cattle. (—LXXX: 24-32) 


EXISTENCE OF GOD 25 





In the above verses, man is persuaded to reflect upon the 
food he eats. He should ask himself from where does the corn 
come from which his bread is made? How do all the fruits and 
vegetables and the fodder for his cattle grow? Who sends down 
the rain? By whoé¢ command do the plants spring up from the 
seeds that are a deep in the earth? And who makes the 
earth split and allow the slender sprouts of the plants to shoot 
up? Let man only ponder, as a seeker of truth, over what he 
eats and the knowledge of his real Sustainer and Nourisher and 
of His unbounded Power and Wisdom will dawn upon him and 
he will come to realise the Vital Truth clearly and without fail. 
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And lo! in the cattle there isa lesson for you. We give you to drink of 
that which in their bellies, from betwixt the refuse and the blood, 
pure milk palatable to the drinkers. (—XVI : 66) 


Here, the Quran exhorts us to bestow a little thought on the 
cattle whose milk we drink. Inside their bellies there are canals 
of blood as well as faeces, and at no time arc their bellies free 
from an ample amount of impure blood and filthy waste. Yet, 
close to the parts that are always loaded with blood and faeces 
is the place from where milk is obtained and what an excellent 
drink it makes! There is neither a trace of blood in it nor the 
faintest stink of the faeces. Now, whose workmanship is it that 
makes such a wonderful thing possible? Is it the cow or the 
buffalo that doesit? Or, has the ingenuity of man called this 
living factory of milk into being? The answer is: No; it is solely 
a manifestation of the matchless power of the same Supreme 
Being who has created us and the rest of the world. 


At another place, the Quran advances a_ powerful and 
convincing argument in the form of a challenge. It asks: 
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Can there bea doubt concerning Allah, the Creator of the heavens and 
the earth? (—XIV : 10) 
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The holy Quran has, through this one sentence, set up the 
entire vastness and immensity of creaticn for our consideration. 
The seeing man beholds the sky; he observes the sun, the moon 
and the stars and experiences their light, heat or coldness as the 
case may be; he finds the solid earth under his feet, perceives its 
sprawling fields and orchards and eats the corn and fruit that 
are grown in them; he admires the lovely flowers springing up 
from its bosom and enjoys their fragrance; he avails himself of the 
thousand things it throws up and profits by their amazing pro- 
petries and utility. Can he, after seeing, enjoying and experiencing 
all these things really ‘be in doubt about the existence of 
their Creator? Unless his mind has become thoroughly perverted, 
can he seriously imagine that these things have become what they 
are by their own choice and volition or that it is the logic of a 
philosopher or the skill of a craftsman that has done the trick? 


Again, take these verses from Sura-i-Zariyat: 
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On the earth are portents for those of assured faith, as also in your own 
selves. Will ye then not scc? (—LI: 20-21) 


Apart from the signs of God that are scattered all over the 
earth and the skics, man himself is a vast wounder-house of Divine 
workmanship. Let him look into himself with a clean heart and 
an understanding mind and all bis skepticism will disappear. 


Indeed, if man only reflected on his own existence, on his 
limbs and on the whole design of his life, there would be left no 
room for doubt or misgiving about the existence of God. Let 
him think who chiselled his features in the mother’s womb? 
Where from did the soul come into his body? Who made all the 
provisicns of life for him? Who gave vision to his eyes, hearing 
to his ears and the sense of smell to his nose? Who imparted to 
his tongue and palate the power to perceive the taste of the 
things he eats and drinks? Who blessed him with the faculty 
of speech? Were all these favours done to him by his father or 
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mother? Or, were the services of a physician acquired for 
furnishing him with his form and figure and powers and faculties? 
Or, again, did he function as his own creator? Evidently, none 
of these explanations is true. Still more absurd will it be for him 
to assume that he came into existence simply by fluke or asa 
matter of course. There must be someone who made him, and 
who can he be except the All-powerful God? All these favours 
have, surely, been bestowed upon man by no one save Allah. 


CHAPTER II 


DIVINE ATTRIBUTES 


The knowledge of the existence of God, as we have seen in 
the preceding Chapter, is instinctive to man. It is ingrained in 
his nature. What we mean is that so far as the simple truth is 
concerned that there is a superhuman Power which has created 
the world and is controlling it according to its Will, the apprecia- 
tion of it is as positive and natural to man as of his own existence. 
But with the nature and attributes of the Diving Being it is 
different. Although it is of supreme importance for us to know 
what it actually is and what are its matchless powers and 
superlative qualities—without it we can neither attain the goal 
of God-realisation nor obtain a true understanding of the inner 
reality and significance of our relationship with Him—we cannot 
do it on our own. In fine, the concept of Divine Attributes is 
among the things about which while it is highly necessary for us 
to be properly informed, we are dependent for our knowledge 
upon the guidance of the chosen Apostles of God and His sacred 
Scriptures. 


At the time of the revelation of the Quran, belief in the 
existence of God was present almost among all the religions and 
communities, but so far as His Attributes were concerned, no 
correct awareness and understanding of them was to be found 
anywhere in the world. People, universally, were caught in the 
worst of follies in this respect. All the major religions which 
flourished in those days, and thcir fundamental books, are still 
with us. Or, at least, a full historical record of them is available. 
A little scrutiny will show how faulty and degrading their 
concepts of Diviniy were and under what grave mistakes their 
followers, who still survive, are labouring even today regarding 
the Divine Attributes. In any case, the question of the Attributes 
of God is included among the grievous misconceptions the holy 
Quran has sought to remove through its teachings. 
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For a proper appreciation of the value and importance of 
what the Quran has taught in this connection it would be advis- 
able to enquire, at least in passing, how people felt about God 
and what erroneous concepts were prevalent in the world con- 
cerning His Attributes at the time of its revelation. 


A number of religious communities, in spite of the fact that 
they took it for granted that all the existing things had been 
created by one God, were the victims of the deception that just as 
in the world there was a king ora monarch, but he did not look 
after the administration of his empire personally and left most of 
the work to his ministers and other officers who did what they 
liked, in the same way, God, also, did not concern Himself with the 
day to day management of the world and all that happened here 
was not done directly by Him. There were some holy beings 
(gods and goddesses) who were very close to Him and to whom 
He had delegated a large part of His authority, and in these 
matters it was their will that prevailed. These saints and deities 
could make or unmake whomsoever they pleased, they could 
confer anything upon anyone or take it away from him, and the 
success and failure and happiness and suffering of all mankind 
was dependent, practically, on their sweet will. 

Another common fallacy was the belief that in the manner 
of the worldly rulers with whom the practice was that there were 
some persons who, by reason of kinship or affection, exercised a 
powerful influence over them so much so that they could not turn 
down their requests or reject their recommendations and always 
found themselves compelled to do what they wanted, God, too, 
was so closely attached to some spiritually elevated beings that, 
willingly or unwillingly, He had to yield to their requests and 
accept their intercessions. 

Some people, again, drew the image of God after the 
experience they had of the living things around them. They 
supposed, for example, that He, too, like human beings underwent 
the various states of feeling, such as, joy and sorrow, and pain 
and pleasure, and was affected by them in the same manner. 
Others still likened Him to a despot who was full of ferocity and 
anger and knew no law, nor observed any principle. He was 
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the embodiment of tyranny and oppression, and, when aroused, 
inflicted the severest of punishment on men simply for the 
satisfaction of His anger. 


At the root of all these and other misconceptions which were 
common to the world in the olden days—and are encountered 
even today—there, in the main, lay the fact that in popular 
estimation kingship was the most wonderful thing and those who 
sat on the regal thrones, the most marvellous beings on the earth. 
Thus, the habits and qualities which were, generally, believed 
to be the characteristics of kings and emperors were readily 
attributed, ina more magnified form, to God as well, and it was 
because of this confusion between the concepts of Divinity and 
Royalty that Godhead was, for the most part, interpreted in terms 
of power and anger and the Almighty was looked upon as someone 
who was only to be feared and dreaded. 


On the other side, a long time before the Quran was revealed, 
Jesus Christ had, with the object of removing the above misunder- 
standing, bestwed a special attention on the Compassionateness 
and Benevolence of God, and, asthe Bible indicates, drew upon 
the analogy of paternal love to press home the point. But, thanks 
to the unscrupulousness of his followers, this simple analog 
became perverted, and, in course of time, gave birth to the twin 
doctrines of God the Son and Atonement. The presence of these 
doctrines among the Christians, in any event, is due to an incorrect 
appreciation of the Attributes of Divinity. 

Such, in a broad way, were the notions that were prevalent 
about God among the polytheistic and idolatorous peoples, and 
their polytheism was largely derived from them. We will, now, see 
what the Quran has to say on this subject. In Sura-i-Fateha, 
which forms the opening chapter of the holy Quran, the veil over 
the Attributes of Divinity is lifted in this glorious manner. 
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Praise be to God, the Cherisher and Sustainer of the Worlds, Most 
Gracious, Most Merciful, Owner of the Day of Judgement. 
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The first Attribute of God which is revealed here, that He 
is the Cherisher and Sustainer of the Worlds, signifies that the 
relation between God and the universe does not consist merely of 
this much that He is its Maker and Creator, but after its creation 
whatever is reaching anyone or anything in it and the way the 
world is being sustained and preserved is also directly from Him. 
Even the nourishment the trees are deriving apparently from air, 
water and soil and the milk an infant sucks from the breasts of 
its mother are nothing but the instances of the beneficent care of 
God who is our sole Sustainer and Nourisher. In other words, it 
is not that after bringing the world into creation, God has allo- 
cated the function of its preservation and sustenance, i. e., the 
dispensation of its needs, to someone else, but just as He has 
created the Universe, He is, also, preserving it, and there is not a 
single particle in it which may not be bound up directly with 
Him for‘ its maintenance. 


The second and third Attributes spoken of in Sura-i-Fateha, 
that is, Graciousness and Mercifulness denote that God is not the 
feartul embodiment of power and fury as some people suppose, 
but Most Kind, Most Forgiving and Most Merciful. It isa 
measure of His Benevolence that He did not only create the world, 
but has also taken upon Himself the responsibility of its sustenance 
and preservation. He is so infinitely kind that after eulogizing 
Him as Most Gracicus it was found necessary to add the appella- 
tion of ‘Most Merciful’ as well. 


The fourth Attribute of the Ownership of the Day of Judge- 
ment indicates that God is not only Kind and Merciful, but also 
Just and impartial and the full display of this Divine quality will 
take place on the Day of Final Requital which will be meant, 
exclusively, for the doing of justice and apportionment of Reward 
and Punishment tc His slaves. The Quran, by underlining this 
Attribute, has forewarned us not to be misled by the boundless 
Compassionateness of the Lord into assuming that He will not 
bring to book the sinners and the wrongdoers, and, like a mother 
who is forced by the innate weakness of her nature to extend her 
love even to an unworthy child, will shower His Benevolence 
upon them also. On the contrary, together with being Most 
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Gracious and Most Merciful, God is also the Dispenser of Justice 
and there is destined to come a phase of existence in which this 
Divine Attribute will be revealed is such a way that it will be 
devoted, wholly and in all respects, tothe allotment of reward 
and punishment; that is, the world to come will not be one of 
earning and spending or prayer and fasting, but entirely of 
Requital and Recompense. That is why, the Last Day has been 
described as the Day of Judgement. 


The Quran has said so much about the Attributes of God 
in these three simple, introductory, phrases that if one were to go 
to into its depth, even this brief revelation would be found to be 
more than adequate. But since it is the last Book of Guidance 
from the Lord and no other Divine Message is going to be sent 
down after it, the holy Quran has not gone in for brevity while 
dwelling upon any of the more important issues like the present 
one. Light has been shed by it on Divine Attributes literally 
at thousands of places. We will take up here some of the relevant 
_verses, and, for the convenience of the readers, arrange them under 
separate headings. 


(A) GOD IS ALL-WISE, ALL-KNOWING 


The Quran asserts that everything that takes place in 
the world, whether big or small or hidden or manifest, is 
in the knowledge of God. He is present everywhere and sees 
and hears everything that is said or done. 
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God (is All-knowing) : Nothing inthe earth or in the heavens is hidden 
from Him. (—III: 5). 


Ie “eee 9497 7 Ke, 9437 Pe ee Ve cee 
Cable ths 2G hes Balch BGS 2g al 23 


He is Allah in the heavens and in the earth (i.e., He is the Lord Creator 
and the Sustainer of all that exists in the heavens and on the earth), 
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He knoweth all your hidden and visible things and He knoweth what 
you do. (—VI: 3). 
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He is the Knower of the invisible and the visible, He is the Wise and the 
Aware. (—VI: 74). 
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And thy Lord knoweth what their breasts conceal, and what they do 
openly. And He is Allah; there is no God save Him. His is all 
praise in this world as well as in the Hereafter, and His is the 
Command and unto Himwwill ye be brought back. (XXVIII: 69-70). 
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And you perform no act but (that) We (are present there) and are 
Witness of you when you are engaged therein (i. e., whatever you do, 
you do it before Our eyes and although you do not see Us, We are 
present and witnessing everything). And not an atom’s weight in the 
earth or in the sky escapeth the notice of your Lord. (—X: 62). 
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And (O Mohammad) when My servants question you concerning Me, 
then (tell them) surely I am nigh. (—II : 186). 
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We verily created man and We know what his soul whispereth to him, 
and We are nearer to Him than his jugular vein. (—L: 16). 
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There isno secret conference of three but Heis their fourth nor of five 
but he is their sixth, nor of less than thator more but He is with 
them, wheresoever they may be. (—LVIII: 7). 


Speaking, in Sura-i-Nissa, of those who fight shy of men but 
not of God, the Quran remarks: 
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They fight shy of men and do not fight shy of Allah, although He is with 
them all the time and everywhere. (—IV: 108). 


Apart from the afore-mentioned verses, expressions like Aleem 
(Knowing), Khabeer (Well—informed), Sam: (Hearing), Baseer 
(Seeing), Shaheed (Witness) and Muheet (All-embracing) have been 
used at innumerable places in the Quran to define and explain 
the Divine Attribute of Omniscience. The sum and substance of 
all these verses is that God is All-wise and Well-informed. His 
knowledge is Infinite; there is absolutely nothing—no thought, 
deed or circumstance—that may be hidden from Him. 


(B) GOD IS OMNIPOTENT, ALL-POWERFUL 


Like the Omniscience of God, the holy Quran has dwelt upon 
His Omnipotence and All-powerfulness also in so many ways and 
at so many places that it is not easy to specify. Verses like, 
Verily! God has Power over all things, and God is Able to do all things 
occur over and over again in it and there are numerous other 
verses as well in which the Absoluteness of His Power and Authority 
has been asserted in the clearest possible terms, as for instances 
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Do you not see and do you not know that Allah hath created the 
heavens and the earth in truth (i.e., as they ought to have been), 
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and (it lies in His power that) if He willeth, He canremove you and 


bring (in your place) anew creation; and thatis no great matter 
with Allah? (—XIV: 19-20). 
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Unto Allah belongeth whatsoever is in the heavens and whatsoever is 
in the earth. And Allah is sufficient as Protecting Friend. O 


People, if He likes, He can remove you, and bring in others (in your 
stead). Allah is Able to do that. (IV: 133-34). 
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(O Prophet) ! Say : Have you imagined if Allah should take away your 
hearing and your sig’it and seal your hearts; whois the God who 
can restore it to you save Allah? (—VI: 46). 
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His way is that when He intendcth a thing, He saith unto it: Be! And 
itis. Therefore, Glory be to Him in whose hand is the dominion 
over all things ! Unto Him ye will be brought back. (—XXXVI: 
81-82). 
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Allah is not such that ought in the heavens or in the earth escapeth (His 
Power and Authority). Lo ! He is the Wise, the Mighty. (—XXXV : 
44). 


In conclusion, among the truths the sacred Quran seeks 
particularly to teach mankind about Allah and His Excellent 
Attributes one, also, is that He is Supreme in His Power and 
Authority and can do whatever He pleases in the heavens and on 
the earth. Hedoes not stand in the need of anyone’s help for 
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carrying out His Will. He is All-powerful. God, also, does not 
require any tools or implements, He is Absolute, the Almighty. 
He can make anything happen at His Will and Command. He 
can change the existent into non-existent, and the non-existent 


into existent. 


(C) GOD IS THE CREATOR, THE SUSTAINER, 
THE NOURISHER AND THE PRESERVER 
OF ALL THINGS 


The Quran, further, asserts and wants us to believe that God 
has not only created the universe and brought forth the existent 
from the non-existent, but is, also, running the entire workshop of 
the world and controlling its destiny alone and without a colleague 
or partner. Life and sustenance and whatever one is getting in the 
world by way of the means to one’s existence are solely from Him. 
He is the Giver of all things and save Him there is no one who 
may have a contro] over life or its maintenance. He it is who 
grants to us what He likes and as long as He likes, and withholds 
from us what He wants to withhold. 
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Lo! His, verily, is all creation and commandment. Blessed be Allah, 
the Lord of the Worlds ! (—VII: 54). 
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Allah is Creator of all things, and He is Guardian over al] things. His 
are (the treasures and) the keys of the heavens and the earth. 
(—X XIX : 62-63). 
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Allah is He who created you and then sustained you, then He 
causeth you to die, then giveth life to you again. Isthere any of 
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your (so called) partners (of Allah) that doth ought of that? Praised 
and Exalted be He above what they associate (with Him). (XXX: 
40). ’ 
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The Creator of the heavens and the earth. He hath made for you pairs 
of yourselves, and of the cattle also pairs, whereby He multiplieth you. 
Naught is as His likeness; He is the Hearer, the Seer, (He hears every- 
one and sec everything). His are (the treasures and keys) of the 
heavens and the earth. Heenlargeth Provision for whom He will 
and straiteneth it (for whom He will). Lo! He is the Knower of all 
things. (—XLII: 11-12). 
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Allah is He Who created the heavens and the earth, and causeth water to 
descend from the sky, thereby producing fruits as food for you, and 
maketh the ships to be of service unto you, that they may run upon 
the sea at His Command, and hath made of service unto you the 
rivers (whose water you use in several ways and in which you ply 
your boats); And maketh the sun and the moon, constant in their 
courses, to be of service unto you, the night andthe day; (And He 
Hath not created only these things for you but, apart from them), He 
giveth unto you all ye ask of Him (or standin need of), (the entire 
design of your existence is functioning by His Grace) ; so boundless 
are His favours upon you that) if you were to count the bounty of 
Allah, you cannot reckon it. Lo! man is verily unjust and ungrate- 


ful. (—XIV: 32-34). 
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It is Allah Who hath created for you ears (to hear) and eyes (to see) and 
hearts (to feel). (But) ye give small thanksto Him. It is He who 
hath (in this life) multipied you on the earth and spread you on it, 
(and on your return from here) it is unto Him that ye will be gathered. 
He it is Who giveth life and causeth death (i.e., life and death are 
solely in His hands), and His is the difference of night and day. 
Have ye, then, no sense (and do you not think at all what your attitude 
should be towards your Lord, Creator and Benefactor)! (—-XXIITI: 
78-80). 
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Allah it is Who appointed for you the earth for a dwelling place 
and the sky for a canopy, and fashioned you and _ perfected 
your shapes, and hath provided you with good things. Such is 
Allah, your Lord. Then blessed be Allah, the Lord of the Worlds. 
(—XI: 64). 
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Say: shall I seek another than Allah for Lord, when He is the Lord of 
all things? (—VII: 165). 
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Then praise be to Ailah, (no one besides Him is worthy of praise): (It is He 
alone who is), the Lord of the heavens and the Lord of the earth, the 
Lord of the Worlds. And unto Him (alone) belongeth Majesty in 
the heavens and the earth, and He is the Mighty, the Wise. (XLVI: 
36-37). 
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(D) GOD IS THE OWNER OF SOVEREIGNTY, 
THE KINGS OF KINGS: HE ALONE HAS 
POWER OVER ALL THAT EXISTS 


Another Attribute of God which the Quran never tires of 
emphasising is that He is the Lord Sovereign of the universe, the 
King of Kings, who holds in the palm of His hand the treasures of 
this world and the next. 
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Say: O God! Owner of Sovereignty. Thou givest Power [and Rule) 
to whom Thou pleasest, and Thou strippest off Power (and 
Rule) from whom Thou pleascst. Thou cnduest with honour 
whom Thou pleasest, and Thou bringest low whom Thou 
pleasest. In Thy hand is all good. Over all things Thou hast power. 
(—ITI: 26). 
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Knoweth ye not that unto Allah belongeth the Sovereignty of the 
heavens and the earth. He quickeneth and He giveth death. 
And ye have, instead of Allah, no Protecting Friend or Helper. 
(—IX: 116). 
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Unto Allah belongeth the Sovercignty of the heavens and the earth 
and whatever is contained therein. He has Power over all things. 


(—V: 120). 
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Unto Allah belongeth the sovereingty of the heavens and the earth. He 
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createth what He will. He bestoweth male (offspring) upon 
whom He will, and bestoweth female (offspring) upon whom He 
will: or, He mingleth them, males and females, and He maketh barren 
whom He will. Lo! He is the Knower, the Powerful. (—XLII: 
49-50). 
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Now, Exalted be Allah, the True King! Thereis no God save Him, the 
Lord of the Throne of Grace. (—XXIV: 116). 
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Such is Allah, your Lord; His is the Sovereignty; and those unto whom 
ye pray instead of Him do not possess even so much power as the 
white spot on a datestone. If ye pray unto them they hear not your 
prayer, and even if they hear they could not grant it to you, (they 
cannot be of any help to you), and on the Day of Resurrection they 
will disown association with you. None can inform you like Him 
Who is Aware, Knowing. O mankind! You are all powerless in 
relation to Allah (and in need of Him). And Allah! He is the 
Absolute, (He does not stand in need of anyone or anything), and the 
Owner of Praises. (All praise is for Him). Everything lies in His 
Power. If Hepleases, He can be rid of you (in a moment) and 
bring (instead of you) some new creation. There is nothing difficult 
in itfor Allah. (—XXXV: 13-17). 
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He unto whom belongeth the Sovereignty of the heavens and the earth, 
He hath chosen no son, nor hath He any partner in Sovereignty 
(and Rule). (—XXV: 2). 
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Sometimes, the Quran adopts the negative method to lay 
stress on the Absoluteness of the Sovereignty of God by denying 
that there is anyone, save Him, in the whole world who may 
have anything in his power or control. Besides Him, all others 
are totally helpless and can do neither any harm nor good to 
anyone. 
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Say (to the unbelievers): Who is he who can preserve you from Allah 
if He intendeth harm for you, or intendeth mercy for you? They 
will not find that they have any Friend or Helper other than Allah. 
(—XXXIII: 17). 
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That which Allah openeth unto mankind of mercy, none can withhold it : 
and that which He withholdeth, none can release thereafter. He is 
the Mighty, the Wise. (—-KXXV: 2). 
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Say: Have ye imagined if Allah should take away your hearing and 
your sight and seal your hearts (i. e., should He take away from you 
your capacity for thinking and understanding and mystify your 
minds), who is the God who could restore it to you save Allah? 
(—VI: 46). 
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Who is he that can provide for you if Allah were to withhold His 
Providence? (—LXVII: 21). 
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Say: Have ye thought: if all your water (that you draw from the 
wells) were to disappear (i. e., should Allah make it vanish), who then 
can bring it to you gushing from the earth? (----LXVII : 30). 


(E) GOD IS MOST KIND, MOST FORGIVING, 
MOST MERCIFUL 


We have scen earlier how in the pre-Islamic times some 
religious communities were caught in the delusion about God 
that He was something of a tyrant whom it was extremely hard to 
please, at least for the common people. For the sinners and 
defaulters, He had nothing but anger and punishment, and even 
if He was kind and benevolent, it was only in relation to a parti- 
cular family, race or community, otherwise for the rest of mankind 
He was utterly ruthless. 


The same misunderstanding was responsible for the poly- 
theism of these peoples. They looked into themselves and found 
that their lives were not free from the stigma of sin; they, also, 
felt that it was beyond them to lead a pure and sinless life in this 
world, and from it they were misled by their ignorance into 
believing that since God was so cruel and unrelenting they could 
not hope for any compassion or leniency from Him. They 
despaired of the mercy of God and supposed themselves to be 
irretricvably lost. In moments of despondency and frustration, 
the Devil put it in their hearts that among the creatures of 
God there werc certain beings who, by virtue of their piety or 
spiritual excellence, had acquired a great closeness of association 
with Him and God had delegated a good measure of His functions 
and authority to them. These august beings, also, did not 
possess the severity and wrathfulness of God, and it was, therefore, 
far More easy to win their good graces. Sinners and trespassers 
like them could find protection under the benign shadow of those 
favourites of the Lord and save themselves from His anger and 
punishment by offering devotion to them and entering into their 
good books. Such a course appeared to be easier to these 
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communities, and, having lost hope in God, they began to worship 
the real or fictitious personalities the Devil had suggested to them 
and to offer up oblations in their name in the expectation that 
under their protective wings they will thrive and, also, remain 
sheltered against the consequences of Divine displeasure in the life 


to come. 


A critical study of the spiritual evolution of the polytheistic 
communities and the growth and development of their beliefs and 
practices will bear out that most of them were led astray simply 
because they failed to appreciate the true meaning and signi- 
ficance of the Divine Attribute of Beneficence and Forgiveness 
and mistook God to be a pitiless taskmaster in the manner of a 
worldly tyrant, and, in the upshot, they lost faith in Him and 
made the holy spirits and other deities set up before them by the 
Devil the symbols of their hopes and aspirations. Had they been 
aware of His Infinite Kindness and Mercifulness they would, never 
have fallen into this error. 


For this very reason, the sacred Quran which marks the 
ultimate word of Celestial Guidance for humanity has attached 
an extraordinary importance to this aspect of Divinity and laid 
stress, at hundreds of places, on the Benignity, Graciousness and 
Clemency of God and His limitless Love and Affection for His 
creatures. ‘Those who are lucky enough to recite the Quran will 
be knowing how frequently has God been remembered in it by 
His Attributive Names like those of Forgiving and Merciful, 
Clement and Merciful, Relenting and Merciful, Best of all those 
that are Merciful, and Most Merciful among those that are 
Merciful. The limit is that in Bismillah itself, i. e., the phrase 
which adorns the Quran at the head of its text, we find an 
emphatic affirmation of the Beneficence and Compassionateness of 
God, and, in the same way, as we come to the inaugural verses we 
are struck by the fact that His Attribute of Graciousness and 
Mercifulness are set forth unambiguously before everything else. 
The opening chapter of the Quran, thus, begins with these lines: 


Praise be to Allah, Lord of the Worlds, the Most Gracious, 
the Most Merciful. 
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Now, let us take up a few more verses: 


IANA IVT) Lay 3¢ 


Your God is One God: there is no God save Him, the Beneficent, the 
Merciful. (—II: 163). 


In Sura-1-Aal-i-Imran, after describing how on the Day of 
Judgement men will be confronted with a full account of the 
good and evil deeds they had done in their lifetime and everyone 
will be seized with fear at the thought of the Recompensce that was 
going to be handed out to him, it is set forth that: 
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(His) bondmen. (—III: 30). 


The Quran indicates that the warning of Final Requital 
administered by God to His bondmen is, also, prompted by His 
Kindness and Compassion in the same way in which a loving 
father cautions his children against the evil consequences of taking 
to wrong ways and falling into wicked habits and advises them to 
be good and dutiful. 
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Allah is Gracious unto His slaves. (—XLII : 19). 
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Verily, your Lord is Full of Pity, Merciful. (—XVI: 7). 


In Surai-Ana’m, we are first assured that God is aware‘of 
everything we do, and, then, we are told that: 
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Thy Lord is the Absolute, the Lord of Mercy. (It is simply: because of 
His Mercifulness that you are alive in spite ofall your evil deeds, 
otherwise) He can remove you and can cause what He will to follow 
after you on the earth. (—VI: 134). 


Similarly, in Sura-t-Kahf, we have it that: 
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Thy Lord is the Forgiver, Full of Mercy. IfHe took them to task (now) 
for what they earn, He would hasten onthe doom for them; but 
their is an appointed term from which they will find no escape. 
(—XVIII : 59). 


Which means that if wesce around us that there are wicked 
and unrighteous men who commit all sorts of sins and transgres- 
sions against the laws of God and still they are alive and no 
punishment visits them from Above—neither the lightning strikes 
them down nor docs the earth swallow them up—it is not due to 
any inconsistency in the dispensation of Divine Justice, but in the 
nature of a bencfaction emanating from the same Attributes of 
Kindness and Campassion. Had the Almighty not been so 
Forgiving and Merciful, these sinners and defaulters would have 
been brought to book by Him immediately without a chance being 
given to them to mend their ways. But since it is the will of God 
to treat His slaves with love and kindness, He has decided to grant 
areprieve to the transgressors till the cnd of their lives so that 
if any of them should want, at any time, to earn His good pleasure 
by reforming and offering true repentance for their misdeeds, 
they can do so and save themselves from Hig chastisement. God, 
as such, has fixcd the time for Judgement and Recompense at the 
end of man’s earthly existence and when that hour will strike, 
every single soul will be produced before Him and no one will 
be able to avoid his presence by going into hiding or taking refuge 
somewhere. 


46 THE QURAN—AND YOU 


Again, in Sura-t-An’am, we read: 
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Allah hath prescribed for Himself mercy. (That is why, He does not 
punish the wrongdoers in this world. He has given them alifetime 
of respite so that those who want tocorrect their ways and seek 
forgiveness may do so and save themselves from Ilis Punishment). 
He hath chosen to bring you all together (for Judgement and 
Requital) to a Day whereof there is no doubt. (—VI: 12). 


Glory be! How soothing, comforting and reassuring is the 
opening phrase of the verse quoted above: Your Lord hath prescri- 
bed for Himself mercy! If it is not heresy of the first order to 
despair of the merey of such a benevolent Preserver, what else can 
it be? In the same Chapter the following words of hope and good 
cheer have, again, been addressed to the holy Prophet, and in 
what a marvellous manner: 
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And (O Prophet), when those who believe in Our revelations come unto 
thee (receive them with love and affection), (and) say : Peace be unto 
u: (and impart to them the Joyful tidings that) your Lord hath 
prescribed for Himself mercy, (so rest assured) that whosoever of you 
doeth evil (due to ignorance) and repenteth afterward thereof and 
doeth right, then, verily, your Lord is Forgiving, Merciful. (VI: 54). 


Unfortunate, really, is the man who remains denied of the 
mercy of Lord, who after the salutation of Peace, sends this 
message of hope and compassion to His erring slaves through His 
beloved Apostle: ‘Do not despair of your Lord and do not run away 
from Him; He has prescribed for Himself mercy. If you have 
sinned (out of weakness or ignorance), repent now, and mend your 
ways. Hc is Most Forgiving, Most Merciful.” 
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And He it is Who accepteth repentance from His (erring) bondmen, and 
pardoneth the evil deeds, and knoweth what yedo. (—XLII : 25) 
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About the erring servants who are guilty ofa mortal sin like 
adultery and fornication, it is stated in Sura-i-Nissa that: 
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And as for the two of you who arc guilty thereof (lewdness), punish them 
forth. And if they repent and improve then let them be. Verily, 
Allah is Relenting. Merciful. (---IV : 16) 


The Quran says that people against whom it is cstablished 
that they have been guilty of lewdness should, of course, be 
punished according to law, but if, after they have undergone the 
punishment, they beg the forgiveness of God and rctorm themse- 
Ives, they should be left alone and no ill-will should be borne 
against them for the Lord and Master against whom they had, in 
truth, sinned is Himself most Forgiving to those who repent after 
going astray and treats them with kindness. 


And, Again: 
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And whoso docth evil and wrongeth his own soul, (then repenteth) and 
seckcth pardon of Allah, will find Him Forgiving, Merciful. 
(—IV : If) 


And, in Sura-i-Zumar, the loving and affectionate manner in 
which the unfortunate transgressors have been spoken to consti- 
tutes such a magnificent prcclamation of Divine Graciousness that 
even if a life-long sinner and an inveterate wrong-doer were to 
pay heed to it he would throw himsclf, with his heart and soul, at 
the door of His Forgiveness and Mercy. 
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O My slaves who have been prodigal to their own hurt (and ruined 
themselves with their own hands)! Despair not of the mercy of 
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Allah, Who forgivcth all sins. Verily, He is the Forgiving, the 
Merciful. Turn (even now) unto Him repentant, and surrender 
unto Him, before there come upon you the Doom, and then no one 
can Save you or come to your help. (—XXXIX : 53-54). 


The foregoing verses from Sura-i-Zumar, as well as the verses 
we have reproduced above on the subject of the Mercifulness of the 
Lord towards His erring bondmen, go to show that while His 
Kindness is so boundless and infinite that even the worst of the 
sinners and defaulters can seek refuge in it, an essential pre-requi- 
site of proving oneself worthy of it is that a person should turn to 
Him earnestly, and resolve, with all sincerity, to make amends for 
his past mistakes. 


Hence, at many places in the Quran a mention of the Divine 
Attribute of Justice and of handing out punishment to the defiant 
servants is, also, made side by side with the affirmation of His peer-. 
less qualities of Benevolence and Forgiveness, such as, in 
Sura-i-Fateha where, while God is described as the Lord of the 
Worlds, and Most Gracious and Most Merciful, it is added 
immediately that He is the Owner of the Day of Judgement too. 
The object, obviously, is to guard against the possibility of anyone 
presuming from the immensity and infinitude of Divinc Compas- 
sion and Mercifulness that a free license has now been given to 
sinfulness and whatever one may do in life the gates of Forgiveness 
and Mercy will always remain open for him. Anyhow, it is for the 
puapose of removing this misunderstanding that attention has 
been drawn to the Divine Attribute of Justice together with those 
of Forgiveness and Compassion on various occasions in the Quran: 
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(O Prophet)! (If after these clear revelations) they still give lic to thee, tell 
them that your Lord is a Lord of all-embracing Mercy (and it is out 
of His Mercifulness that Hc has given this respite to you, but if you 
did not give up your sinful ways you will, surely, be punished for 
your wicked deeds) and His Wrath will not be withdrawn from the 
guilty folk. (—-VI : 148) 
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Announce, (O Mohammad), unto My slaves that verily I am the Forgi- 
ving, the Merciful, and, in the same way, (let there be no doubt 
about it) that My doom is the dolorous doom (for the transgressors). 
(XV : 49-50) 
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Allah is the Forgiver of sin, the Accepter of Repentance, (but for the 
defiant transgressors), stern in Punishment. The Bountiful. There 
isno God save Him. Unto Him weallreturn. (—XI: 3). 


In some verses, like those given below, the Divine Attribute of 
Justice and handing out punishment to the guilty has been exp- 
lained by setting forth the argument in an interrogatory form: 
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Shall We treat those who have surrendered as We treat the guilty? 
What aileth you? How foolishly ye judge? (ie., How can you 
imagine such an unjust thing about God that He will deal identically 
with those who are obedient to Him and those who are not)? 
(—LXIX : 35-36. 
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Shall We treat those who believe and do good works as those who spread 
corruption in the earth? Or, shall We treat the pious as the wicked? 
(—XXXVIII : 29). 
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O do those who commit ill-deeds suppose that We shall make them as 
those who do good works, the same in life and death? Bad, is the 
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judgement (of those who think like that}. (Don't they sec) that Allah 
hati created the iheavens and the carth with truth ? Then how 
do they attribute such an injustice to Him?) The very purpose of 
the creation of this world is (that men may strive here), (and) that at 
the appointed time, every soul may be repaid what it has earned. 
And they will not be wronged (in Recompensc). (XLVI : 21-22) 


In sum, the sacred Quran informs that God is infinitely 
Gracious and Affectionate to His slaves and His Beneficence is so 
extensive that everybody can find a place init: My Mercy embra- 
ceth all things—(VII1: 156.) Heis always willing to forgive and 
take within the fold of His Mercy the worst of the criminals and 
the greatest of the sinners who may turn towards Him as seekers of 
Forgiveness and Compassion. But, at the sametime, He is also 
Just and His Sense of Justice demands that the arrogant 
transgressors should not go unpunished, and, in His Infinite 
Wisdom, He has decreed that it shall not beso. Hence, the 
wicked and the sinful who do not give up their evil ways and 
persist in wrongdoing and apostasy, in spite of the clearest guidance 
having come down to them from God, will have no share in the 
Mercy of their Lord in the Hereafter when the Divine Attribute 
of Justice will reveal itself in the completest measure. Says the 


Quran: 
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And who doth greater wrong than he who is reminded of the revelations 
of His Lord, then turneth away from them (and doet not reform 
himself). We shall, verily, requite the guilty. (—-XXXII : 22) 


(F) GOD IS THE PURE, THE SUBLIME 


The Quranic revelations we have discussed so far in this 
chapter were related to the positive Attributes of God. From 
these we learnt that God is Omniscient: His knowledge is Absolute 
and All-embracing, there is nothing big or small, hidden or manifest 
of which He is not aware; that God is Omnipotent: His Authority 
extends over the heavens and the earth and all that is contained 
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therein; that He is the Nourisher and Sustainer, the Lord and 
Preserver of everyone: the sovereignty of all that exists belongs to 
Him, nothing is beyond His Control; that God is Most Gracious, 
Most Merciful, but together with it, He is also Just and requites 
those that are faithful and virtuous with His choicest favours and 
bounties and punishes those that are wicked and sinful as befits 
His Power and Dignity. 


But no discussion on the Divine Attributes can be complete 
if it concerns itself only with WHAT GOD IS and does not deal, 
also, with WHAT HE IS NOT. We, therefore, now proceed to 
enquire into how God is absolutely free from the things that are 
derogatory to His Glory and Magnificence and about which the 
ignorant and the uninformed have been guilty of error or misjudge- 
ment in the past or are likely to be in future. The Quran has 
not contented itself merely with a narration of the positive Attri- 
butes of Divinity, but its other aspect, that of Purity and Sublimity, 
that is, freedom from what is ascribed to Him out of folly or igno- 
rance is, also, brought out fully init. A few verses relevant to 
our study are given below: 


WS Ma gh Ge AS SSG ISI aia dial i 
SRSLY 


And say: Praise be to Allah, Who hath not taken unto Himself a son, 
and Who hath no partner in the Sovereignty, not hath He any protec- 


ting friend through dependence. And magnify Him with ll 
magnificence. (—XVIII: 3) 
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Glorified be He and high exalted above all that they ascribe unto Him 
(such as, He hasa partner or a son or a daughter). He is the 
Originator of the heavens and the earth (and these benighted 
people knew that such is the Glory of no one save Him and yet they 
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indulge in the fallacies of this kind). How can He havea child 
when there is for Him no consort, when He created all things, and 
is aware ofall things? Such is Allah, your Lord. There is no God 
save Him, the Creator of all things, so worship Him. And He taketh 
care o. all things. (—VI : 101-103) 


And, then, that: 
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Vision comprehendeth Him not, but He comprehendethall vision. He 
is the Subtile, the Aware. (—VI : 104) 


The above verses contain an emphatic refutation ofall the 
things that are unworthy of Divine Magnificence and Sublimity, 
and God is shown in them to be supremely free from what the 
Polytheists and others with an imperfect understanding of His 
Glory and Uniqueness are prone to impute to Him. The last of 
the truths asserted by the Quran with regard to the Purity of God, 
(Vision comprehendeth Him not, but He comprehendeth all vision) stands 
out asa marvel of elegance, comprehensiveness and perfection. 
It denotes that God isso Infinite, Exalted and Subtile that alth- 
ough He is present everywhere and isso very near to everyone 
all the time, no eye can see Him. He, on His part, sees 


everything. 


At another place, the whole discussion on this aspect of 
Divinity has been summed up in just two words which, when 
translated into English, read: Naught is as His Itkeness. 


(—XLII: II). 


Look at this brief phrase! Ina couple of words the Quran 
has said in it everything that could be said on the subject of Divine 
Sublimity, and proclaimed Him to be above and beyond all the 
things that are not in keeping with His lofty Attributes of Sacred- 
nes and Purity. It is clear that all the mistakes that are, or have 
been, committed in this respect originate from the fact that people 
are inclined to imagine about God and His Functions and Attri- 
butes on the basis of the nature, functions and attributes of the 
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known things of the material world. The Quran has struck at 
the root of the dangerous tendency by declaring that God is simply 
unique, unmatched and unparalleled: Naught 1s as His ltkeness. 
He is Incomparable. No one is like Him and He is like no one. 
He is present, but His presence is not like that of the other 
existing things; he is alive, but there is nothing in common 
between His life and the life of the other living things He is All- 
knowing, All-hearing and All-seeing, but His knowing, hearing and 
seeing transcend our own faculties of the same order. He is close to 
everyone, and by the side of everybody. But this closeness has 
nothing to do with what is found between any two persons or 
objects in the world. The same is, also, true of His Attributes of 
Compassion, Love, Anger and Revenge which are fundamentally 
different from our own emotional responses to identical situations. 
The Quran has sealed the door permanently against all confusion 
through the simple and straightforward declaration. Once for all, 
it has rejected the various things the unenlightened people were 
inclined to associate with God because of examplification. 


SOME COMPREHENSIVE VERSES OF THE 
QURAN 


We will bring the discussion on Divine Attributes to a close by 24 
reproducing a few verses of the Quran which are of a comprehen- 
sive nature and deal with all the manifold aspects and distinctive 
qualities of Godhead: 
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Allah; There is no God except Him, the Living, the Self-subsisting, 
Eternal. (His life, alone, is His; the others are alive by His grace. The 
world is being sustained by His command). No slumber can seize 
Him, nor sleep. (He is always wide awake and alert). His are all 
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the things in the heavens and onthe earth. (He is the sole monarch 
of all that exists). Who is he who can intercede in His Presence save 
by His leave? (No onecan dare doso). He knoweth that which 
is in front of them (His bondmen), and that which is behind them! 
While (His creatures) shall encompass nothing of His knowledge 
except as He willeth. (They can know only what He wants them to 
know). His throne extends over the heavens and the earth and He is 
never weary of guarding and preserving them for He is the Most 
High, Supreme (in Glory). (—II : 255) 
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All that is intthe heavens and the earth glorificth Allah; He is the Mighty, 
the Wise ; His is the Sovercignty of the heavens and the earth; He 
quickeneth and He giveth death (to whom He willeth). (Life and 
death are in His hands), And He is able to do all things. He 
is the First and the Last, (He was Present when no one save Him was 
present and He will be Present when all save Him will perish), and 
the Manifest and the Hidden, (He is so Manifest that those who 
possess the meanest of intellect can know Him and so Hidden that no 
eye can see Him); And He is the Knower of all things. He it is who 
created the heavens and the earth in six days (i.e., in six rounds) ; then 
He mounted the Throne. He knoweth all that entereth the earth 
and all that emergeth therefrom and all that cometh down from the 
sky and all that ascendeth therein; and He is wheresoever you 
may be. And Allah sees everything that yedo. (—LVII: 1-4) 
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He is Allah, than Whom there is no other God, the Knower of the 
visible and the invisible. He is the Beneficent, the Merciful. He 
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is Allah, than Whom there is no other God, the Sovereign Lord, the 
Holy One, (He is free from all impurity), Peace, (there is no danger 
for Him, nor decline), the Keeper of Faith, the Giver of Shelter, (no 
one Can exert any pressure orinfluence upon Him), the Superb. 
Glorified be Allah from all that they ascribe as Partner unto Him. 
He is Allah, the Creator, the Shaper out of naught, the Fashioner. 
His are the most beautiful names. All that isin the heavens and in 
the earth glorifieth Him, and He is the Mighty, the Wise. (—LIX : 
22-24) 


After these detailed expositions of the Attributes of God, read 
this short but most fascinating affirmation contained in Sura-- 


Akhlas: 
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Say : He is Allah, the One (and only God)! Allah, the Eternally Besought 
ofall! He begetteth not, nor was begotten. And there is none 
comparable to him. (—CXII) 


For a person who believes in God and considers himself to be 
His bondman it is natural to be desirous of cultivating a correct 
understanding of His Creator and knowing about Him all that can 
be known. It is, also, beyond dispute that the most correct, 
complete and authentic knowledge about the Divine Attributes is 
contained in the holy Quran which imparts to the hearts a living 
consciousness of His Power and Majesty and releases in them the 
undying springs of love and devotion for Him. In consequence, 
the seeking of Divine pleasure becomes the chief ambition of one’s 
life, than which there can be no greater success or felicity for man 


CHAPTER III 


DIVINE UNITY 


From the Quranic statements on Divine Attributes, referred 
to in the foregoing pages, we have learnt about God that He is 
All-knowing: He knows what is apparent as well as what is hidden; 
He is Omnipresent: He is the Creator and Sustainer of the Worlds 
and the Master and Preserver of the universe, and whatever is 
happening here is at His command and bidding; all the Glory 
and Greatness belongs to Him and He is free from want and does 
not stand in need of anything: everyone is dependent upon Him 
and He is dependent on no one; He is Most Kind and Merciful, 
but, at the sametime, He is Just and Fair and is going to requite 
everyone for the good or evil he may have done in his earthly 
life. In addition to it, we have, also, seen that God is higher and 
superior to everything that may bear the faintest trace of a fault 
or weakness or be derogatory to His Attributes of Purity and 
Sublimity. 


Once it is accepted that there is someone who is so superlatively 
perfect and in whom all these splendid virtues are assembled in 
their most evolved and immaculate form it follows automatically 
that He alone is worthy of our obedience and submission, and, 
besides Him, there is no one who may be worshipped. All His 
wishes should be carried out with reverence, and regarding Him 
to be our Maker and Master and ourselves His humble slaves, we 
must obey His commands and injunctions faithfully and without 
question. We are to look forward only to His help, to supplicate 
to no one save Him for our needs, and to make Him alone the 
centre of our hopes and desires and trust and reliance. He is 
the one towards the earning of whose good graces we should 
always strive and for the sake of whose pleasure it should be our 
duty to live and die. We should adore no one but Him, celebrate 
only His praises, and make His remembrance the chief occupation 
of our lives. 
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It is because of this that often during the discussion on Divine 
Attributes in the Quran the concept of TAWHEED (Divine 
Unity) has been treated as an accepted fact and a self-evident 
reality, as the readers themselves would have noticed while going 
through some of the verses reproduced in the earlier chapter. 
There may, as such, appear to be no need now to enter into a full 
length study of it, but since this concept forms the central 
theme of the message of the Quran and the pivot of its 
teachings, and, in the earlier scriptures, also, the greatest stress was 
laid on the Oneness of God and more importance was attached to 
it than to any other question, we have decided to devote a 
separate chapter to the examination of the Quranic viewpoint on 
it. 

The teachings of the Quran on TAWHEED are so clear and 
exhaustive that no aspect of it has been left inthe dark. It was, 
also, necessary for them to be so for this issue has led to the undoing 
of many a people, at all stages of history. It would not be incorrect 
to say that more mistakes have been committed on this score than 
in respect of any other article of spiritual belief although all the 
Prophets and genuine religious preachers had consistently informed 
their followers that there was no God but one God and He alone 
was worthy of worship and obesience. The Quran positively asserts 
that no people or community in the world has been left without the 
message of Divine Unity having been conveyed to it by the august 
Apostles of the Lord. 
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And verily We have raised in every nation a Messenger (proclaiming) 
serve Allah and shun false goods. (—XVI: 36) 
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And We have sent no Messenger before thee but We inspired him 
(saying): there is no God save Me (Allah), so worship Me (alone). 
(—XXI: 25) 
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In every community the Prophets raised up by God have 
uniformly preached the gospel of Divine Oneness, but with the 
passage of time, a majority of them slipped back into Polytheism, 
and even now the pesition with most of the people is that while 
they believe in God and affirm their faith in Him, they are guilty of 
entertaining and upholding Polytheistic beliefs and practices in 
one form or another. 
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And most of them believe in Allah and, (at the sametime), attribute 
partners unto Him. (—XII: 106) 


Polytheism, in any case, has been the commonest and most 
grievous failing of mankind and it is precisely for this reason that 
the Quran has given so much importance to the doctrine of 
TAWHEED and made it the principal theme of its teachings. 
In the Quran, moreover, every possible effort has been made to 
eliminate the causes that had given rise to Polytheism in the earlier 
communities and ensure against the likelihood of its emergence 
in future. 


The Quran does not content itself merely at proclaiming that 
God is one One and He alone should be adored and worshipped, 
but in addition to stressing the Unity of Being, it takes up every 
Attribute of the Lord and declares that it belongs solely to Him 
and just as He is One and Unpartnered in His nature and exis- 
tence, in His authority and attributes, too, He is unique and 
without an equal or co-sharer. The Quran has dealt with all these 
aspects of TAWHEED with such clarity and thoroughness that it 
has, now, become completely fortified against pollution by any 
kind of Polytheistic untruths, open or hidden, and conceptual or 
practical. 


We shall now arrange some of the Quranic verses 
concerning Monotheism in different sections and under separate 
titles. 
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(A) UNITY OF BEING 


A most simple, forthright and comprehensive enunciation of 
the concept of TAWHEED is that God is just One and no one 
aside of Him is worthy of obedience or worship. 
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Your God is One God; there is no God save Him, the Beneficent, the 
Merciful. (—II: 163) 
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There is no God save Allah, and lo! Allah is the Mighty, the Wise. 
(—III: 62) 
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Lo! Thy Lord is surely One; Lord of the heavens and of the earth and all 
that is between them. (—XXXVII: 4-5) 


Say (O Prophet): He is only One God,-and Lo! I am innocent of that 
which ye associate with him. (—VI-: 19) 


Your God is One Cod, (Then) surrender unto Him. (— XXII: 108) 
(B) UNITY OF FUNCTIONS AND ATTRIBUTES 


Besides this simple affirmation of the Unity of God in His 


Being the Quran insists that He is One and Absolute in His 
functions and attributes as well. He is the sole Creator and 
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Nourisher of all existing things and it is He alone who gives life 
and causes death. 
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Allah is He Who created you and then sustained you, and then causeth 
you to die, then giveth life to youagain. Is there any of your (so- 
called) partners of Allab that does (or can do) any of these things? 


Praised and Exalted be He above what they associate with Him. 
(—XXXV: 40) 
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Is there any creator other than Allah who provideth for you from the sky 
and the earth? There is no God save Him! Whither, then, are ye 
turned? (—XXXV: 3) 
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Tell about your partner-gods to whom ye pray beside Allah, show me 


what they created on the earth? Or have they any share in the 
heavens? (—XXXV: 40) 
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Lo! Those whom ye serve instead of Allah own no provision for 
you. So seek your provision from Allah and serve Him, and give 
thanks unto Him (for) unto Him ye will be brought back. (—XXIX: 


17) 
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(i) To God belongs all Power: His Command 
runs over the whole world 


The heavens and the earth and all that is contained therein 
are under the sovereignty of the Lord, and the way He is the 
Creator and Sustainer of everyone, His writ alone runs over all 
things and at all times. 
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His verily is all creation and commandment. (—VII: 54) 
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His is the command (over al] things), and unto Him ye will be brought 
back. (—XXVII: 70) 


God alone has the power over all things; He does what He 
pleases. Besides Him nothing is in the hands of anyone, neither 
life, nor death, nor disease, nor health, nor poverty, nor riches. 
Of the depraved and the uninformed who imagine about their 
favourite deities that they, too, have a share in the management 
of the world, the Quran protests that they are totally in the wrong. 
Even if these false gods, holy spirits and saints all got together they 
could not do anything on their own—they could not even create 
an ant or a fly or come to anyone’s aid or change the course of his 
destiny. 
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Lo! Allah! Unto Him belongeth the sovereignty of the heavens and the 
earth. He granteth life and He giveth death. And ye have, instead 
of Allah, no protecting friend or helper. (—IX: 116) 
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Such is Allah, your Lord; His is the Sovereignty; and those unto whom ye 
pray instead of Him own not so much as the white spot on a date- 
stone. (XXXV: 13) 
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Verily, those cn whom ye call beside Allah will never create a fly though 
they combine together for the-purpose. (—XXIII: 73) 
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Say (O Mohammad): Call upon those whom ye set up beside Allah (as 
your helpers and the dispersers of your needs)! They possess not an 
atom’s weight either in the heavens or the earth nor have they any 
share in either, nor hath He an auxilliary among them. (—XXXIV: 
22) 
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Say: Bethink you then of those ye worship beside Allah. If Allah willed 
some hurt for me, could they remove from me His hurt: or, if He 
willed some mercy for me, could they restrain His mercy? (Never!) 
Say: Allahis my all. In Himdo all the trusting put their trust. 
(—XXXIX: 38) 
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Have they chosen Protecting Friends besides Him? But, Allah, He (alone) 
is the Protecting Friend. (—XIII: 9) 
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(ii) God is He who is keeping the universe intact 


It is God alone who, without the partnership or co- 
operation of anyone, is keeping the entire scheme of the heavens 
and the earth intact and holding it in the palm of His 
hand. Were He to leave the universe alone for a moment 
there was no one who could grasp it or prevent it from flying into 
pieces. 
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Allah graspeth the heavens and the earth that they deviate not, and 
if they were to deviate there isno one that could grasp them after 
Him. (—XXXV:41). 


(iii) God alone is Eternal: all the rest is transi- 
tory 


The real life, the life that knows no end, is for God alone. He 
is the Eternal, the Everlasting. All the rest is transitory. 


He is the Living One (for Whom there isno death). There is no God 
save Him. (—XL: 65) 
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Everything will perish save Him. (—XXVIII: 88) 


(iv) God is Omniscient: He alone has the know- 
ledge of the unseen 


God is Omniscient, the All-knowing. Whatever there is in the 
heavens and the earth, visible or invisible, is known to Him. 
Nothing is concealed from His view. He is aware of al] things. 
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Allah knoweth that which is in front of (His creatures): and that which is 
behind them, while they encompass nothing of His knowledge save 
what He Willeth. (—II: 255) 
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He knoweth what is invisible in the heavens and the earth. (He knows all 
the secrets and all the things that are hidden). Howclear of sight is 
He and keen of hearing! (—XVIIT: 27) 
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Say (Mohammad): None in the heavens and the earth knoweth the 
Unseen save Allah. (Allah alone has the knowledge of what is 
hidden). (—XXVII: 65) 
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And with Him are the keys of the invisible. None but He knoweth them. 
(—VI: 59) 


(C) UNITY OF RIGHTS 


After describing the Oneness and Uniqueness of God in 
His Being, Power and Authority, the Quran goes on to affirm 
that in His rights, too, He is supreme and unequalled. The 
claims He has on us are not shared by anyone; they belong only 
to Him. 


Allah alone is worthy of praise. He alone is to be loved and 
feared, to be relied upon and looked forward to for help and 
protection. He is the real Lord and Sovereign; His law is the 
real law which is to be observed above all else. Only He has the 
right to lay down the Shariat. He it is who hears our prayers and 
grants our supplications. All our entreaties, requests and invoca- 


DIVINE UNITY 65 


tions must be addressed solely to Him. He is the Absolute, the 


Worshipped One. We should adore Him alone and associate no 
one with Him. 


(i) All praise is for God 
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And He is Allah: there is no God save Him. His is all praise in the for- 
mer and the later (state). (—XX VII: 70) 
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Then praise be to Allah, Lord of the heavens and Lord of the earth, the 
Lord of the Worlds. And unto Him (alone) belongeth Majesty 
in the heavens and the earth, and He is the Mighty, the Wise. 
(—XLVI: 36-37) 


(ii) God is most worthy of being loved and 
feared 


Because of His limitless Beneficence and infinite Excellence it 
is the prerogative of God that He should be loved more than 
anyone else, and, in the same way, because of His Majestic 


Power and Supremacy it is appropriate that He should be feared 
most. 


To those who have, out of ignorance or bigotry, set up for 
themselves other deities besides Allah and adore them equally with 


Him and render spiritual allegiance to them, the holy Quran 
addresses the admonition. 
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Of mankind are some who take unto themselves (objects of worship which 
they set up as) rivals to Allah, loving them with a love like (that which 
is due) of Allah (only)—those who believe are stauncher in their love 
for Allah. (—II: 165) 
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If ye are believers, Allah hath more right that ye should fear Him. (—I1X: 
13) 
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So fear not mankind, but fear Me. (—V: 44) 


(iii) God alone is to be relied upon 
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Allah (alone) is our Protecting Friend. In Him let believers put their 
trust. (—IX: 51) 
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Hold fast to Allah. Heis your Protecting Friend. A blessed Patron and 
a blessed Helper. (—-XXIII: 78) 
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Lord of the East and the West; there is no God save Him; so choose thou 


Him alone for thy (helper and) defender. (—LXXIV: 9) 


(iv) God is the real law-giver 
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Shall I seek other than Allah for judge, when-He it is Who has revealed 
unto you (this) Scripture, fully explained? (—VI: 115) 


The misguided and the uninformed who regard the fiats 
and ordinances issued or promulgated by others, aside of God, to 
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-be the Shariat (Law) and hold themselves bound in duty to carry 
them out are reproached by the Quran in these words: 
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Or have they partners (of Allah) who have made for them some other 
religion or some other law which Allah allowed not? (XIII: 22). 


(D) THE FOREMOST REQUIREMENT OF THE 
QURAN IN RESPECT OF DIVINE UNITY 


Among the various aspects of the doctrine of Divine Unity 
the one to which the sacred Quran attaches the utmost value is 
that God alone should be worshipped and all prayers and petitions 
addressed solely to Him. The reason is not far to seek. ‘The 
communities which have strayed away from the straight path of 
Monotheism have, generally, erred in the spheres of worship and 
supplication, and the weak and wavering men, in all ages, have 
indulged mostly in this form of Polythcism. Imagining some 
other beings, aside of the One God, to be the dispersers of their 
needs and the suppliers of their wants they began to address their 
petitions to them and to propitiate them by prostrating themselves 
before their images or circumambulating around them and making 


their vows and oblations to them and offering charity in their 
name. 


In sum, seeing that Polytheism in worship and supplication is 
the commonest form of religious transgression and people who are 
lacking in a clear understanding of Godhead are, often, guilty of 


it, the Quran has laid an outstanding stress on this aspect of 
Divine Oneness. 


We will, first, refer to some of the verses concerning prayer 
and supplication in the hour of one’s need. 


759? sy es Tae es eee 
fy ons ase OFC eeetore 


Unto Him is the real prayer (in the hour ofneed). Those unto whom 
they pray beside Allah respond to them not at all. (—XIII: 14). 
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(Those on whom they call beside Allah) cannot give them help, nor can 
they help themselves. (—VIII : 192) 


97775, 
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Say (O Mohammad) : Call unto those (saints and angels) :whom ye 
assume (to be gods) beside Him and (ye will see that) they have no 
power to rid you of misfortune nor to change. (—-XVII: 56) 


POINT SL Sn eT MECC Maes] Alpi A vCay 


He who crieth unto anyother god along with Allah hath no proof thereof. 
His reckoning is only with his Lord. Lo! disbelievers will not be 
successful. (—XXIV : 117) 


aay PIWEIDNG ay 77 OOO AS 
Rubel posal mp 


Invoke not with Allah any other god, lest thou be one of the doomed. 
(—XXVI : 213) 


olSS SESEIES CE 


Say (unto them, O Mohammad) : I supplicate unto Allah only, and 
ascribe unto Him no partner. (LXXII : 20) 


M4 ANG S72 997% 4, 
oN Set ailae SO55)5 
Any cry not unto any other god along with Allah. There is no God save 
Him. Everything will perish save His Being. (—-XXVIII : 88) 


In the last of the above verses the holy Quran has offered an 
easy-to-understand argument and a simple suggestion to those who 
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care to think and decide for themselves. The Quran says that 
everything besides God is bound to perish; the eternal and 
everlasting existence is that of God alone who is the Creator and 
Preserver of whatever there is in the world. The misguided 
Polytheists who cry out to others for help along with, or apart 
from, Allah and beseech them for their needs also know in their 
hearts that He, alone, is the Eternal Being and all the rest is 
destined to meet its end one day or the other. How patently 
foolish is it, then, for anyone to regard those to be his helpers or 
protecting friends or disperscrs of needs about whom he knows 
for sure that they are not free and independent in the sphere 
of their own existence and it does not even lie in their hands to 
save themselves from death and destruction ? 


Thus, all those who venerate the idols or holy spirits or the 
dead saints and the Prophets as gods and invoke their blessings and 
call on them for help and patronage (although they know that 
these all are or were mere mortals) should ask themselves what a 
grievous error they are caught in and how utterly shameful and 


debasing it is for them to hold such beliefs and follow such 
practices. 


As for Polytheism in worship we will address ourselves to the 
following verses of the Quran: 


ACIS SENG (8 


And do not set up with Allah any other God. (—XVII: 39) 


Eh ENS cal eee 


And serve Allah. Ascribe nothing as partner unto Him. (IV : 36) 


If worship is offered to any other deities, apart from Allah, it 
is solely due to the misbelief that they, too, have a hand in the 
exercise of Divine Power. The Quran, therefore, misses no 
opportunity to remove this misunderstanding by drawing attention 
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to the fact that those whom you idolize in the place of, or along 
with, God are absolutely powerless and can do neither harm nor 
good to anyone. 


ae Xié 


A Z Vp seus 39 9 79 VGH 4 4 
QAI mae Ell 5 BEE IIS 5 AEG ail 9d G4 Cosel Us 


Serve ye in place of Allah that which possesseth for you neither hurt nor 
gain? Allah is He whois the Hearer and the Knower. (You should, 
therefore, not be unmindful of His displeasure or chastisement). 
(—V: 76) 


WES SN aS. 365 9S% @ {US att > ee. 2380505 
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And they worship beside Allah that which owneth no provision whatsoever 
for them from the heavens or the earth, nor have they (whom they 
worship) any power. (—XVI : 73) 


The Quran, further, holds that the communities which went 
astray and took to Polytheistic ways had never been advised to 
follow such a course by the Divine Messengers that were sent 
down to them. These venerable men, on the other hand, had 
always preached among them nothing but pure Monotheism and 
exhorted them simply to serve no one except One God. 


pO BE eB ASA) “\ VS als Qi Al 990 Koad NSIC; 


They were (through the earlier Prophets and revealed scriptures) bidden 
to worship only One God. There is no God save Him. Be He 
glorified from all that they ascribe as partner (untoHim). (—IX: 31) 


CA 23521 A *5aSI * 35 Os: 
Bizstels ail AelelS Ns dal Baling 


And verily We have raised in every nation a Messenger, (proclaiming) : 
Serve Allah and shun false gods. (—XVI: 36) 
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And We sent no Messenger before thee but We inspired him (saying) : 
There is no God save Me (Allah). So worship no one but Mc. 
(—XXI : 25) 


Apart from these general statements, the Quran tells candidly 
about the holy Apostles whose teachings it has mentioned in 
detail that the first thing they taught to their peoples was simply 
this that there was no God but One God, and He alone was 
worthy of obedience, and they should, therefore, worship no one 
save Him. 


DO NOT WORSHIP ANYONE BESIDES GOD: 
THERE IS NO ONE WORTHY OF 
WORSHIP SAVE HIM 


The Quran affirms emphatically that this was exactly what 
Nooh and Hud and Saleh and Shuaib and Ibrahim and all the 
other sacred Apostles raised up after them had taught. 


But the Christians invented the doctrine of Trinity and 
placed Jesus and the holy Ghost (and, some of them, Jesus and his 
mother, Mary) on the pedestal of Divinity by making them 
partners in Godhead and laid the blame at the door of their 
Prophet (Peace be upon whom) saying that it was from him that 
they had learnt as such. The Quran refutes the charge over and 
over again and says that, like the other Apostles of God, Jesus, 
too, had preached nothing more and nothing less than the Oneness 
of God and told his people definitely that: 


okter ve 77h 
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Liles diate Basi Sail, BeSong 
alei lo CAMEL, "a 


O Ghildren of Israel, worship Allah, my Lord and your Lord. Lo! 
whoso ascribeth partners unto Allah, for him Allah hath forbidden 
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Paradise. His abode is the Fire. For evil-doers there will be no 
helpers. (—V: 72) 


In the same way, in Sura-i-Aal-i-Imran it is stated that when 
Jesus made his appearance before his people as an Apostle of God 
and claimed that, by Allah’s Will, he could heal the leper and 
cure the born blind and raise the dead and perform so many other 
miracles, he had made it perfectly clear that, like them, he, too, 
was not God but only His bondsman, and His Lord and Creator 
was the same as theirs, who alone was deserving of worship and 
obeisance, and he was, therefore, calling on them to keep their 
duty to Him and worship no one aside of Him for that was the 
only way to salvation. The words of Jesus, as reproduced in the 
Quran, read: 


Vee 9% (517 7 3999 J, ar aA 
OMS Blrelia Boel Sere sara 


It is beyond a shadow of doubt that Allah ismy Lord and your Lord. 
So worship Him. That is the straight path. (—III: 51) 


In a nutshell, the Quran has laid the fullest emphasis on all 
the aspects of TAWHEED, leaving practically no scope for 
Polytheism to raise its head, and Polytheism in worship and 
supplication has received its greatest attention for the reason that 
it has proved to be the most dangerous pitfall for individuals as 
well as communities in the religious scheme of things. Thus, at 
the very outset, after the first three phrases of adulation for the 
Almighty, in the fourth, which reads, Thee alone do we worship and 
to Thee alone do we beg for help the undertaking is taken from the 
reader that he will never worship or address his prayers and 
petitions to anyone except God. 


At one place in the Quran, the gospel of TAWHEED in 
worship and supplication has been presented in such a way as if 
it was the real message of the Quran and of the Last of the holy 
Apostles through whom it was revealed to humanity, as well as 
the sum and substance of all religious preaching and instruction. 
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Say (O Prophet): O mankind! If ye are in doubt about my religion 
then (know that) I worship not whom ye worship instead of Allah, 
but I worship Allah who causeth you to die, and I have been com- 
manded to be of the believers. 

And, (O Prophet), set thy purpose resolutely for religion, as a man by 
nature upright, and be not of those who ascribe partners (unto Him). 

And cry not, beside Allah, unto that which cannot profit thee nor hurt 
thee, for if thou didst so then thou would be among the wrong-doers. 

If Allah afflicteth thee with some hurt, there is none who can remove it 
save Him; and if He desireth good for thee, there isnone who can 
repel His bounty. He striketh with it whom He will of His bondmen. 
He is the Forgiving, the Merciful. (XI: 105-108) 


The holy Prophet, in the afore-mentioned verses, is inspired 
to proclaim that the fundamental article of the faith to which he 
invited mankind was that only Allah was to be worshipped and 
He, alone, was to be supplicated to for one’s needs and no partners 
were to be ascribed to him in that regard. 


(E) LAST WORD 


The teaching and guidance on the subject of TAWHEED we 
have studied so far constitute, undoubtedly, the most distinguish- 
ing feature of the Quran and Islam. As far as we know, such a 
thorough and perfect elucidation of the concept of Divine Oneness 
isnot to be found in any other scripture or book of religious 
guidance in the world. But the Quran has made out one more 
point in this connection which goes far ahead and can, legitima- 
tely, be described as the last word on Monotheism. In Sura-i-Anam 
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it says: 


‘GEG S AIMEE O25 
CNG SEBS 
Say (O Mohammad) : Lo! My worship and my sacrifice and my living 
and my dying are for Allah, Lord of the Worlds. He hath no 


partner. This Iam commanded and I am first of those who 
surrender (unto Him). (—VII: 163-64) 


In these verses the sacred Prophet is commanded to affirm 
unequivocally that his Namaz and the whole of worship was 
solely for Allah and so was his living and dying. This is what 
he was ordained to do, viz., that his worship and oblations and 
his entire existence and, even death, should be altogether for God 
and all his acts and whatever he might do ought to be for the 
sake of Him alone and in accordance with His Law. He was 
the first to submit to Him and to undertake to spend every moment 
of his life in the seeking of His pleasure and in loyalty and 
obedience to Him. 


This, in fact, is the most sublime and elevated form of 
TAWHEED that a man submitted wholeheartedly to God, in 
life as well as in death, and dedicated his entire existence to the 
carrying out of His commands and earning of His good graces. 


A special reason for adopting the method of requiring the 
holy Prophet to make this solemn affirmation for the sake of 
imparting the final lesson on TAWHEED, probably, was that 
when the Apostle of the Lord himself proclaimed that all his 
adoration and worship and living and dying were solely for Allah 
and he was, also, the first to make his submission to Him, and in 
devotion and loyalty, too, he was ahead of everyone else there 
would be left no possibility of his being raised to the status of 
Divinity or regarded as a colleague or partner of God. 


The greatest danger to which the followers of the blessed 
Prophet were exposed was that swayed by his extraordinary 
personality and supernatural deeds, they might, also, begin to 
attribute Divinity to him as the Christians had done in the case 
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of Jesus Christ. Hence, to eliminate the possibility of it the 
humanity of the Prophet and the fact of his being a mere mortal is 
stressed tirelessly by the Quran, and, on various occasions, it has 
been found expedient to have the declaration of this truth made 
by the sacred Apostle himself. 


horl$ NCIS Fe Mee CHS 
d G58 ousuienr ah a2 


Proclaim (O Mohammad): Iam only a mortal like you. It is inspired 
to me that your God is One God, therefore take the straight path 
unto Him and seek forgiveness of Him. And woe unto the idolators. 
(—XLI : 6) 


63°51 EINE G6 Berg: 


Say (O Mohammad) : My Lord be Glorified. I am naught save a 
mortal Messenger. (—XVIII : 93) 
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Say (O Mohammad): Lo! I control not hurt nor benefit for you. Say : 
Lo! None can protect me from Allah (should He decide to take me 
to task), nor can I find any refuge beside Him. (LXXII: 21-22) 


VII Es ATMS BAITS GRANTS 3S 
EG MSoS FUGUES, ERS 


Say : For myself I have no power to benefit, nor powcr to hurt, save 
that which Allah willeth. Had I knowledge of the Unsecn, I should 
have abundance of wealth, and adversity would not touch mc. Iam 
but a Warner, and a Bearer of Good Tidings unto folk who believe. 
(—VII: 188) 
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Another noteworthy precaution taken by the Quran for the 
protection of its followers against the ingress of Polytheism is that 
whenever the wonderful virtues and exceptional eminence of the 
holy Prophet have been spoken of in its verses, the term ‘bondsman’ 
has invariably been used for him, along with laudatory 
expressions, in order to emphasise his humanity and servitude to 
the Almighty. Asa case in point we will refer to the description 
contained in the Quran of M’eraj (the Celestial Journey), which 
marked the climax of his glory and the like of which had not come 
the way of any other Divine Apostle or Angel. The Quran 
specifically speaks of the Prophet as His bondsman while narrating 
the story of his heavenly experience. It says : 


SEN) A Gaye GIGSIGE 
ORAS tld toh SUM clas 


Glorified be He who carried His bondsman by night from the Invoilable 
Mosque (of Mecca) to the Mosque of Aqsa (in Jerusalem).........- 
(—XVII :1) 


Likewise, in Surai-Najm, in the context of the same ascension 
of the sacred Prophet through the seven heavens, it is mentioned 
that he was taken higher and higher till a bare two bows’ length or 
even less separated him from his Lord, and, then, it is added imme- 
diately that God revealed unto His bondsman that which He revealed. 
(LIT: 9-10). 


The same, again, applies to the basic confession of Ashhad-o- 
An-Laa-Ilaah-a-Illallaah-wa-Ashhad-o-Anna-Mohammadan--Abduhu-wa- 
Rasooluhu which is universally recognised as the gateway to Islam 
and the arch-stone of faith. In it, while an affirmation is made of 
the Oneness of God it is also accepted that, together with the 
Apostleship of Mohammad (Peace be upon whem), the fact of his 
being the bondsman of God, too, has got to be attested to before 
one can be a Muslim. 


Though the object here is only to present the teachings of the 
holy Quran it may not be out of place to include within the 
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scope of our enquiry some of the sayings of the blessed Prophet 
which have a direct bearing upon the issue at hand. The Pro- 
phet, on his part, also left no stone unturned in warning his follo- 
wers against the folly and imprudence of associating the attributes 
of Divinity with him on account of excessive devotion or venera- 
tion. Some of his sayings, thus, read: 


‘‘Do not utter such exaggerated words of praise for me as 
the Christians do for Prophet Jesus, the son of Mary. I am 
nothing more than a servant of God and His Apostle. So call 


me only that?.”’ 


“Do not magnify me beyond my true rank and position. 
God has made me His (slave before raisidg me up as His) 
Apostle, that is, I am a slave of the Lord first and His Apostle 
afterwards?.”’ 


Once the holy Prophet is reported to have severely admonished 
his Companions for treating him with undue respect. He said, 
*O People! Do not let the Devil mislead you. I am Mohammad, 
son of Abdullah, and a servant of God and His Apostle. I do not 
like that you should cxalt me above what God has preferred for 


me.?”’ 


One another occasion, a Companion inadvertently said to him, 
“If God wills and you will’. The Prophet, at once, checked him: 
‘You have made me an equal and partner of God. Say, if God 


alone wills?.’’ 


The Prophet had before him the experience of some of the 
earlier peoples whose Prophets had striven throughout their lives 
in the path of TAWHEED and waged a ceaseless struggle against 
Polytheism, but they had, after the death of those very Apostles, 
made their graves into objects of worship and prostrated before 


1. Bukhari and Muslim 
2. Kinz-al-’Imal 

3. Ibid. 
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them. The Prophet, therefore, warned his followers _ strictly 
against it. He said to them: ‘Some communities before you have 
turned the graves of their Prophets into objects of worship. You 
must not do so. Beware, I have warned you.?” 


In the.same vein was the prayer he made during his last illness, 
just a little before his death: “‘Q God! Do not let my grave be 
turned into an idol to which worship may be offered.?”’ 


All these exhortations and warnings of the holy Prophet were 
nothing but an elucidation of and a commentary on the teachings 


of the Quran on the subject of TAWHEED. 


Unbounded blessings of the Lord be on the sacred Apostle who 
imparted to the world such a complete and lucid understanding of 
the creed of Divine Oneness and firmly blocked all the paths through 
which Polytheistic untruths could be brought in by the Devil ! 


(F) DENUNCIATION OF POLYTHEISM 


Another method employed by the Quran for the preaching and 
propagation of the concept of Divine Unity is to warn mankind 
against the dreadful doom that awaits those who are guilty of it, 


hiss a7 75907 9.277 71722, 94 997 4 
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Verily ! Allah pardoneth not that partners should be ascribed unto 
Him. He pardoneth all save that to whom He will. (IV: 116) 


We have already seen the verse from Sura-i-Maida which 
reads: 


Lo ! Whosoever ascribeth partners unto Allah, for him Allah hath 
forbidden Paradise. His abode is in the Fire. For evil-doers there 
will be no helpers ( against His Wrath ). (—V: 72) 


In view of the fact that Polytheism is such an unpardonable 
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sin and it has been ordained for the Polytheists that they shall 
make their cternal home in the bottomless pit of Hell, the Pro- 
phet and all the believers have been forbidden from praying for 
their forgiveness. God does not want even to hear of it. 


SUAS SS AGES IBS alls CEN OSE 


It isnot for the Prophet, and those who believe, to pray for the forgiveness 
of idolators (including those who ascribe partners unto Allah ) even 
though they may be near of kin to them. (—IX : 113) 
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The idolators (and the Polytheists) are unclean. (—IX : 28) 
Hae yee Wy 7 GF C7 54 
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Allah is free from obligation and is displeased and will have nothing to do 
with the idolators (and the Polythcists) and so is His Messenger. 
(—IX :1) 


Having discussed, at some length, the Quranic message of 
TAWHEED, it needs be pointed out that what has been said in 
these pages marks only a fraction of the teachings of the Quran on 
this fundumental reality. Those who arc fortunate enough to be 
able to read and understand the Quran can appreciate the forceful- 
ness, beauty and thoroughness of its call of Monotheism adequately 
only by undertaking a direct study of it. 


CHAPTER IV 


HEREAFTER 


Among the transcendental truths the holy Quran calls on us to 
affirm as a matter of fundamental necessity, the one concerning the 
Hereafter occupies a place next in importance only to the existence 
of God and His Attributes and Oneness. 


The Quran says that just as we belicve that there is a God and 
regard His existence to be a positive and self-cvident reality which 
no sensible person can question, although we have never seen Him 
with our eyes nor heard His voice with our ears, it is, also, beyond 
dispute that, at the end of this mortal life, there will follow 
another existence, which, unlike cur present existence, will not be 
transitory, but a permanent and never-cnding one and a thousand 
times more evolved and perfect, and in which we will have to ren- 
der a full account of the good or evil acts we might have done dur- 
ing our earthly sojourn and reccive the reward or punishment for 
them, as the case may be. 


The question of the Hercafter being of basic importance to 
religion, like the questions of God’s existence and His Attributes, 
all the Prophets ofthe Lord and the Scriptures revealed by Him have 
enjoined on men to affirm their unqualified faith in the life to come, 
and seeing that the Quran is the ultimate Word of God, it has 
unfolded and explained itina most lucid manner and from all 
conceivable angles. 


The Quran does not merely give the call for belief in the 
world to come, but, also, indicates why such an existence is a 
necessity and how wrong and sinful it is to deny it. It gives the 
warning of a dreadful penalty for rejecting the truth of the Hereafter 
and contends that the doubts. entertained by the ignorant and the 
unbelieving in respect of it are not only unreasonable, but, alse 
utterly foolish and baseless. 
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The Quran, further, describes, in some detail, the events that 
are destined to take place inthe After-life, what beautiful 
rewards are awaiting the faithful servants of God and how 
gloriously blissful things are going tc be for them on the other 
side of death, and, conversely, what a frightful retribution has been 
got ready in the future world for those that do wrong and reject 
the truth: in short, how exquisite are the joys and pleasures of 
Heaven and how fearful and terrifying is the chastisement of Hell. 


(A) WHY IS THE HEREAFTER NECESSARY ? 


The Quarn argues that if life were to end on this planet and 
there was no continuity of existence across the threshold of death, 
the entire scheme of creation would turn out to be an exercise in 
futility. No justification would, then, be left for the setting up of 
the world, worthy of its All-wise, All-knowing Creator. 


Asa little reflection will show, the position of man in the 
world is the same as that ofan occupant in a house. There are 
many more things in a house besides its inmates, such as, foodstuffs, 
utensils, furniture, lighting arrangements, sanitary installations, 
pets, children’s toys, vehicles, and,so on’ But none of these is 
an end in itself. If these things are there, it is only for serving the 
needs of those who live in it, one way or the other. The same is 
the case with the whole design of the universe. Everything that is 
contained in it, the earth, the mountains, the rivers, the air, the sun, 
the moon, the birds, the trees, the animals, is wholly for the sake of 
man. Man is the central figure, the end of all creation, and the 
entire workshop of the earth and the skies has been brought into 
creation soley for him. It is, also, accepted on all hands that 
man’s fleeting life in this world is nothing more than a dream and 
a fancy. Whatis more, there are but a few of us, not even one 
or two in a hundred, who may really be satisfied with over 
existence. Thus, in our humble opinion, had there been no After- 
life or Futurity, as revealed by the Divine Apostles and portrayed 
so vividly in the Quran, it would be a thousand times better for 
man not to have been born at all. We would goa step further 
and say that if we had no faith in the Hereafter, we would have 
protested vehemently against our creation and preferred suicide, 
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not only for ourselves but for the whole of mankind, to this transient 
stay on the earth, loaded as it is with innumerable woes and 
anxieties. 


The early part of the brief span of life granted to man is taken 
up by childhood which is a period of dependence and constraint. 
Then there comes youth which heralds the joy of living, but it, 
also, brings with it, a host of cares and worries and such desires 
and ambitions the fulfilment of which is not possible to 
everyone. Soon afterwards, the decline sets in, and, slowly but 
surely, the old age strengthens its hold with its numerous aches 
and pains and other infirmities. In the end, man departs from the 
world. He dies. This, in short, is the sum-total of his earthly 
existence, provided, of course, that he is granted a normal lease of 
life. Now, can anyone with an iota of commonsense say that this 
short-lived terrestrial career of man is really a matter of such 
importance that the whole of creation should have been given rise 
to for the sake of it? That being the case, if at the end of this 
mortal life there was not to follow another life and another world 
(the Hereafter), as foretold by the Prophets and in the sacred 
Scriptures, the creation of the heavens and the earth, and even of 
man himself, would plainly seem to be a meaningless joke. 


The Quran, in its inimitable style, sets forth the above 
argument in these words: 


PIII ANSI IOEL ‘> $1404 4.9 04" 
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Did you think then that We had created you for nothing and that you 
would not be returned to Us ? (—XXIV : 115) 


Would it not be wholly preposterous for anyone to imagine 
about the Almighty, who is the Worshipped One, the real Sover- 
eign, and the Lord of the Throne of Grace that He had created 
man merely for the fun of it? There is, on the other hand, a 
definite plan and a specific purpose behind the creation of man, 
and it is that he should prepare himself, while in this world, for 
the appearance before the Lord of Lords, the King of Kings, and 
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for receiving His choicest favours and blessings in the life of the 
future which is going to be the last and the highest stage in the 
evolution of his destiny. 


The brief earthly existence of man itself is, thus, the biggest 
reason why it should be followed by the immeasurably more 
advanced and never-ending life of the Hereafter. 


DRM BIW henge: 


And We created not the heavens and the earth, and all that is between 
them, in play. (—XLIV: 38) 
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Thinketh man that he is to be left aimless? (—LXXVI : 36) 


The creation of man acquires meaning and purpose only 
when the Final Requital is believed in and it is realised that this 
life is a prelude to and a preparation for the permanent and more 
refined existence of Futurity. The moment the concept of the 
After-life is rejected, the creation of man, which is such a glorious 
act of God, becomes a cruel joke. 


SECOND ARGUMENT 


The Quran, along with it, sheds light upon the necessity of 
the Hereafter from another angle also. It says that people see in 
the world that there is both vice and virtue, but neither the vice 
is punished here nor is virtue rewarded as it should be and as the 
Divine Attribute of Justice would seem to demand. It is, there- 
fore, essential that there should be another existence, after the 
present one, in which the wicked should be punished for their 
sins and the virtuous rewarded for their good deeds by God. 
Were it not so, it would amount to a shocking lapse and a lemen- 
table injustice onthe part of the Cherisher and the Sustainer 
of the world. 
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Let us dilate upon it a little further. We observe around us 
that there hardened criminals and incorrigible sinners who 
commit all sorts of wicked deeds, they kill people and rob them of 
their property, oppress the weak and tyrannise over the poor, usurp 
the justful rights of others and practise deceit and indulge in 
bribery—and yet no calamity befalls them and they live in peace 
and comfort till the end of their time, and, when they die, they 
leave behind a lot of wealth and other assests for their families. 
On the other side, there are men who are pious and virtuous: 
they neither deceive nor swindle nor subject anyone to cruelty 
and injustice; they, also, worship God and serve His creatures, but, 
with all this, their lives are filled with pain and misery. Some- 
times there is illness, sometimes some other calamity; the poor 
souls depart from the world in this same condition and their 
piety and well-doing seems to avail them nothing. Now, if there 
be no After-life in which the righteous and the evil-doers are requi- 
ted for their conduct in the world, the blame would come upon 
God that there is more injustice in His scheme of things then even 
in the most corrupt and unworthy governments of the world where 
no distinction is made between right and wrong, and the virtuous 
and the wrongdoers are treated alike. No right-thinking person 
can aceept this position. What to speak of God, such a conduct 
would not be worthy of anordinary gentleman the he drew no 
line between the saint and the sinner and dealt with both of them 
in an identical manner. Says the Quran: 
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Shall We treat those that are faithfulas We treat those that are guilty? 
(It shall never be so). (LXVIII : 35) 
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Shall We treat those who believe and do good works as those who spread 
corruption on the earth; Or shall We treat the pious as the wicked? 
(XXXVII : 29) 
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Or do those who commit ill-deeds suppose that We shall make them as 
those who believe and do good works, the same in life and in death ? 
Bad 1s their judgement. (—IXLVI : 21) 


To put it differently, all material things in the world are 
endowed with some properties or capacity to produce a certain 
reaction. It is, thus, in the nature of fire to give out heat and to 
burn, and of water that it cools and can extinguish the fire. Every 
herb and plant growing out of the earth has some distinctive 
quality and even the insects are not without it. In the same way, 
all the physical acts of man carry with them, asa matter of 
course, some reciprocal effects or consequences. For example, 
when he eats, is fills his stomach and appeases his appetite; when 
he drinks water, it refreshes him and quenches his thtrst; when he 
runs, it tires him and makes him perspire; and when he partakes 
of a disagreeable thing, it gives him discomfort and upsets his 
digestion. It, therefore, follows automatically that his moral and 
spiritual acts, also, which are manifestly ofa much higher signi- 
ficance, should not be unaccompanied by any effects or results. 
A man gives away his food to the needy and goes without it him- 
self or willingly takes the trouble of fetching water from a distant 
place for those that are thirsty or takes care of the sick and the 
indigent and yet he derives no benefit in this world from his 
highmindedness and sincerity. When we see all this, our reason 
naturally demands that these noble deeds should not go unrewar- 
ded and must bear fruit at one time or the other. 


Conversely, a man is a thief or a pickpocket; he tyrannises 
over others and usurps their rights, accepts bribe and torments his 
powerless neighbours or commits other foul and despicable deeds 
and yet goes scot-free in life. About him, do we not feel that 
retribution should overtake him sooner or later and he must be 
made to reap the consequences of his viciousness? Commonsense 
can never accept that such important and far-reaching good or 
evil deeds of man, whois the most excellent of created beings 
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(and for whom, in fact, the heavens and earth have been created) 
should yield no results inthe shape of reward cr punishment. 
Such a thing would be outrageously in conflict with the Divine 
purpose of creation. 
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Allah hath created the heavens and the earth with truth, and that every 
soul may be repaid what it hath earned. And they will not be 
wronged. (—XLVI : 22) 


(B) SOME FOOLISH DOUBTS AND SATANIC 
MISGIVINGS ABOUT THE HEREAFTER 


The holy Quran goes further to remove the doubts and misgi- 
vings which, generally, arise in the minds of the unknowing people 
about the life to come or which the agents of mischief and darkness 
strive to spread among men in order to lead them astray from the 
path of faith and piety. Now and again, it takes note of these 
doubts and furnishes such effective answers and uses such convin- 
cing arguments and analogies that it becomes impossible for a 
sensible person to be misled by them. 


A most common objection is based on the ground that the 
dead cannot be raised up again. The deniers of the revelation of 
the Quran took up the same position and even, today, the main 
argument of the skeptics is that since it had never happened 
that the dead might have been brought back to life, how could it 
come to pass on the Last Day. Of the unbelievers of its own time 
the Quran says: 
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They say the like of that which said the men of old; they say: When we 
are dead and have become (mere) dust and bones, shall we, then, 
forsooth, be raised again? (—XXIII : 81-82) 
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Those who disbelieve say : When we have become dust like our fathers, 
shall we verily be raised up again? (—XXVII: 67) 
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When we are dead and have become dust (shall we be brought back to 
life)? That return (to life) is too far-fetched. (—L : 3) 


In truth, the deniers of the Resurrection and After-life have no 
valid reason to reject it on the ground that it is an impossibility 
which can never materialise. All that they can say is that the 
rising again of the dead—after ‘“‘the dust hath returned to dust’’— 
is a most extraordinary circumstance, the like of which they have 
never experienced in the world. But to anyone who is blessed 
with some understanding of God and of His excellent Attributes 
and unbounded Authority and has bestowed a little thought on 


the nature of the world and its functioning, it should present no 
difficulty. 


To set the doubts of the skeptics of this category at rest the 
Quran has adopted the simple method of telling them that they 
regard the Resurrection a most strange proposition, and, that is 
why, they are not prepared to accept it. It 1s, of course, one of 
those things that do not lie within the ordinary operation of eause 
and effect but before the infinite Power and Majesty of the Lord 
there is nothing exceptional in it. 


The Quran draws attention to the special signs and portents 
of Resurrection and Futurity that are found in the material world 
and asks them to reflect, for instance, on their own birth and on 
the way God changes the dry and barren lands into lush-green 
fields by sending down the merciful rain. Is it, then, reasonable, 
it asks, to suppose about the Almighty who can do these won- 
derful things at will that He cannot bring back the dead to life? 
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Is not He who created the heavens and the earth able to create the like of 
them? Aye, that He is. He is the All-wise Creator. His Command 
when He intends todo a thing, is only that He says unto it : Be ! 
and itis. (—XXXVI : 80-81) 


When only God?’s will and intention is enough to bring a thing 


into existence, why should it be difficult for Him to revive His 


creatures after death? 
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He it is who produces creation, then reproduces it, and itis easier for 
Him (to do that, viz., to recreate what He has once created). He is 
the Sublime Similitude in the heavens and the earth. He is the 
Mighty, the Wise. (—-XXX : 27) 
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O mankind! If ye are in doubt concerning the Resurrection then lo! We 
have created you from dust, then from a drop of seed, then from a 
clot, then from a lump of flesh shapely and shapeless, so that We may 
make it (Our Power) clear for you. And We cause what We will to 
remain in the wombs for an appointed time, and afterwards We bring 
you forth as infants, then give you growth that ye attain your full 
strength. And among you there is he who dieth (young), and among 
you there is he who is brought to the most abject time of life (the old 
age, which is also known as second childhood), so that, after 
knowledge, he knowcth naught (because of senile decay). And thou 
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(Mohammad) seest the earth barren, but when We send down rain 
thereon, it doth thrill and swell and put forth every lovely kind of 
growth. This all is because Allah, He is the Truth, (and from these 
everyday observations you can for yourself real'se that) Allah 
quickeneth the dead, and lo! He has power over all things (and also 
that) there is no doubt thereof that the Hour will come and, verily, 
Allah will raise those who are in the graves. (—XXII: 5-7) 


In the afore-mentioned verses, the Quran contends that if a 
person, who has his doubts on the question of the Hereafter but 
wants to understand it, only ponders on the changes that take place 
at the behest of God in his own life, from birth to death, and over 
which he has no control, and on the alterations in the state of the 
earth, under his feet, with one season yielding place to the 
other, all ‘his misgivings would be dispelled and _ the 
Resurrection and the Hereafter would no more appear to him to 
be unfeasible. 


C0 (Cust 797 F9ZN 98 A Do) 19% oN eg 
2) 3 Wi SNES cg eB sid! Oe lay, 


VE Ay 9rh 


OU at 


He bringeth forth the living from the dead, and He bringeth forth the dead 
from the living, and He reviveth the earth after her death. And even 
sowill ye be brought forth (on the Day: of judgement, after your 
death). (—XXX: 19) 
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Look at the portents of Allah’s mercy (in creation): how He quickeneth 


the earth after her death. Lo! He verily is the Quickener of the 
Dead, and He is Able to do all things. (—XXX: 50) 
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And of His portents is this: that thou seest the earth lowly but when We 
send down the rain thereon it thrilleth and groweth. Lo! He who 
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revives is surely the Reviver of Dead. Verily, He has power over all 
things. (—-XLI: 39) 
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And Who sendeth down the rain from sky in (a fixed) measure, and 
reviveth a dead land therewith. In the same way will ye be revived 
(after death). (—XLIIT: 11) 


In hundreds of verses like these the Quran expounds the con- 
cept of Resurrection in such a plain language and dispels the 
childish doubts and imaginary misgivings of the unthinking people 
so convincingly that it becomes impossible to dispute or 
challenge it. The whole issue has been rendered so clear that 
instead of expressing surprise at the reality of the Hereafter, one 
should, in fact, be surprised at the perversity and cussedenss of 
those who deny it. 
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If thou wonderest, then wondrous is their saying: When we die and are 
returned to dust, are we then forsooth to be raised in a new life? 
(—XIIT: 5) 


(C) SHAPE OF THINGS TO COME AFTER 
DEATH 


By its very nature, the Quran isa book of guidance, good 
counsel and admonition and not a treatise on philosophy or 
scholastic theology. On the question of the Hereafter, too, it 
concerns itself more with the facts the description of which is 
likely to promote the fear of God and a sincere solicitude for 
the life to come in the hearts of conscientious and reasonable men 


than with entering into a dialectical discussion on the possiblity or 
actuality of it. 


VARIOUS STAGES 


Death, in fact, is another name for departure from this world 
for the next. The journey of the Hereafter begins with the passing 
away of man, but the relationship between the period intervening 
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between death and the Day of Final Reckoning, which is known as 
Barzakh is the same as between the period spent in the mother’s 
womb and the life in this world. In other words, although the real 
life of the Hereafter will begin with Resurrection and the Divine 
reward and punishment will be unfolded, in full, only on the Last 
Day, the stage interjecting between death and Resurrection is a 
prelude to it through which a man must pass just as he has to spend 
some time in his mother’s womb before coming into the present 
world. The Quran has, for this reason, dealt with the period of 
Barzakh only briefly and in passing, but on the questions of the 
Last Day, Resurrection, Final Reckoning and the apportionment 
of reward and punishment in the shape of Heaven and Hell it goes 
into such detail and dwells upon them so thoroughly that it is 
‘quite sufficientto arouse in our hearts a living fear of God and an 
earnest desire to prepare ourselves for the ultimate trial of the 
Hereafter. The position of the Quran, in this respect, is empha- 
tically unique. 


We will now examine some of the verses dealing with the 
different stages of the Hereafter. 
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Until, when death comes unto one of them, he saith: My Lord! Send me 
back so that I may make amends and do right in that which I 
have left behind! But nay! It is but a werd that he speaketh; (No 
one is returned to the world after death). Behind them isa barrier 
until the day when they will be raised up again. (They are in a sort 
of confinement till the Last Day). And (then) when the Trumpet is 
blown there will be no kinship among them that day, nor will they 
enquire for each-other. (On that day everyone will be requited 
according to his deeds). Those whose scales are heavy (with good 


deeds) will be successful, and those whose scales are light are those 
who lose their souls and will make their abode in the Hell where fire 
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will burn their faces and they will be glum therein. (—XXIII: 99- 
104) 
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And, (beware!), the agony of death cometh intruth. (And it is said 
unto him): This is what you shunned and tried to run away from, 
And the Trumpet is blown. This is the Day you were promised. 
(The Last Day will come at the appointed time). And every soul 
cometh in such a way that with it isa driver and a witness. (And 
unto the evil-doer it is said): Thou wast heedless of this Day of Fina] 
Judgement and Requital. Now We have removed from thy 
eyes the covering, and thy sight is most clear and piercing this 
day. (You can now see the Truths you ;denied inj,Jlife). (—L: 19. 
21) 


9447 44 


: ° ° $499 A970 
Mees 24 Carrere Gu” Fab BIG PLL? 9 
CA, ove 4ee SICI@AL YS 9, 460 ©,» 1 $9779 9 
“Mal BS 5 I usagi 65 
And (remind them of) the Day when the Trumpet will be blown ‘and 
the world will be destroyed), and all who are in the heavens and the 
earth will start in fear, save him whom Allah willeth. And all will 
come unto Him, humbled. And thou seest the mountains 
(from whose apparent state you imagine that they are solid and 
permanent and immovable, but when the Trumpet will be 


blown) they will be seen flying in the air like the clouds. (—XXVIT: 
87-88) 


onibs sees) tof, Ak A HOEG 


£345 4E/ 3 22005 Bas iat ce 4 UANSL OIC S37 
mit Saal Ja2)0(6( SUES ET 


sca aes! Sf ates owls 


Aap 7 of e 4 
whys PAE 


»et 


O Mankind! Fear your Lord, for the convulsion of the Hour (of Judge- 
ment) will bea thing terrible! The Day you shall see it: every mother 
giving suck shall forget her suckling-babe, and every pregnant female 
shall drop her load unformed; Thou shalt see mankind as ina 
drunken-riot, yet not drunk! But dreadful shall be the wrath of God. 
(—XXIT: 1-2) 
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And (be mindful of) the Day (when the entire scheme of the Universe will 
be blown to pieces, and) We shall remove the mountains. and thou 
will see the earth as a level stretch, and We shall gather our slaves 
altogether, (after bringing them back to life) and shall not leave out 
any of them. And they will be marshalled before the Lord in ranks, 
with the announcement, “Now have ye come back to Us, as We 
created ye first! Aye, ye thought We shall not fulfil the appointment 
made to you to meet Us?’’ And the Book (of Deeds) will be placed 
before you; and thou will see the sinful in great terror because of 
what is recorded therein; they will say, “Ah! Woe to us! What a 
Book is this! It leaves nothing small or great, but takes account of 

‘all of our deeds!” They will find all that they did (in life) placed 
before them; and not one will thy Lord treat with injustice. (—X VIII: 
48-50) 


And, in Swra-i-Mumin the scene of the Last Day is depicted in these 
words: 
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Warn them (O Mohammad) of the Day of the approaching (Doom), 
when the hearts will be choking the throats, when there will be no 
friend for the wrong-doers, nor any intercessor who will be heard. 
(—XL: 18) 


The sinful will be presenting an awful picture of shame 
and helplessness. Their own limbs will depose against them. 


OOneSIsk Gale: SRCESTE SNE CA ATAY Se Foe 


That Day shall be set a seal on their mouths. But their hands will 
speak to Us,—and their feet will bear witness to all that they did. 
(—XXX VI: 65) 
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On the Day of Final Requital, everyone will be concerned 
only with his fate. 


He will become heedless of others and run 


away from his own kith and kin. 
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At length, when therc comes the deafening noise,—that Day shall a man 


flee from his own brothers, and frorn his mother and his father, and 
from his wife and children. Each one of them, that Day, will have 


enough concern (of his own) to make him indifferent to others. Some 


faces that Day will be beaming, laughing, rejoicing. 
that Day will be dust-stained; blackness will cover them. 


33-41) 


And other faces 
(—LXXX: 


A large part of the Quran, as we have already indicated, is 
filled with similar revelations about the happenings of the Day of 


Judgement. 


Some of its chapters, like Sura-i-W’aqi2h, Sura-i-Haqah, 
Sora-i-Qiyamah, Sura-i-Takvir, Sura-i-Infitar, 


Sura-t-Inshaqgaq_ and 


Sura-1-Ghashiah are devote:1 wholly to the description of these events, 


all of which can not, 
however, round off our discussion with a 


obviously, be reproduced here. 


We will, 
reference to Sura-1-£ilzal 


which deals exclusively with the happenings of the Last Day. 


©? 


pS | gD gh 


SONG Coe F150; MII 
ag GLeetsage yer sWe ea 
e SS SCNEBO ser il 

("27 44 


5 65165 ¢ Agfa A VC A5O 
6 58555 NaC 53 


A> 550 aK ne 


When Earth is shaken with her final convulsion, and it yieldeth up her 
burdens, and man sayeth: What aileth her? That day she will relate 


her chronicles, because thy Lord inspireth her. 
will issue forth with scattered groups to be shown their 


That day mankind 
deeds. 


And whoso doeth good even of the weight of an atom will see it then. 


(—XCIX) 


CHAPTER V 


HEAVEN AND HELL 


/ 

All the Messengers and Prophets raised up by God and the 
Scriptures revealed by Him have uniformly stressed that the real 
life is the life of the Hereafter and the permanent abode of man is 
either Heaven or Hell. Ina word, Heaven marks the supreme 
manifestation of the Divine Attributes of Compassion and Benevo- 
lence and there, alone, will the tender qualities find their highest 
expression, and Hell, of the Divine Attributes of Severity and 
Anger, and these sterner qualities of God will find their fullest 
expression only in it. 


What the holy Apostles and sacred Scriptures have taught 
about the shape of things to come after death is literally correct 
and will take place exactly as they have revealed. It would be as 
absurd to imagine that the concepts of Heaven and Hell, Divine 
reward and chastisement have been expounded by the hallowed 
Apostles and in the sacred Scriptures in the same spirit in which 
people invent stories to inspire fear in the hearts of children and 
produce in them the desire to be good as to contend that what 
these august men or heavenly revelations have preached about the 
fundamental truths like the Existence of God or the Last Day is 
intended merely for making the world a better place to live in, 
otherwise there is no reality in them. 


Since the Quran is the last Word of God, the subject of 
Heaven and Hell, too, has been dealt with in it with such clarity 
and emphasis that unless our hearts are totally dead, it should be 
enough to arouse in us a genuine desire to do all that lies in our 
power to save ourselves from the grievous penalty of Hell and 
attain the cherished goal of Paradise by leading a life of 
virtue and God-fearingness and avoiding what is wicked and 
sinful. 
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Reproduced below are a few verses of the Quran relevant to 
our present discussion. We will first take up verses dealing 
with Hell and the unceasing torment of which it is the home. 
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O ye who believe! Ward off from yourselves and your families a fire the 
fuel of which is men and stones, over which are set angels strong and 
severe, who resist not Allah in that which He commandeth them, but 
do that (only) which they are commanded. (It is, therefore, impos- 
sible that they showed leniency to anyone who was condemned toit). 
(LXVII : 6) 
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Say (O Prophet) : It is the truth from the Lord of you all. Then who- 
soever will, let him believe, and whosoever will, let him disbelieve. 
Surely, We have prepared for the disbelievers Fire. Its (smoke and 
flames) will hem them in like the walls and roof of a tent When tor- 
mented by thirst they will beg for water, and they will be showered 
with water like molten lead which will burn their faces. How cala- 
mitous will this drink be and what a bad resting place is the Hell ! 
(—XVIII : 30) 
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They will be given boiling water to drink which will scald and tear up 
their bowels. (—XLVIIL : 15) 
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Those who deny the Scripture and that wherewith We send the Messen- 
gers. But, they will come to know when carcans are about their 
necks and chains (by which) they will be dragged through boiling] 
waters and then thrown into the Fire. (—XL : 70-72) 
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But those who deny (their Lord),—for them will be cut outa garment o 
Fire; over their heads will be poured out boiling water. With it will 
be scalded what is within their bodies, as well as well as_ their skins). 
In addition, there will be maces of iron (to punish) them. Every time 
they wish to get away therefrom, fiom anguish, they will be forced 
back therein, and {it will be said to them) : Taste ye the Penalty of 
Burning. (—XXII : 19-22) 


About the taste and nature of the fruit of the infernal tree, 


Kaqqum, whereof the condemned shall eat, it is said in Sura-i- 
Dukhan that: 
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Verily, the fruit of the tree of Zagqum will be the food of the sinful ,—it will 
be like molten brass which will boil in their insides, like the boiling of 
scalding water. (A voice will cry) : Seize ye him and drag him into 
the midst of Blczing Fire! Then pour over his head the Penalty of 
Boiling Water. (—XLIV : 43-48) 


Similarly, in Sura-i-Ibrahim, we read : 
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And he is given for drink boiling fetid water. In gulps will he sip it, but 
never swallowing it down his throat: death will come to him from 


every quarter, yet will he not die : and in front of him will be a chas- 
tisement unrelenting. (—XIV : 16-17) 
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And, in Sara-i-Fatir : 
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But as for those who disbelieve, for them is fire ot Hell. Neither will it take 
such complete effect on them that they can die nor will its torment be. 
lightened for them. Thus do We punish every ingrate. And they 
will cry for help (there), saying: Our Lord! Release us ; we will 
do right, not (the wrong) we used to do. The reply they will get will 
be) : Did We not grant you a life long enough for him who reflected 
to reflect therein? And the Warner came unto you. Now taste 
(the flavour of your dceds), for evil-doers have no helpers. 


(—XXXV : 36-37) 


And, in Sura-i-Zukhruf: 
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Be sure, the guilty are immortal in hell’s torment. It isnot relaxed for 
them, and they despair therein. We wronged them not, but it was 
they who wronged themselves (and it all is the fruit of their own 
wrong-doing and transgression). (— XUIII : 74-76) 


Next, read some verses relating to Paradise and its superlative 
joys and luxuries. 
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For righteous are Gardens in nearness to their Lord, with rivers flowing 
beneath; therein is their eternal home; with Companions pure and 
holy) and the good pleasure of God. For in God’s sight are (all) 
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His servants. (The state of none of them is hidden from Him. 
(—III : 15) 
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(Here is) a Parable of the Garden which the righteous are promised : in 
it are rivers of water incorruptible; rivers of milk of which the taste 
never changes; rivers of wine of joy to those who drink; and rivers of 


honey (pure and clear). In it there are for them all kinds of fruit; 
and Grace from their Lord (—XLVII : 15) 
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Verily, those who ward off evil are among gardens and watersprings. And 
itis said unto them : Enter them in peace, secure. And We remove 
whatever rancour may be in their breasts (owing to differences in 
worldly existence). As brethren, face to face, they rest in couches 
raised. No kind of distress reacheth them unto there, nor will they 
ever be ejected from Paradise. (—XV : 45-48). 
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Verily, the Companions of Garden shall that Day have joy in all that they 
do; they and their associates will be in groves of cool shade; reclining 
on Thrones (of dignity); every fruit (enjoyment) will be there for 
them; they shall have whatever they call for; ‘Peace!’ a word of Salu- 
tation from their Lord, Most Merciful. (XXXVI :55-58) 
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O My Slaves! For you there is no fear this Day, nor shall ye grieve—ye 


who believed Our revelations and were self-surrendered. Enter the 
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Garden ye and your wives to be made glad. Th rein are brought 
round for them trays of gol and goblets, and therein is all which the 
souls could desire and the eyes could deli ht in. And ye shall abide 
therein forever (—XLI I : 68-71) 


On seeing the magnificent rewards of their Lord, the dwellers 
of the Paradise will exclaim in thankfulness and gratitude: 


ile OKI 9726 Oe CSN CAG Mab Aig 
PLY > 44 G74 
Cees 2597 Coals ey. J abs OS TECFACA MAC 


Praise be to Allah who hath put griefaway from us. Verily, our Lord is 
Forgiving, Bountiful, Who, out of His Grace, hath placed us in this 
Garden of Eternity, where toil toucheth us not, nor can weariness 
affectus. (—XXXV : 34-55) 


From what has been stressed in the Quran about Hell it is 
apparent that all the pain and suffering it is in the nature of man 
to avoid has been piled up in it in an infinitely more magnified 
form than what he ever experiences in life, the object being to 
impress upon our minds the simple truth that when we do not want 
to have to bear these woes and distresses even for a day in this 
transitory existence, should we not do our utmost to shun the 
path of defiance of God and violation of His commands which 
leads directly to Hell in which the tortures and agonies, shall never 


come to an end. 


Likewise, the sum and substance of the verses relating to 
Paradise is that all the joys and pleasures the love of which is 
embedded in human nature have been assembled in it in a super- 
lative degree. Hence, our censtant endeavour should be to lead 
a life of loyalty to God and good-doing which, alone, can take us 
to Heaven where the fullest provision has been made for the satis- 
faction of all our natural desires and urges and those who will be 
blessed enough to find a place in it shall enjoy its celestial delights 
uninterruptedly and forever. 


O God! I beg of Thee Thy good pleasure and Paradise. I, also, beg 
of Thee to spare me, out of Thy mercy, the Chastisement of Fire. 


CHAPTER VI 


PROPHECY AND APOSTLESHIP 


The primary requirement of the way of life to which the 
Quran invites is to believe in the existence of God and in His 
Oneness, Uniqueness and other Attributes ‘‘as they are in truth”. 


The second is the affirmation of faith in the Hereafter and 
Final Requital which is the necessary complement and logical 
sequence of the Divine Attributes of Sovereignty, Wisdom and 
Justice, and without which this material world would entirely lose 
its meaning and become a veritable farce. 


The third article of faith the Quran insists upon and declares 
to be the quintessence of its guidance is the acceptance of the 
entire Order of Prophecy and Apostleship. The Quran holds that 
it should be professed, as a matter of principle, that just as God 
has created the earth on which the crops are grown and the sun 
which gives out heat, and the air, water and all other things upon 
which we depend for our existence, He has, also, given rise to the 
Order of Prophethood so that we may obtain the true knowledge 
of His Being and Immaculate Attributes and of the programme 
of life He has ordained for us and by following which we can 
attain salvation and earn His good grace. God has sent down 
‘His Prophets and Messengers at all times and in every part of the 
world according to its peculiar needs and circumstances. All 
these august men were His beloved and trusted servants and the 
guidance they gave and the tcachings they imparted to the world 
were essentially from Him. 


In short, the Quran enjoins on us emphatically to believe 
in all the Apostles of God without distinction (no matter in which 
country and at what time were they raised up), to affirm faith 
in their piety and truthfulness, and to hold them worthy of 
obedience as Divine Prophets in their respective ages and climes. 
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Next, the Quran asserts that the period of the Ministry of the 
earlier Apostles has come to an end and _ now, in the current era, 
the Prophet or Messenger of God for the world is Mohammad of 
Arabia (Peace and Blessings of Allah be upon whom). 


It declares that the guidance with which God has sent down 
the sacred Prophet supersedes the guidance brought by the former 
Prophets not because the guidance brought by them was temporary 
or provisional but because the teaching vouchsafed to the Pro- 
phet Mohammad and the holy Book revealed through him include 
the teachings of all the earlier Prophets. Hence, to follow the holy 
Prophet is to follow all the Apostles of God and to reject him is 
to reject them all. It, again, contends that the guidance furnished 
by the sacred Prophet is so comprehensive and perfect that it 
will hold good till the end of time and God, too, has made it 
safe against change and pollution. Thus it is that the Order of 
Apostleship, which was in existence from the beginning of the 
world, has been terminated with the raising up of the Prophet 
Mohammad and the sacred Prophet is not only the Ideal 
Prophet, but also the Last of the Prophets. 


This, in a nutshell, is what Prophecy and Apostleship means 
from the Quranic point of view. Says the Quran: 


For We assuredly sent among very people an Apostle. (—XVI: 5) 


In Sura-i-Nissa, after mentioning the names of some of the 
better known Apostles of the former times, it is stated that: 
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And We sent Messengers We have mentioned unto thee before and 
Messengers We have not mentioned unto thee. (—IV : 164) 


And, after a few verses, it is laid down in the same section 
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that: 
Therefore believe in Allah and in All the Apostles. (—IV : 170) 


Those who do not wholeheartedly believe in God and in all 
the Prophets raised up by Him, but make a distinction among 
them, that is, those who claim to be believers and yet reject His 
Apostles, or accept some of them and deny the Apostleship of 
the others, of them the Quran says that this partial or conditional 
faith or affirmation of theirs is wholly untrustworthy and unless 
they believe in all the Divine Prophets they will not be regarded 
as believers but infidels. 
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Those who do not believe in Allah and in (all of) His Messengers and seek to 
make distinction between Allah and His Messengers by saying that they 
believe in some and disbelieve in others, and (by their conduct) try to 
carve out a middle course (between belief and unbelief by neither 
accepting all of them nor rejecting all of them), such are disbelievers 
in truth ; and for disbelievers We have prepared a shameful doom. 
But those who believe in Allah and in (all of) His Messengers and 
make no distinction between any of them, unto them Allah will give 


their wages in full ; and Allah is ever Forgiving, Merciful. (—IV : 
150-52) 


The Quran asserts that all the Prophets sent down by God, 
at whatever time and in whichever country or community, were 
worthy of obedience and it was incumbent upon the people among 
whom they were raised up to follow their guidance and to carry 
out their commands. 
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We sent no Messenger save that he should be obeyed by Allah’s Command. 
(—IV : 64) 
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The Quran, also, indicates that the obedience to the Prophet 
is, in fact, obedience to God since what the Prophets enjoin or 
forbid is not of their own choice or making but solely from God. 
The Prophets act only as the revealers and interpreters of the 
Divine Law, (they are not its authors or formulators), and convey 
to the world merely what is revealed to them. 
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Whoso obeyeth the Messenger obeyeth Allah. (—IV : 80) 


And since obcdicnce to the Prophet is obedience to God, 
those who turn away from him, in truth, turn away from God, 
and for them there is the warning of a painful doom. 
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Whoso opposeth Allah and His Messenger, he should know that Allah is 
severe in punishment. (—VIII : 13) 
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And how many a community revolted against the commands ofits Lord 
and His Messengers and We called it to a stern account and punished 
it with dire punishment. It thus tasted the ill-effects of its conduct, 
and the consequence of its conduct was nothing but loss. (This has 
happened to them in the world ; and, in the Hereafter) Allah has 
prepared for them a stern Punishment. So, O men of understanding! 
O ye who believe! Keep your duty toAllah. (LXV: 8-10) 


So much for the doctrinal requirement of the Quran about 
the affirmation of faith in the entire Order of Apostleship and the 
acceptance of all the Prophets as the true Messengers of God. 
With regard to the Apostleship of Prophet Mohammad for the 
present era and the special significance of his Ministry, we read 
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the following in Sura-i-Fath: 
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He (Allah) it is Who hath sent His Messenger with the guidance, and 
th: rellgion of truth, that He may cause it to prevail over all religion. 
And Allah sufficeth as a Witness (to this truth). (Anyhow) Mohammad 


is (now) the Messenger of Allah. (—XLIX : 28-29) 


In Sura-i-Maida, after making a reference to the Apostleship 
of the Prophets Moses and Jesus, and the revelation of the Divine 
Scriptures of the Torah and the Bible, the distinction and unique- 
ness of the book revealed to the holy Prophet of Islam (i.c., the 
Quran) has been set forth in these words: 
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And unto thee (Mohammad) We have revealed the Scripture with the 
truth, confirming whatever Scripture was before it, and a watcher 
over it. (That is, the essence of and the essential guidance contained 
in all the carlier Scriptures has been included in it and made safe for- 
ever. Thus, the Quran is also the authentic version of the funda- 
mental message and teachings of the earlier Prophets). (-—V : 48) 


In Sura-t-A’iraf, the holy Prophet himself is bidden to proclaim 
it all mankind that: 
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Say (O Mohammad) : O mankind, Iam the Messenger of Allah to 
you all—(the Messenger of) Him unto Whom belongeth the soverei- 
gnty of the heavens and the earth. There is no God save Him. He 
grants life, and He giveth death. So, believe in Allah and His 
Messenger, the Unlettered Prophet, who, himself, believeth in Allah 
and in His Words (that is, in all the Scriptures revealed by Him), and 
follow him so that haply ye may be led aright (for now correct 
guidance can only be obtained by following the holy Messenger:. 
(—VII : 158) 
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In Sura-i-Saba, the sacred Prophet is told that the guidance of 
the entire mankind had been entrusted to him and now it was _ his 
responsibility to impart to the world the knewledge’ of the good 
or evil consequence of life.He, alone, was now going to perform 
this duty. 
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And We have not sent thee (O Mohammad) save as a bringer of good 


tidings and a warner unto all mankind, (and now ye alone will per- 
form this duty). (—XXXIV : 28) 


And, in Sura-i-Aal-i-Imran, the revercd Prophet is inspired to 
proclaim that now the sole choice open to those who aspired to 
attain the cherished goal of God-realisation and were desirous of 
winning His good pleasure was that they followed him explicitly 
and observed the holy law and remained faithful to the way of life 
ordained by God for the current cra and revealed through him. 
Anyone ‘who was to turn away from the ‘Straight Path’, after this 
clear word had come to him from Above would be a_transgressor 
and an offender against God and he would never be able to 


achieve salvation. 
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Say, (O Mohammad, t> mankind) : If ye love Allah, follow me: Allah 
will love you and forgive you your sins. Allah is Forgiving, Merciful. 
Tell (them) clearly (that this is the only way) : Obey God and the 
Prophet. But if they turn away, verily, Allah loveth not the disbelie- 
vers (in His guidance). (—III : 31-32) 


In the same way, it is stated in Sura-i-Ahzab that the luminous 
line of the Apostles has been terminated with the Ministry of Pro- 
phet Mohammad. He is the last of the Apostles and no Messen- 
ger of God is to be sent down after him. It, therefore, follows 
that, after the raising up of the sacred Prophet, his teachings alone 
are the Divine commandment for the whole of mankind. 
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Mohammad is the Messenger of Allah and the Seal of the Prophets. (No 
Prophet is to be sent down after him). And Allah is Aware of all 
things. (—XXXIII : 40) 


What has been said in the above verse about the universality 
and finality of the Apostleship of Prophet Mohammad has been 
duly confirmed by subsequent events. 


Our world of hard facts will bear out that all the special vir- 
tues and portents on the basis of which the Apostleship of Abraham, 
Issac, David, Solomon, Moses, Jesus or any other Divine Messen- 
ger or Deliverer, raised up in any country or community, has been 
recognised were assemblcd in an ideal form in the sublime person- 
ality of the holy Prophet. This reality isso glaring and _self-evi- 
dent that even today, after the passage of thirteen hundred years, 
an impartial secker of truth who cares to bestow a little thought 
on it can realise it for himself. 


Similarly, the message and guidance brought by the sacred 
Prophct, which is unquestionably present to this day in its original 
form, intact and unsullied, is so comprehensive in scope and 
balanced in nature, that itis, in itself, enough to show that it 
is intended for the whole world and the entire humanity. 


Moreover, during the thirteen centuries that have clapsed 
since the advent of the Prophet there :has not appeared a single 
person, in any part of the world, who may have been recognised 
as a Divine Apostle or Messenger, and this, coupled with the fact 
that although so much timc has passed since the holy Prophet was 
raised up in Arabia his teachings are as sound and valid as they 
were at the time of their revelation, is a most solid and incontro- 
vertible proof of the truth and veracity of the assertion that the 
Great Sender of the Prophets had terminated the glorious Order of 
Apostleship with the raising up of the sacred Prophet, and now it 
is the age of his Ministry and his teachings will hold good as the 
Divine guidance for all people and the mercy of the Lord and His 
good pleasure will be gained, during this last phase of the existe- 
nce of the world, only by following him and carrying out his 
commands. 
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MEANING AND SIGNIFICANCE 


The Quran maintains that the place and position of the holy 
Apostles and the nature and significance of their mission should, 
also, be appreciated properly. 


The greatest disrespect of the Prophets is that their Divine 
inspiration and Apostleship be challenged and the law and 
guidance they bring from God denied and rejected. The Quran 
regards it to be as much act of apostasy as the denial of God 
Himself and asserts that those who are guilty of it will meet the 
same fate on the Day of Requital as the disbelievers in God. 
They will have no share in Divine Mercy and Forgivenesss. 


Such are disblievers in truth; and for disbelievers We prepare a shameful 
doom. (—IV: 151) 


It is revealed in Sura-2-A’iraf that among the basic instructions 
that were given to the human race at the time it began its career 
on the earth, with the sending down of Adam and [.ve, it was in- 
cluded that: 
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O Ghildren of Adam! If Messengers of your own (community) come 
unto you who narrate unto you My revelations then whosvever refrat- 
neth from evil and amendeth—there shall no fear come upon them 
neither shall they grieve. But they who deny Our 'evelations and 
scorn them—such are rightful owners of the Fire ; they will abide 
therein. (—VII: 35-36) 


About those who disbelieve the revelations of God and deride 
His Messengers, the Quran tells: 
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Verily, those who deny Our revelations and scorn them, for them the 
~ gates of Heaven will not be opened nor will they enter the 
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Garden until the camel goeth through the needle‘s eye. (Meaning ‘ 
that it is as impossible for them to enter the Gardens of Eternity as for 
a camel to pass through the eye ofa needle). (—VII : 40) 


On the other hand, those who bear faith in the Divine Apos- 
tles and lead a life of piety and uprightness by following their gui- 
dance are given the joyful tidings of being the inheritors of the 
Gardens of Paradise. 
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But, as for those who believe and do good works (i.e., observe the teach- 
ings of the Divine Apostles in thought as well as in deed,—and there 
is nothing impossible or very difficult in it—for) We tax not any soul 
beyond its scope ;—such are the rightful owners of the Garden. 
They will abide therein. (—VITI : 42) 


When the blessed ones who follow the Prophets and abide by 
their teachings will gain the promised reward of Heaven, they will 
bow down in gratitude to their Lord and on their lips will be the 
song of praise and thankfulness for His Messengers. 
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And they will say: The praise to Allah, Who hath guided us to 
this. We could not truly have been led aright if Allah had not gui- 
ded us. Verily, the Mcssengers of our Lord did bring the Truth. 
(—VITI :43) 


In fine, the Quran informs that the denial and repudiation of 
the holy Apostles and the guidance brought by them is an unpar- 
donable sin in the sight of Allah. Like the deniers of God 
the punishment for the deniers of the Prophets, too, is the eternal 
fire of Hell and they shall never be able to enter the Gardens of 
Eternity which are exclusively for those who believe in the 
Divine Messengers and conduct their lives in accordance with their 
teachings. 
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We send not the Messengers save as bearers of good news (to those who 
obey) and warners (to those who go astray). Whoso believeth and doeth 
right, there shall no fear come upon them neither shall they grieve. 
But as for those who deny Our revelations, torment will afHict them 
for their disobedience and transgression. (—VI : 48-49) 


Apart from these explicit warnings, the Quran also tells that 
in the past, no mercy was shown to the communities or their 
leaders who dcfied the Messengers of God and rejected their 
Guidance. ‘They had to bear the full consequences of their intran- 
gence. In S’ura-i-Sad, for example, the names of the Pharoah and 
of the tribes of Noah, A’ad, Thamud and Shoeb are mentioned 
specifically and their guilt and the punishment meted out to them 
is recounted in these words: 
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Not one of them but did deny the Messengers; therefore My Punish- 


ment (which came down upon them) wasJjustificd. (—XXXVIII: 
15) 


And, in Sura-i-Al-Hagqah, it is related about the 
Pharoah and some other well-known deniers of the Prophets 
that : 
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And they disobeyed the Messenger of their Lord; therefore, did He catch 
hold of them with a tightening grip. (—-LXIX: 10) 


The height of impertinence against the Prophets, therefore, 
is that they are scoffed at and their teachings are repudiated. 
According to the Quran, it amounts to apostasy which can never be 
excused. The second grade of insolence is that their teachings are 
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not acted upon properly. This, too, is highly sinful and those who 
are guilty of it should be prepared for a painful punishment which 
can overtake them at any time. 


G9\7 g\ 679949 I99°G 79,5979 Bh ae 7 iu 72 OKs 
DWI Ode Crepes a NG we GW Cayce 


Let those who conspire to evade the orders (of the Prophet) beware lest 
grief or painful punishment befall them. (—XXIV: 63) 


It occurs over and over again in the Quran that when people 
are cxhorted to obey God, they are called upon with an equal 
emphasis to obey the Prophet as well. 
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Obey Allah, and obey the Prophet. (—IV: 59) 
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If ye obey the Prophet ye will go aright. (XXIV: 54) 


In other words, those who disobey the Prophet and do not 
abide by his teachings will never be successful in the seeking of 
Trath. ‘They will be lost forever. 
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Whose is rebellious to Allah and His Messenger, he verily goeth astray in 


error manifest. (--XXXIII: 36) 


Complete submission to Allah and His Messenger 
and whole-hearted compliance of their orders is an _ essential 
pre-requisite of faith. Without it, no one can become a believer. 
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(O Prophet)! By the Lord, they can never become believers until they 
make thee judge in their disputes, and, then, find within themselves no 
dislike of that which you may decide (in such disputes), but submit 
to it with full submission. (—IV: 65) 


To become a believer onc must accept without demur the 
judgement of the Prophet, be it in his favour or against him, and 
abide by his orders cheerfully, whether they are of a positive or 
negative nature. Otherwise, one should remember that the 
punishment of God is severe. 
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And whatsoever the Prophet givcth you, take it. And whatsoever he 
forbiddeth, abstain from it. And (in this regard) keep your duty to 
Allah. Verily, Allah is stern in reprisal. (—LIX:7) 


The Prophet has a greater claim on the believers than 
their own selves. Even if the Prophet gave them an_ order 
which involved the risk of life they should carry it out 


sincerely. 
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The Prophet has a greater claim over the believers than their sclves; and 
his wives are (as) their mothers. (—XXXIII: 6) 


Allah is our Lord and Creator and we are His slaves. Our 
life and property belong to Him first, and only then to us. He has 
a greater claim over them than we have, and since the Prophets 
are His deputies and vicegerents it is natural that they, too, should 
enjoy the same rights. Moreover, their wives are as mothers to 
the believers and due respect should, therefore, be shown to them 
also. 
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The believers, again, are instructed to behave with deference 
in the presence of the Prophet. They shculd keep their voices low 
and speak to him with meekness and humility lest they incurred 
the displeasure of God and their good-doing might, ultimately, 
avail them nothing. 
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O ye who believe! Lift not up your voices above the voice of the Prophet 
nor shout when speaking to him as ye shout to one anviher, lest your 
(good) works be rendered vain (by this rudeness) while ye may not 
even be aware of it. Surely, those who subdue their voices in the 
presence of the Messenger of Allah, those are they whose hearts Allah 
hath proven unto righteousness Theirs will be forgiveness and an 
immense reward. (—-XLIX: 2-3) 


EXAGGERTED ADULATION 


With all this, the veneration of the Prophets should be kept 
within proper limits. ‘There ought to be no exaggerated adulation 
of them, nor extravagant notions entertained about their nature, 
being and attributes. 


A misconception which has been common to many people 
is that a Prophet can never be a man; he must belong to some 
higher species and be completly free from human wants and 
other characteristics. A number of communities in the past 
have declined to believe in the Prophets of their day because of it. 
The Quran, for instance, tells that the chief objection raised 
against the Apostleship of Noah by the people to whom he was 
sent was that: 


‘this is only a mortal like you (then how can he be an Apostle of God) ? 
(—XXIII: 24) 


When ignorance again engulfed the world after the death of 
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Noah and God sent down another Apostle he, too, was rejected 
by his people on the same ground. Their chieftains cried out in 
protest: 
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This is only a mortal like you who eateth whereof ye cat and drinketh of 
that ye drink. (XXIT: 33) 


In Sura-i-Taghabun it is related about the pagans of the 
ancient times that the main reason of their rejection and 
heresy was the misbelief that a mere mortal could not be a 
Prophet. 


9 
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Those who disbelieved of old, the cause of their disbelief was that 
Messengers from Allah kept on coming to them with clear 
proofs of (Allah’s sovereignty), but they said: Shall mere 
mortals guide us? So they disbelieved and turned away. (—LXIV:°6) 


And in Sura-i-Bani Israel we, again, read as follows: 
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And naught prevented mankind from believing when the guidance came 
unto them save that they said: Hath Allah sent a mere mortal as 
His Messenger. (—XVII1: 94) 


Against the bringer of the Quran, the Last of the Prophets 
himself, the main objection of the deniers of Truth, also, was 


that: 
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What sort of a Messenger is he that he eats and drinks (like us), and goes 
to the market (for his needs) ? (—XXV: 7) 


PROPHECY AND APOSTLESHIP 115 


The implication, obviously, was that a Prophet should be 
above those things. 


In brief, many a people have entertained the misconcep- 
tion about the Prophets that they could not be men but only 
angels or incarnations of God or belonging to some other 
holier class of God’s creatures. The Quran has firmly put an 
end to this fallacy, and to set at rest all the doubts, finally and 
forever, the following verses have been addressed directly to the 
sacred Prophet: 


Nor did We send betore thee (as Apostles) any but men whom We did 
inspire. (—-XII: 109) 
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We never sent before thee any Messengers, but lo! they ate food and 
walked in the markets (when they had the need to do so). (—XXV: 
20) 


The Prophet himself was commanded, again and again, to 
declare categorically that: 


As = SETA OS 


I am only a mortal like you. (—XLI: 6) 


Another common mistake was that it was supposed about the 
Prophets that they had power over all things in the world and 
could do about them whatever they liked. The Quran relates 
about the pagans of Mecca that owing to this misconception they 
used to say to the Prophet: 
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We, (the disbelievers), will not put faith in thee till thou cause a spring 
to gush forth from the earth for us; Or thou have a garden of date- 
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palms and grapes, and cause the rivers to gush forth therein 
abundantly; Or thou cause the heavens to fall upon us in pieces, as 
thou warn us of, or bring Allah and the angels as a warrant; Or thou 
have a house of gold, o1 thou ascend up into heaven, and even then 
we will put no faith in thine ascension till thou bring down for us a 
book that we can read. (—XVIII: 90-93) 


In reply, the holy Prophet was inspired to tell them: 
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My Lord be glorified! (Am I God)? I am nothing save a mortal Messen- 
ger. (—XVIIT: 93) 


Meaning, O unbelievers! Your basic fault is that you 
imagine about a Divine Apostle or Messenger that he has every- 
thing in his control and can cause whatever he likes to take place in 
the heavens and on the earth, although this is the sole prerogative 
of God. Allah, of course, is All-powerful, but a Prophet is a mere 
mortal, like you, whom God has chosen, out of His Mercy, to be 
His Messenger. On his part, also, the Prophet does not claim to 
be anything different. 


When the pagans persisted in their demand for miracles, the 
holy Prophet was bidden to make it clear to them that the miracles 
were not his handiwork but of God. 
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Say: Portents are with Allah only (I have no control over them); I am 
but a plain warner. (—XXIX: 50) 
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Say (O Mohammad, to the disbelievers): I say not unto you that I 
possess the treasures of Allah, nor that I have the knowledge of the 
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Unseen; and I say not unto you that I am an angel. I follow only 
that which is inspired to me. (—-VI: 50) 
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Say: I control not hurt nor benefit for you; (your gain or loss is not in 
my hands but in the hands of Allah). Say: (My own case is) that 
none can protect me from Allah, nor can I find any refuge beside 
Him. (—-LXXII: 21-22) 
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Say: For myself I have no power to hurt, nor power to benefit, save that 
which Allah willeth; (Everything is dependent only on His Choice 
and Will). Had I knowledge of the Unseen, I should have abundance 
of wea'th, and adversity would not touch me. I am _ but a 
warner, and a bearer of good tidings unto those who believe. (—VII: 


188) 


In these verses, all the false and exaggerated notions generally 
entertained with regard to the Prophets have been decisively 
rejected. But these notions have not yet died out totally and 
there are many even among the Muslims themselves, who, on 
account of their ignorance, still cherish them. They regard the 
Prophets to be supernatural beings who should have a full centro] 
over the treasures of God and a complete knowledge of the Unseen 
and be able to order abou: things as they wanted, not only in this 


world, but also in the next. 


Before closing this chapter, we will take up a couple 
of more verses in which these myths and fanciful ideas 
have been exploded by the Quran in its typical, forthright 
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manner: 
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Say (O Mohammad): I am no new thing among the Messengers of Allah: 
(I am a Messenger of Allah in the same way in which so many other 
Messengers have come from Him in the past). (As for myself) , I do not 
know what is going to be done with me or with you (in the future), 
I do not but follow what is inspired to me, and I am buta plain 
warner. (—XI.VI: 9) 


In Sura-t-Yunus it is narrated that when the holy Prophet reci- 
ted the Quran before the pagans and they refused to believe in 
him unless he brought forth a new Scripture or made ‘apprc- 
priate’ changes in it, he was instructed to tell them that: 
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It is not for me to change it of my own accord. I only follow that which 
is revealed to me. Surely, if I disobey my Lord I (tow) fear the retri- 
bution of an awful Day. (—X : 16) 


The Quran, thus, has positively and emphatically disproved 
and refuted all the existing and possible misconceptions about 
Prophecy and Apostleship and made the world safe against their 
corrupting influence. For those, specially, who believe in and under- 
stand the Quran there should be no reason, now, to be led into an 
error about the place and position of the sacred Prophets and the 
nature and significance of their mission. 


CHAPTER VII 


SUBMISSION TO DIVINE GUIDANCE 


Once a person has accepted that there is a God, who is the 
Lord Sovereign and Creator of all things, and affirmed faith 
in the Order of Apostleship He has given rise to for the guidance 
of His servants it becomes natural for him to resolve, as a matter 
of principle, that he will follow the Divine commandments faith- 
fully and fashion his life in conformity with them. But the Quran 
does not take the naturalness or inevitability of it for granted. It 
calls on men, positively, to make the message and the law revealed 
by God through His chosen Apostles the guiding principle of their 
lives and regard no one aside of Him to be deserving of loya- 
lty and obeisance, for this, alone, is the way to salvation and all 
the rest leads inexorably to degradation and doom. 
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(O Prophet)! Say (to mankind): Lo! the}guidance of Allah is the (real) 
Guidance, and we are commanded to surrender to the Lord of the 
Worlds. (—VI: 71) 
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Fo low that which is sent down unto you from your Lord, and follow no 
Protecting Friends beside Him (for Allah, alone, is the Protecting 
Friend and;the Cherisher). (—VII : 3) 
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Tura unto Him repentant, and surrender unto Him, before there come 
unto you the doom, when ye cannot be helped. And follow the best 
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guidance which is revealed unto you from your Lord, before the doom 
cometh on you suddenly when ye know not. (—XXXIX :5 -55) 


So much for the general exhortation regarding the guidance 
revealed by God. To see now what the Quran has to tell specifi- 
cally about the end of those who abide by it and of those who turn 


away. 
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And whoso obeyeth Allah and His Messenger, He will make him enter 
Gardens underneath which rivers flow; and whoso turneth back, him 
will He punish witha painful doom. (—XLVIII : 17) 
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Whosoever obeyeth Allah and His Messenger, he verily hath gained a 
Signal Victory. (—XXXIII : 71) 


The term ‘Signal Victory’ is defined in Sura-i-Nissa as 
follows: 
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Whoso obeyeth Allah and the Messenger, they are with those unto whom 
Allah hath shown favour, of the Prophets and the saints and the 
martyrs and the righteous. The best of company they are! Such is 
the bounty of Allah, and Allah sufficeth as Knower. (—IV : 69-70) 


What is more, the heavenly angels (those who bear the Throne 
and are around it all the time), when they sing the praises of the 
Lord, also beg forgiveness for His blessed servants and their fore- 
fathers, wives, and children, who have turned their faces away from 
everything else and made the submission to His law and com- 
mandiments the sole guide to action in the world. 
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Those who bear the Throne, and those who are round about it, hymn the 
praises of their Lord and believe in Him and ask forgiveness for 
those who believe (saying) : Our Lord! Thou comprehendest all 
things in mercy and knowledge, therefore forgive those who repent 
and follow Thy Way. Ward offfrom them the punishment of hell. 
Our Lord! And make them enter the Gardens of Eternity which 
Thou hast promised them, with such of their fathers and wives and 
descendauts as do right! Verily, Thou, only Thou, art the Mighty, 
the Wise. (—XL : 7 8) 


The ministering spirits who are closest to the Lord, thus, pray 
for the faithful servants of His, as a part of their duty,—and one 
can, of course, be sure that the Supreme Being, who has Himself 
enjoined on them to pray to Him, on their behalf, while singing 
His praises, will, also, accept it. This prayer has, evidently, been 
mentioned in the Quran with the object of conveying it to the 
world that so enviously blessed is the lot of those who follow the 
Divine guidance sincerely that it has been made obligatory by God 


fer the angels who are nearest to Him to pray for their deliverance 
and felicity. 


Conversely, the infelicity and wretchedness of the people 
who follow their desires instead of the guidance sent down 


by Allah has been portrayed in these words in the verses given 
below: 
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And who goeth farther astray than he who followeth his lust as 


against guidance from Allsh. Lo! Allah guideth not tthe wrong- 
doers. (—X XVIII : 50) / 


, 
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Have you seen him who chooseth for his God his own lust ? Wouldst thou then 
be guardian over him? (He can never reform himself). Or, do you 
think that they, in the main, hear or understand? They are but as 
the cattle—nay, but they are farther astray. (—XXV : 43-44) 


GOOD CONDUCT 


Submission to God and the Prophet and the observance of the 
Divine Law find expression in a life of piety and good-doing. From 
the way stress is laid, on innumerable occasions, in the Quran 
jointly on faith and good ccenduct, it is clear that when both of 
these combine only then does that pattern of living emerge which 
is to the liking of Allah and can elevate us to the rank of His well- 
beloved servants. Cheerful tidings of such a felicitious nature 
have been given to those who practise virtue and do good deeds 
that it is impossible for a believer not to be stirred by them. 
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Say: O mankind! I am only a plain Warner unto you. Those who 
believe and do good works, for them is pardon and a provision; while 


those who strive to thwart Our revelations, such are rightful owners 
of the Fire. (—XXII : 49-51) 


wea BOL gs Casce SIS 


And lo! Verily I am Forgiving unto those who repent and believe and 
do good, and walk aright afterwards. (—X%X : 82) 


Sailg ott Se See sighs 
7°97 IS 7-797 NES Oe 
OOM EE SG | oR pl 


As for those who believe and do good works, We shall remit from their 
evil deeds and shall repay them far in excess of the good that they did. 
(—XXIX : 7) 
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But for those who believe and do good works We shall bring them into 
Gardens underneath which rivers flow, wherein they will abide for- 
ever. Itis a promise from Allahin truth; and who can be more 
truthful than Allah in utterance. (—IV : 122) 
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Thoselwho*believe and do good works will be in flowering meadows of the 
Gardens, having what they wish from their Lord. This is the great 


preferment : This it is which Allah announceth unto His bondmen 
who believe and lead a life of virtue. (XLII : 22-23) 
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Lo! Those who believe and do good works, theirs are the Gardens of 
Paradise for welcome, wherein they will abide forever. (Neither 
they will be ejected from them nor will they want to be:removed from 
thence. (—XITX!: 108-109) 
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Who cometh unto Him a believer, having done good works, for such are 
the high stations; Gardens of Eternity underneath which rivers flow, 
-wherein they will abide forever. That is the reward of him who is 
free from the impurity of disbelief and wrong-doing. (—XX : 
75-76) 


The verses we have reproduced above contain the good tid- 
ings of Divine Mercy and Benevolence and of Paradise and its 
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eternal bliss in the Hereafter for those whc believe and do good 
deeds. No boon or blessing can, of course, be more precious for 
one who has faith in After-life than Divine Forgiveness and a 
place in the Abode of the Blessed in the never-ending life of 
Futurity. 


Even if it is assumed that there is no reward in this transi- 
tory existence for the believers who, also, lead a life of moral 
rectitude and they are going to be recompensed only in the Here- 
after with what has been promised in the above verses, it will be, 
for them, an infinitely gainful bargain for which they will be 
grateful to their Creator from the bottom of their hearts. But 
in this material world, too, these dovout bondmen of the Lord have 
been promised a marvellous recompense. 
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Lo! those who believe and do good works, the Beneficent will appoint tor 
them love. (XIX : 96) 


Those who believe and do good deeds will, thus, be rewarded 
by God in this life, too, with His love, and He will engender 
feelings of affection for them in the hearts of His slaves also. 


Can there be, so to speak, a greater blessing for any one in this 
world than that his heart was endued with sincere devotion to 
God, and God, too, selected him for His love and produced for 
him sentiments of affection among the people around him in 
general ? 


For men whose vision is restricted to material pleasures 
nothing may be more worthwhile in life than the possession 
of wealth and the enjoyment cf other luxuries like delicious food 
and expensive clothes, but in the sight of those who have not 
become complete prisoners cf their baser desires and instincts, it 
can be said without hesitation that a brief moment illumined by 
Divine love and affection of fellow-men is far more valuable than 
a lifetime of ease and affluence which is bereft of the celes- 
tial wealth of love, devotion and goodwill. One whom God has 
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favoured with any measure of His love and good pleasure alone 
can know what a magnificent boon it can be and how inestimably 
blissful does life become as a result of it. The Quran has given to 


such a life the name of ‘good life’. It says: 
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Whosoever doeth right, whether male or termale,and is a believer, nim, 
verily, We shall quicken with good life, ant \We shall pay them (in 
the Hereafter) a recompense tn proportion to the best of what they 
used tode (—XVT: 97) 


The ‘good life’ spoken of in the foregoing verse appertains to 
the material world. It is the same life of Divine love and tranqui- 
llity and the affection of fellow-beings we have been discussing in 
the preceding lines, and, decidedly, it is the most glorious thing 
that can fall to the lot of any one on this side of death. 


There is, however, another reward which is, also, conferred 
on the believers who lead a life of uprightness and _ good. 
doing. God entrusts them with the government and administra- 
tion of the lands they live in, and, then, they operate as His depu- 
ties and rule in accordance with his wish and command. But this 
reward is of a collective nature. It is not bestowed on individuals 
who are men of faith and do good works, but if a nation or com- 
munity chooses for itself, on the whole, a life of faith and 
righteous conduct, God invariably favours it with power 
and rule: 
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Allah hath promised such of you as believe,and do good works that He 
will surely make them to succeed (the present rulers) in the earth as 
He caused those who were before them to succeed (others). 
(—XXIV : 55) 
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It is, thus, the eternal law of God that if there exists a com- 
munity which is, in the main, distinguished by a life of faith and 
righteousness, He vests it with power and favours it with His 
Vicegerency on the earth. It was like that before the revelaticn 
of the Quran, and after the revelation of tae Quran, too, it is 
going to be the same. 


SANG BL BIE Keys Co SSUES 


And verily We have written in Scripture (Zaboor), after the Reminder: 
My righteous slaves will inherit the earth. (—XXI : 105) 


WARNING 


It does not, however, mean that it is the good and the virtu- 
ous, alone, who always inherit the earth, and if a group or com- 
munity is in power anywhere in the world it, of necessity, is a 
proof of its moral and spiritual excellence. What the above verses 
signify, as we have pointed out earlier, is that it is the practice of 
God that He blesses those who believe and do good deeds with the 
governance of the earth. This is a reward for them from their Lord 
as well as an opportunity for greater moral and spiritual advance- 
ment. 


\ 


CHAPTER VIII 


PIETY 


Piety forms part of the basic essentials of Quranic guidance. 
After belief in God, the Prophets and the Hereafter, the most 
important duty in Islam is that one should fear God and observe 
piety. The Quran has described it as an indispensable condition 
to man’s deliverance and salvation. 


Piety means that while believing in the Great Requital of the 
the Last Day and fearing the anger and displeasure of God, one 
should conduct oneself in a responsible and conscientious manner 
in all the walks of life. 


It is related that once Caliph Omar enquired from an eminent 
Companion of the holy Prophet, Ubbi-bin-Ka’ab, who was known 
for his understanding of the Quran, what piety was. The noted 
Companion replied, ‘‘Have you ever chanced to walk on a_ thorny 
path?” “Of course”, remarked the Caliph. ‘Quite a number of 
times”. ‘‘What did you do then?” asked Ubbi-bin-Ka’ab. Hazrat 
Omar said, “I bore myself with due care, held my _ clothes 
tightly and did all I could to pass through it safely’. 
“This is just what piety means,’ observed the venerable 
Companion. 


It is not easy to improve on the above definition of piety. 
Some of the Quranic verses in which people are called upon to 
cultivate it read as follows: 
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O ye who believe! Fear God as He should be feared, and (observe your 


duty to Him throughout your life till) death comes to you in a_ state 
of Islam. (IIT: 102) 
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God who is the Creator and the Cherisher of the world and to 
whom belongs the entire pattern of life and death and whose 
Anger and Punishment also are as unbounded as His Mercy and 
Benevolence—the believers ought to fear Him as such a master 
should be feared by his slaves, and remain loyal to Him till the end 
of their lives. 
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So fear God as best as you can, and listen and obey (His commands with 
your heart and soul). (--LXIV: 16) 
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O ve who believe! Fear God, and let every soul look to what 
(provision) he has sent for the morrow (the Hereafter). Yes, 
fear God! Lo! God is well acquainted with all that ye dg. (—LIX: 

18) | 
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O ye who believe! Fear God, and seek the way of approach 


unto Him, and strive in His way in order that ye may succced. 
(—V: 35) 


In all of these verses emphasis is not merely laid in a_ general 
way on the observance of piety but its implications are also 
brought out candidly for the benefit of those who believe. In the 
first verse, the believers are told to remain faithful to God till the 
end of their time; in the second. the commandment, ‘Listen and 
obey”’ signifies the same thing: in the third, they are enjoined to 
keep a close watch on their conduct and prepare earnestly for the 
life to come; in the fourth, the exhortation is given that the path 
of nearness unto God should be pursued unfailingly; and, finally, 
the assurance of ‘‘success’”? is held out to men of piety which 
includes both the worlds. 
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In hundreds of other verses the nature and significance of the 
good fortune that is going to crown the strivings in this world, as 
well as the next, of those who believe, and, also, practise piety has 
been explained, in detail, in the Quran. 
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For those who fear God and keep trom evil, with their Lord 
are Gardens underneath which rivers flow, and pure Com- 
panions, and good pleasure of Allah. Allah keeps a close watch 
on Hisbondmen. (Heknows well who is pious and who is not). 
(—III: 15) 


In addition to a place in Paradise, the very special tidings of 
the ‘Good pleasure of Allah” are, also, contained in the above- 
mentioned verse for the believers who lead a life of piety and 
uprightness, which is a far more enthralling prospect that all the 
blessings one can think of in the present as well as the future 
existence. 


9 IZ VIR) 7 2% 9. 9 9474S 9 97 : 7 ge y 7728 ; a 
ob Nt GF Wale UL Que, £33055) laos 
7? 297) 94, 947 +0 Pray “A Aer) 
RBS tires Oss Goo 
Pleasant, indeed, will be the home of those who ward off evil--Gardens 
of Eternity which they enter, underneath which rivers flow, wherein 


they have what they will. Thus Allah repayeth those who ward off 
evil. (—XVI: 30-31) 
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Lo! the righteous will dwell among gardens and rivers (in the Hereafter), 
firmly established in the favour of a Mighty Sovereign. (—LIV: 
54-55) 


How enviable, indeed, is the lot of the servants of the Lord 
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who, together with all the celestial luxuriousness of the Gardens of 
Eternity, will, also, be rewarded with a place of exceptional 
nearness to Him. 


In the verses we have discussed so far, the believers who fear 
God and observe their duty to Him are given the joyful 
tidings only of the favours they will be requited with in the 
Hereafter. But there are other verses which tell that there is 
a special fovour of God on them in the existing world also, as for 
example: 
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O ye who believe! If ye keep your duty to Allah, He will give you discri- 
mination (between right and wrong) and will rid you of your evil 
thoughts and deeds, and will forgive you. Allah is of Infinite Bounty. 
(—VIIL: 29) 


The word, Furgan, in the above verse, which literally means 
the Criterion, commands a wide range of significance. The English 
translators of the Quran have generally, used phrases like, 
‘power of discrimination’, and ‘quality of distinction’, to explain 
its meaning. The instinctive perception of good and evil and 
the ability to draw a line between what is allowed and what is 
not as well as the extra-ordinary grace and dignity which 
characterises the personality of the devout servants of the Lord 
and evokes love and reverence for them in the hearts of others, 
and the very special help of God which enables them to be 
miraculously successful in their endeavours—all these are covered 
by it. The Lord Creator has promised these matchless rewards 
to His virtuous slaves in this life in addition to forgiveness fn the 
Hereafter. 


And, in Sura-i-A’ traf, it is set forth: 
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And if the people of the townships had believed and kept from evil, surely, 
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We would have opened for them blessings from the sky and from 
the earth. (VIL: 96) 


It is the practice of God that if the people of a place 
or country take to a life of faith and righteousness, He opens 
for them the doors of the blessings of the heavens and the 
earth. The blessings that are related to the heavens 
pour down upon them from the heavens while the _bless- 
ings that are related to the earth spring forth for them from the 
earth. 
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And for those who fear God, He (ever) prepares a way out (from difficulties 
and hardships), and He provides for him from sources he could never 
imagine. (—XLV: 2-3) 


The Quran, again, reveals that those who lead a life of faith 
and righteousness become the ‘‘Friends of God’’, and then, there 
is neither fear for them nor shall they grieve. 
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Behold! Verily, on the friends of God there is no fear nor shall they 
grieve, those who believe, and (constantly) guard against evil;—for 
them are Glad Tidings, in the life of the Present and the Hereafter. 
(—X: 62-64) 


To bea “Friend of God’’ is, by all means, a very great 
honour, but even a greater honour is that God Himself has declared 
that He is their Friend. 
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Allah is the Friend of those who ward offevil. (XLV: 19) 
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Lo! Allah is with those (and their Friend) who keep their duty unto Him 
and those who are doers of good. (—-XVI: 1’8) 


What greater glory can there be for any one than that 
God Himself may declare that He is his Friend and constant 
Companion ? 


PIETY IS THE ESSENCE OF VIRTUE 


The Quran maintains that piety is the essence of virtue and 
the measuring yard of all goodness. 
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But the rightcous man is he who fears God and wardeth off evil. (—ILI: 
189) 


Hence, when the ceremony of the slaughter of animals (at 
the time of the Haj pilgrimage) is prescribed in the Quran, it is 
made abundantly clear that it is not the flesh and blood of the 
slaughtered animals that matters but the spirit of sincerity 
and devotion (i. e., piety) behind the act. The flesh and blood 
of the animals does not reach God; only the earnestness with 
which the ritual is performed reaches Him, and it is all that 


counts. 
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The flesh and the blood (of the animals you sacrifice) does not reach God, 
but the devotion from you reacheth Him. (—XXII : 37) 


We are assured that God accepts only the deeds that are per- 
formed by men of piety and in a spirit of piety, that is, they are 
motivated solely by the desire to earn His good pleasure and an 


earnest solicitude for the Hereafter. 
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Allah accepteth only from those who observe piety and ward offevil. 
(—V : 27) 
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The Quran makes use of both the persuasive and the dissuasive 
methods while giving the call of piety. It encourages men to 
cultivate the fear of God by holding forth, at one place, happy 
assurances of Divine benevolence, forgiveness and Paradise, and, 
at the other, by dilating, at proper length, upon the fearful hap- 
penings of the Last Day and the Great Requital. To refer, first, 
to'a few verses belonging to the latter category: 
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O mankind! Fear your Lord! for the convulsion of the Hour will be a 
fearful thing! the Day ye shall see it: every mother giving suck 
shall forget her suckling-babe, aad every pregnant female shall 
drop her load unformed! thou shall see mankind as in a drunken 


riot, yet notdrunk! But dreadful shall be the wrath of God. (— 
XXII : 1-2) 
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O mankind! keep your duty to your Lord and fear the Day when the 
parent will not be able to avail the child in aught, nor the child to 
avail the parent. Lo! Allah’s promise is the very truth. Let not the 
life of the world beguile you, nor let the deceiver (the Devil) beguile 
you, in regard to Allah. (—XXXT: 33) 


In both of these verses the frightful events of the Day of Final 
Reckecning have been narrated so clearly and forcefully that if we 
still remain unaffected by them and these Quranic revelations fail 
to inspire in us a genuine fear of God and an earnest anxiety for 
the Hereafter, our hearts must, surely, be dead. In a number of 
other verses, attention is drawn, with the same object, to the 
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immensity and boundlessness of the Power and Authority of God, 
and of His Anger and Punishment. 
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Fear God and observe your duty to Him; and know that God is severe in 
Punishment. (—II : 196) 
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Keep your duty to Allah! Allah is severe in Punishment. (—V : 2) 
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Observe your duty to Allah. Lo! Allah is swift to take account. 
(—V : 4) 
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Keep your duty to Allah. Lo! Allah knoweth what is hidden in the 
breasts (of men). (—V : 8) 
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Observe your duty to Allah. Lo! Allah is informed of all that ye do. 
—(V :8) 


Furthermore, we are told that all men shall one day be gathe- 
red before God who is Aware of all things. Such being the case, 
we should not be heedless of keeping our duty to Him so that we 
may not be in the loss when the fateful Hour strikes. 
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Be careful of your duty to Allah, and know that unto Him ye will be 
gathered. (—II : 203) 
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Fear Allah, and know that ye will (one day) meet Him. (—II : 223) 


Next, we will take up the verses in which the happy tidings of 
Divine Munificence and Forgiveness and of the heavenly bliss of 
the Gardens of Eternity are given to those who fear God and 
practise piety, and, through them, people are aroused to observe 
their duty to God and keep away from evil. 
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If ye do good and keep from evil; Lo! Allah is ever Forgiving, Merciful. 
(—IV : 129) 
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And keep your duty to Allah; Lo! Allah is Relenting, Merciful. 
(—XLIX : 12) 
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Observe your duty to Allah that haply ye may obtain mercy.. 
(—XLIX : 10) 


Along with Mercy and Forgiveness, the love of God is also. 
promised to those who observe virtue and uprightness. 
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Nay, but the chosen of Allah is he who fulfilleth his pledge and wardeth 
off evil; for, lo! Allah loveth those who ward off evil. (—IIT : 76) 
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Verily! Allah loveth these whe keep their duty unto Him. (—IX : 4) 
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The Divine Munificence spoken of in the above verses will 
reveal itself in the Hereafter which is the world of Requital, but a 
part of it can be experienced in this life too. We have already 
seen a few verses appertaining to it. Fiere is one more: 
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But if ye persevere and keep from evil their guile (and evil designs) will 
never harm you (for Allah is your Protecting Friend). Surely, Allah is 
surrounding what they do. (-—III : 190) 


For such men who are patient and persevering and abstain 
from what is prohibited the assurance of the Quran is that God 
will be their helper against their enemies and keep them safe from 


their intrigues. 


Moreover, when the dovout servants of the Lord die, their 
souls are at peace and the angels that come to cause death first 
salute them and convey to them the tidings of the eternal Abode of 
Paradise. 
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‘Thus Allah repayech those who ward off evil. When the angels come to 
them to cause death, they say: Peace be unto you! Enter the Gar- 
dens of Eternity because of the good deeds you used todo. (—XVI: 
31-32) 


Men of piety will be received with great honour and cere- 
mony at the gates of Heaven. The warders of the Celestial 
Gardens will greet them with open arms and ask them to enter 


and make in them their eternal home. 
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And those who keep their luty to their Lord are driven unto the Gardens till 
when they reach it, and the gates thereof are opened and the warders 
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thereof say unto them : Peace be unto you! You are good, so enter ye 
(the Garden of Delight) to dwell therein. (—XXXIX : 73) 


Amidst this celestial pomp and ceremony, the pious and the 
virtuous wil] inherit the Kingdom of God, and, as they will step in- 
toit, their hearts will be overflowing with gratitude and they will 
exclaim: 
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Praise be to Allah, Who hath fulfilled His promise unto us and hath made 
us inherit the land, sojourning in the Garden where we _ will. 
(—XXXIX : 73) 


All said and done, no one in this world can know exactly 
what wonderful boons and pleasures are going to be conferred on 
those, in the future existence, who fear God and observe their duty 
to Him. Nevertheless, the verses we have reproduced above are 
quite sufficient to impart a rough idea of them and to inspire in 
us a sincere desire to lead a life of unalloyed devotion and loyalty 
to God. Let us refresh our faith with yet another verse of a simi- 
lar import. 
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And, lo, who ward off evil is a happy journey’s end, Gardens of Eden 
whereof the gates are opened for them, wherein reclining they call 
for ple:.teous fruit and cool drink that is therein. That it is what ye 
are promised for the Day of Reckoning. Verily, this is Our provision, 
which will never waste away. (—XXXVIII: 50-55) 


The Quran goes on to make another important observation. 
It says that piety is the sole criterion of honour and superiority with 
God. Aman, in the estimation of Allah, is as good and noble as 


he is advanced in piety, and as base and worthless as he is wanting 
in it. 
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Verily, the most honoured in the sight of Allah is he who is the most 
righteous of you. (—XLIX : 13) 


The reason is not far to seek, for piety is the quality which 
holds back a man from sinful and prohibited acts in the shunning 
of which lies the good pleasure of God, and promotes in him the 


moral and spiritual virtues with which His loving kindness is 
associated. 


DISTINCTIVE FEATURES AND QUALITIES 


Piety, essentially, is a quality of the heart, but the life of 


purity and discipline it gives rise to is, also, often described by the 
same name. 


The effects of piety on the everyday life of a man and the 
traits and qualities which distinguish those who observe it have 
been enumerated at various places in Quran. 
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This is the Scripture whereof there is no doubt, a guidance unto those who 
ward off evil; who believe in the Unseen and establish worship, and 
spend (in Our way) of what We have bestowed upon them, and who 
believe in that which is revealed unto thee (Prophet Mohammad) 
and that which was revealed before thee, and are certain of the 
Hereafter. (—II : 2-4) 


The three broad characteristics of men of piety, as laid down 
above, are as follows: they believe firmly in the transcendental 
truths as revealed by God, through His Apostles, and which a man 
cannot know on his own, such as, the Existence of God, His Attri- 
butes, the Day of. Resurrection, and the Hereafter, and Heaven 
and Hell; they offer Namaz regularly and in a befitting manner; 
and, they spend of the wealth God has granted to them in His 
path and according to His wishes. If none of these qualities are 


present in a person, it is obvious that his heart is devoid of the 
attribute of righteousness. 
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And, again: 
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Tne righteous is he who believeth in Allah, and the Last Day and the 
Angels and the Scriptures and the Prophets; and giveth his wealth, 
for love of Him, to kinsfolk and the orphans and the needy and the 
wayfarer, and to those who ask, and to set slaves free; and observeth 
proper worship and payeth the poor-duc; and those who fulfil their 
promises wien they make one and are patient in tribulation and 


adversity and time of stress. Such are they who are sincere. Such 
are the God-fearing. (—II: 177) 


In the above verse, we are told that the righteous and the 
God-fearing are those who believe in Allah, the Last Day, the 
Angels and the Scriptures and in the entire Order of Apostleship, 
and spend, for His sake, their wealth, in spite of the innate fond- 
ness for it, on poor and needy relatives and other indigent per- 
sons, like the beggars, the orphans and the travellers, and on 
setting free the servants of the Lord from the bond of slavery, and 
establish regular worship, and pay the poor-due, and are truthful, 
and keep up their promises, and bear the trials and sufferings pati- 
ently in the path of God, and remain constant and steadfast in 
their faith in all conditions and circumstances. 
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O mankind! Vie with one another for forgiveness from your Lord, and for 
a Paradise as wide as are the heavensand the earth which has been 
prepared for those who are righteous—those who spend of that which 
Allah hath given them in ease and in adversity, those who control 
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their wrath and are forgiving to mankind: Allah loveth those who are 
good; and (those too are included among the righteous) who, when 
they do an evil thing or wrong themselves, remember Allah and 
implore forgiveness for their sins—who forgiveth sins save 
Allah only?—and do not knowingly repeat the wrong they did. 
(—III : 133-35) 


What distinguishes the righteous from the rest of mankind, as 
we learn, once more, from the above verse, is that they remember 
God, both “in ease and in adversity”, and spend of their wealth 
as desired by Him, and are disposed, in their personal lives, to 
keep their anger under control and to forgive those who offend 
against them. Moreover, such of the believers are, also, included 
among the pious and the God-fearing who feel genuinely sorry if 
they are ever misled by the Devil or their own baser instincts 
into committing a sin or an act of transgression against the law of 
God, and instead of persisting in their evil-doing turn to God with 
sincere repentance and seek His forgiveness. 
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Lo! In whose hearts there is piety, when a temptation from the Devil 


troubleth them they at once remember (Allah and His guidance) and 
their spiritual insight is awakened (and they manage to get out of his 


trap). (—VII : 201) 


Those who are blessed with piety will further hold in reve- 
rence all the things, persons or institutions that are associated with 
God, like the sacred Scriptures, the Apostles, the holy men, the 
mosques, the House of Ka’aba and the Name of Allah. This is also 
one of the indications of the presence of righteousness in a man. 
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Whoso magnifieth what is consecrated to God, it surely isa sign of the 
devotion of the hearts (i.e., piety). (—-XXII: 32) 


It is set forth in Sura-1-Hujurat about those who conduct them- 
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selves with respect in the presence of the holy Prophet that: 
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They who (out of respect) subdue their voices in the presence of the 
Apostle of Allah, those are they whose hearts Allah has proven 
unto righteousness. Theirs will be forgiveness and an immense 
reward. (—XLIX : 3) 

From the foregoing it would follow that people who behaved 
in a scurrilous manner towards the holy Prophet or other persons 
or things specifically devoted to God were wholly lacking in piety 
and righteousness. 

Before we wind up the discussion, here is one more verse: 
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Verily, the righteous will dwell amid gardens and watersprings, receiving 
the bounties and blessings which their Lord - estoweth on them; for, lo, 
aforetime they were doers of good; they used to sleep but little of the 
night (spending most of their time in worship and remembrance of 
God), and at the dawning of each day would (again) seek forgiveness, 
and in their wealth the beggar and the outcast would have their due 
share. (—LI : 15-19) 

One more characteristic of the devout bondmen ot the Lord, 
thus, is that they sleep but little in the night and devote a larger 
part of it to prayer and repentance, and even then they do not grow 
complacent or self-satisfited, but after spending the night in such 
amanner, seek the forgiveness of God at day-break, considering 
themselves still to be nothing more than shirkers and defaulters 
in the observance of their duty to Him, and make the needy and 
helpless fellowmen, who may have fallen on evil days due to illness 
or some other misfortune, the sharers of their wealth. 


By pooling together these verses we can obtain a full picture 
of the life of virtue and devotion to Allah. May the Almighty 
imbue our hearts with the love of good-doing and cast our lives in 
the mould of the righteous and favour our friends and 
descendants, too, with the wealth of piety ! 


CHAPTER IX 


WORSHIP 


Worship of God is one of the fundamental duties on which all 
the religions are agreed. 


By worship we mean the different acts of reverence a man per- 
forms with the object of paying his humble homage to the Glory 
and Magnificence of the Lord, and expressing his own humbleness, 
such as, in Islam, we have Namaz (Prayer), Roza (Fasting), Haj 
( Pilgrimage to Mecca), Zakat ( Poor-due ), Sadagat ( Charity ), 
Xikr ( Repeating the Names and Praises of God ), Tilawat ( Recita- 
tion of the Quran ) and Qurbani ( Sacrifice of Animals ). All these 
deeds of devotion are carried out by a man solely to pay reverent 
service to his Creator and for his own spiritual benefit, or, in other 
words, so that the Lord may be pleased with him, and confer His 
special favours upon him, and his soul may gain in purity and 
refinement and develop an affinity with the celestial world. 


Among the good deeds of man, worship alone enjoys the pri- 
vilege of being related directly to God. It is exclusively of Him 
and for Him; for the seeking of His countenance and affirmation 
of one’s own devotion and loyalty. It is entirely through worship 
that man, born as he is, ofa filthy drop of fluid and made up of 
clay, succeeds in acquiring the access and producing within himself 
the live contact with his Creator which is the monopoly of the 
dwellers of the heavenly world. Thus it is that all the religions 
have demanded of their followers to worship God and declared it 
to be the most sacred and elevated act of mankind. 


Worship can be divided into three categories: wholly physical, 
wholly monetary, and mixed. 


In the first category are included acts of worship for the carry- 
ing out of which no money is required and which are related who- 
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lly to man’s physical self, like prostration before the Almighty, 
prayer, fasting and circumambulation around the House of Ka’aba. 
The second denotes such acts as are performed solely by spending 
money in the way of God and no physical effort is needed for them, 
such as, Zakat ( Poor-due ) and other acts of monetary good-doing. 
To the third category belong the deeds for which both 
physical and monetary endeavour is called for, as for instance, the 

Haj and Omra, i.e., (pilgrimage to Mecca undertaken at any time of 
the year except on the occasion of the Haj ). 


Deeds of worship belonging to the three categories, mentioned 
above, have been enjoined on mankind through all the sacred 
Apostles and Scriptures. Their forms may have varied from time 
to time and place to place but so far as the basic command of wor- 
ship 1s concerned it has been with us throughout the entire course 
of our earthly career. Prayer and charity have, particularly, been 
given a place of importance in every structure of Divine Law. 
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And We made tiem chiefs who guide ( their communities ) by Our Com- 
mand, and We inspired in them the doing of good deeds, 
(specially ) the right establishment of worship and the giving of 
alms, and taey were worshippers of Us (alone). (—XXI : 73) 
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And Allan siid (to trem) : Lo! Tam wit you if ye establish worship 
and pay the poor-due, and believe in My Messengers ( who will be 
sent down by Me subsequently ), and support them (in their religious 
endeavours ), and lend unto Allah a kindly loan, surely, I shall remit 
your sins ( because of these good deeds of yours ), and, surely, I shall 
bring you into Gardens underneath which rivers flow. (—V: 12) 
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And they were ordered naught else than to serve Allah, keeping religion 
pure for Him, as men by nature upright, and to establish prayer and 
to pay the poor -duc. That. is true religion. (—XCVIII : 5) 


Worship, thus, in an essential pre-requisite of the religious pat- 
tern of things and every community in the world has been ordained, 
through the holy Apostles, to offer it up regularly. And thisis not 
so because God, in any way, stands in need of our prayers. Our 
devotional performances do no good to Him or add anything to 
His Glory. It is, on the other hand, wholly for our own benefit 
that we have been commanded to establish worship in our midst. 
God has enjoined it on us simply because it leads to our spiritual 
uplift and purifies our souls and strengthens our awareness of Him. 


Thus, the exhortation addressed specifically in Surani-Ahzab to 
the holy wives of the sacred Prophet is brought to anend with 
these words: 
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(O ye wivesofthe Pronhet!) Be temulas in prayer and pay the poor- 
due, and obey Allahand His Messenger. (From this exhortation 
and these commindment;s) Allah’s wish is but to remove uncleanli- 
ness from you, O Folk of the ( Prophet’s) Houschold, and cleanse 
you with a thorough cleansing. (—XXXIII : 33 ) 


Worship, in short, was prescribed for the earlier religious com- 
munities and has been made obligatory for us ( the Muslims ), too, 
for no other reason than that our souls may be purified through it 
and we may become worthy of gaining the propinquity of God and 
earning His love and favour. 


After these brief introductory remarks, let us take up some of 
the verses containing the command of worship. 
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O ye who believe ! Bow down and prostrate yourselves, and worship your 
Lord, and do good, that haply ye may prosper. (—XXII : 77 


Here, too, we are told that worship has been ordained for man- 
kind for its own benefit and the fulfilment of its spiritual destiny, 
otherwise God has no need of it. 
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Establish worship, pay tie poor-due, and bow your heads with those who 
bow (in worship ). (—II : 43) 
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Establish worship, and pay the poor-due, and whatever of good ye send 
before you, ye wil! find it wit Allah. Lo! Allah is Seer of what 
ye do. (—II : 110 ) 


ES 444 


91,70 (2 8 PIL OPI SA oe Oe Bot 

ales oi Lee lpette 5 stall eal salcalsos 
IIS 4 GIF EGM Lat I7 11% 9 9 
GNSS Ae Yaw Sold so4 


(O Propet !) Tell My bondmen who believe to establish worship and 
spend of that which We have given them, secretly and publicly, 
before the Day cometh whercin there will neither be any transaction 
nor friendship avail ( anything ). (—XIV: 31) 


That is, on the Day of Reckoning, salvation will depend solely 
on one’s good decds, and if a person has not sent a provision of 
well-doing before him he will not be able to beg, buy or borrow it 
from anyone. Our endeavour should, therefore, be to make the best 
use of the life that has been granted to us, and, instead of wasting 
it in the pursuit of the carnal desires, collect as much provision for 


the Hereafter as possible through prayer, charity, fasting and 
other deeds of worship. 
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To refer now to some of the verses conveying the good tidings 
of Divine grace and love to the devout servants who are regular in 


worship. 


a9 997 4 9” IP, 274 
SAIC iy Es ‘ tll s bolb elon RPA ASIENG: SG ss aoa 9 
SOBRE 5h 


And give good tiding (OQ Mohammad ) to the devout whose state is such 
that their hearts tremble when the name of Allah is mentioned, who 
are patient in whatever may befall them, and wito establish worship 
and spend of what We have bestowed upon them (in Allah’s way ). 


(—XXII : 34-35 ) 
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Such as persevere in seeking their Lord’s countenance, and are regular in prayer 

and spend of that which We bestow upon them secretly and openly and 

overcome evil with good. Theirs will be the sequel of the heavenly Home 

—Gardens of Eden which they enter, along with all who do right of 

their fathers and their helpmates and their progeny. The angels will 

come out to receive them at every gate, (saying) : Peace be unto 

you because ye persevered. Ah, passing sweet will be the sequel of the 
heavenly Home. (—XIII : 22-24) 
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In these houses of worship they remember the Lord and offer praise to 
Him at morn and evening—men whom neither business nor any other 
occupation beguileth from remembrance of Allah and constancy in 
prayer and paying to the poor their due, who fear the Day when 
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hearts and eyeballs will be over-turned; that Allah may reward them 
with the best of what they did, and increase reward for them of His 
bounty. Allah giveth blessings without stint to whom He will. 
(—XXIV : 36-38) 
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(Triumphant) are those who turn repentant to Allah, those who serve Him, 
those who praise Him, those who fast, those who bow down, those who 
fall prostrate in worship, those wko enjoin the right and forbid the 
wrong and those who keep the limits ordained by Allah. And (O 
Prophet !) give glad tidings to these believers. (—IX : 112) 
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Successful, indeed, are the believers who are humble in their prayers, and 
who shun vain conversation, and who are payers of the poor-due. 
(—X XIII : 1-4) 


Later, after making a mention of their modesty, trustworthi- 
ness and other moral virtues, it is set forth that: 
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These are the heirs who will inherit Paradise. There they will abide. 
(—X XIII : 10-11) 
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Those who read the Scripture of Allah, and establish worship, and spend 
of that which We have bestowed on them secretly and openly, they 
look forward to imperishable gain. He will repay them their wages 


and increase them of His grace. Verily, Allah is Forgiving, Mercifu\. 
(—XXXV ; 29-30) 
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Who forsake their beds (do not sleep in the night but devote themselves to 
prayer) and cry unto their Lord in fear and hope, and spend of 
what We havc bestowed on them (in charity). No soul knoweth what 
is kept hidden for them of joy (in the Hereafter) as a reward of the 
good deeds they used todo. (—XXXII : 16-17) 
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They used to sleep but little of the night (and spent a larger part of it in 
prayer), and (after spending the night in such a manner) ere the 
dawning of each day would seek forgiveness, and in their wealth the 
beggar and the outcast had their fullshare. (—LI : 17-19) 
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Verily, men who surrender unto Allah and women who surrender, 
and men who believe and women who believe, and men who obey 
and women who obey, and men who speak the truth and women who 
sneak the truth, and men who persevere in rightcousness and women 
who persevere, and men who are humble and women who are hum- 
ble, and men who give alms and women who give alms, and men 
who fast and women who fast, and men who guard their modesty and 
women who guard their modesty, and men who remember Allah 
much and women who remember—‘ lla’ hath prenared for them for- 
giveness and avast reward. (--XXXIII: 35) 


These few verses are enough to indicate what paramount 
importance does the Quran attach to worship and how immensely 
beneficial is it for us to devote ourselves to it. At some places, 
the Prophet is exhorted directly not only to offer up worship, 
but to offer it up, also, in the highest degree. 
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(So, O Mohammad ) ! Sing the praises of thy Lord (and glorify Him), 
and be of those who make prostration unto (Him), and serve the 
Lord till the last moment of your life. (—XV : 98-99) 
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(O Mohammad)! Bear with what they (the pagans) say and celebrate the 
praises of they Lord ere the rising and the setting of the sun, and 
glorify Him in the hours of the night and at some parts of the day, 
that thou mayst find acceptance. (—XX : 130) 


Since the main feature of Namaz is the glorification of the 
Lord and the celebration of His Praises, and no part of it—whe- 
ther Qayam! or Quyud? or Ruku® or Sujood‘—is without it, at some 
places in the Quran the command to establish worship has been 
given by directing the people to magnify God and celebrate His 
praises. The object of the afore-mentioned verse, also, is to 
instruct the holy Prophet to keep up the practice of offering 
NVamaz in the morning and in the evening and at various other 
parts of the day and night and to assure him that the fruits this 
prayerfulness of his will bear in this world, as well as the next, will 
be such that they will make him happy. 
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O thou wrapped up in thy raiment! keep up vigil the night long 
(i. e., devote the night to prayer), except a little (i.e., spend only a 





Standing erect 

. The sitting posture 

Bowing the head in reverence 

The act of prostration with the forehead touching the ground 


Boh 
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small part of itin sleeping), a half thereof (should be devoted to 
prayer), or a little more, or a little less than that, and recite the 
Quran, clearly and well. (—LXXIII : 1-4) 
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Remember the name of the Lord at morn and evening, and worship Him 
during the night, and glorify Him in a larger part of it. (—LXXVI: 
25-26) 


These verses are, apparently, addressed only to the sacred 
Prophet but they are meant, in the second degree, for the entire 
body of his followers and all of them are advised to celebrate the 
praises of God and magnify Him during the various hours of the 
day and night. 
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To these We have granted Kausar! , the font (of abundance), therefore to 
thy Lord.turn in prayer and sacrifice for he who hated thee will be 
cut off from future hope. (—CVIII) 


In the foregoing verse it is clearly indicated that worship of 
God (prayer and sacrifice) leads to felicity and exaltation in this 
world also provided that it is genuine and not merely formal and 
ritualistic. 


1. The word Kausar, literally, means abundance of good. In its larger 
interpretation it includes all the bounties of this world and the Hereafter God 
has bestowed upon the holy Prophet. The pond orstream of Kausar, men- 
tioned in the Traditions in connection with the Day of Resurrection, are, also, 
covered by it. 


CHAPTER N 


LOVE AND SERVICE OF MANKIND 


Love and service of fellow-men and respect for their rights is 
asserted by the Quran as vigorously as the bearing of true faith in 
God, the carrying out of His worship and the affirmation of undi- 
vided loyalty and allegiance to Him. ‘The two things are often 
mentioned in it simultancously and in such a way that it appears 
that love and service of mankind and respect for the rights of cach- 
other is among the basic tenets of Islam, like Monotheism and 
Divine worship. 
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And serve Allah. Ascribe nothing as partner unto Him. Show kindness 
unto parents, and unto near kindred, and the needy, and unto the 
neighbour who is not of kin, and the fellow-traveller, and the way- 
farer, and (theslaves) who your right hands possess. (—IV : 36) 


In the above verse, the believers are called upon, side by side 
with the worship and glorification of God, to show kindness, first of 
all, to their parents, and, then, to other kinsmen, friends, neigh- 
bours and subordinates, and to all those who are weak, poor and 
needy. 
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Thy Lord hath decreed that ye worship none save Him, and that ye show 
kindness to parents whether one or both of them attain to old age 
with thee; and say not to them Fie, neither reproach them: but to 
speak tothem both with respectful speech; and defer humbly to 


152 THE QURAN—AND YOU 


them out of tenderness; and say, Lord! Have compassion on them 
both, even as they reared me when I was little. (—XVII : 23-24) 
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Give the kinsman his due, and the needy, and the wayfarer, and squander 


not thy wealth in wantonness. (—-XVII : 26) 
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So give to the kinsman his due, and to the needy, and the wayfarer. 
- That is the best for those who seek Allah’s good pleasure. And such 
are they who are successful. (—XXX : 38) 


Through these verses we are ordained to do our duty by the 
orphans and the travellers and such other weak and neglected 
members of the society whe may be deserving of our help and 
sympathy. In some other verses, the prisoners, too, are included 
among them. Thus, in Sura-1-Dahr, we are told that the virtuous 
are those who ‘‘feed the needy and the prisoners’’, and it is they 
who will inherit the Garden of Paradise. 


ou: 1G RENKEP oda he AE Sene Bs 


wor AVY 


And they feed the needy and the orphan, and the prisoner, for the love of 
Him. (—LXXVI : 8) 


The Quran enjoins that an orphan should be treated with 
love and affection and were a helpless and needy person to 
approach for help, he should not be driven away. 
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Therefore, oppress not the orphan (do not treat him with cruelty or injus- 
tice), nor drive the beggar away. (—XCIII : 9-10) 
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It is worthy of note that no distinction is drawn between a Mus- 
lim and non-Muslim in the exhortation contained in the above verses 
about being kind and helpful to one’s parents and other relatives 
and to the poor and down-trodden persons. If the parents or 
other kinsmen of a Muslim happen to be non-Muslims or a non- 
Muslim orphan or beggar or foreigner was to approach him for 
succour, the Quran lays down that he should also show kindness 
to them and try his best to remove their distress. 


The Quran, in fact, gocs to the extent of saying that should 
the parents of a Muslim be Polytheists and want him to renounce 
Islam and to return to their faith, he should continue to treat 
them well and be attentive to their needs. 
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If they strive to make thee join in worship with Me (Allah), things of 
which you have no knowledge, obey them not ; yet bear them 
company in this life with justice (and thoughtful attention). 
(—XXXI : 15) 


(I) WIVES AND CHILDREN 


Next to the parents, a man is drawn most strongly towards his 
wile and children. 


All of us want to keep our children in comfort, and we, 
often, go beyond our means in the eagerness to do so. It comes 
to us instinctively. ‘The Quran, therefore, has preferred not to 
lay much stress on this aspect of our responsibility to our children. 
What we are, gencrally, inclined to neglect is their moral and 
rcligious cducation and upbringing. The Quran, accordingly, 
has taken special care to draw our attention to it and make it 
binding on us, as a matter of duty, to be as genuinely regardlul 
of their spiritual welfare as a believer is expected to be of his own 


salvation. 
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() ye who believe! Save yourselves and your families from the Fire of 
Hell whereof the fucl is men and _ stones, over which are set (for 
inflicting Punishment) angels, strong and severe, who disobey 
not Allah in that which He commandeth them, but carry 


out (dutifully) what they are commanded by Him to do. (—LXVII: 
6% 


Where the rights of the wives are involved, many of us are, 
sometimes, guilty of negligence and violation. Owing to it, the 
Quran has found it necessary to remind us, once and again, of 
our duty to treat them with loving kindness and be solicitious to 
their needs. It says: 
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And women have the same rights over men as men have over women in 


kindness and equity. (---IT: 228) 
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Live with your wives on a footing of kindness and cquity. (-—IV: 


19) 


In case the wives or children of anyone be a source of 
unhappiness to him because of their evil nature or irrcligiousness 
or he may be apprchensive of harm or trouble from their side, the 
Quranic postulate for him is that while he should remain on_ his 
guard against their mischief, it would be better for him, as far as 
possible, not to retaliate or deal sternly with them, but to overlook 


and forgive. It will, God willing, also result in their correction 
and reform. : 
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O ye who believe! Among your wives and your children there are 
enemies of you, therefore beware of them. And if ye cfface and 
overlook and forgive, then, verily, Allah is Forgiver, Merciful. 
(—LXIV: 14) 


(ti) RIGHTS OF MANKIND IN GENERAL 


We have just examined the Quranic teachings on the rights of 
parents, wives and children and other relatives and neighbours, 
orphans, travellers, and, soon. We will, now, see what our con- 
duct should be towards mankind in general. ‘The Quran declares 
the entire humar. race to be worthy of respect by proclaiming that 
all men are the children of the hallowed couple of Adam and Eve. 
Moreover, the special physical and mental faculties granted to 
man in comparison to other created beings and by virtue of which 
he is making use of the universe and putting it to his advantage 
are also regarded by it asa mark of Divine preferment for the 
whole of mankind. 
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Verily, We have honoured the children of Adam and made them the 


masters of the land and the sea. (—XVII: 70) 


Apart from the general declaration of the inherent 
superiority of the human race, the Quran enjoins specifically on 
its followers to speak gently and politely to all men, whosoever 
they may be. 
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And speak kindly to mankind. (—II: 83) 
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In the same way, all the believers are instructed to be just 
and compassionate towards everyone. 


Lo! Allah enjoincth justice and kindness (to one and all). (—XVI: 
90) 


And do good (to everyone). Lo! Allah loveth those that are beneficent. 
(—IT: 195) 


Even in respect of those who are hostile or maliciously disposed 
towards us we are directed to be kind and considerate and return 
evil with good as far as possible. 
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The good deed and the evil deed are not alike (good deed isa virtue and 


evil deed is asin). Return the evil decd with one which is better. , 
(—XLI: 34) 


5? “tr MAO Ee 45 


Splat, hel oF Sng cs Ce ‘al aos} 


Repay evil with that which is better. We are best aware of what they 
say'against you. (—X XIII: 96) 


The Quran, further, declares that the devout servants of the 
Lord who are forgiving and requite evil with good will be given a 
double reward. 
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These will be given their reward twice over, because they are steadfast 
and repel evil with good. ‘—XXVIIT: 54) 
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The spirit of the Quranic teachings can be appreciated from 
the fact that the holy Prophet himself was advised to be kind and 
forgiving to his enemies and to those who deccived him and played 
false by him. 
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Thou wilt not cease to discover treachery from all save a few of them. 
But bear with them and pardon them. Verily, Allah loveth those 
that arekind. (—V: 13) 


‘The general mandate of the Quran for the believers and 
Muslims is that they should be just and fair even to the bitterest 
of their enemies and allow not the hatred of anyone to prevent 
them from dcing their duty by him. 
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And let not the hatred of others make you’ swerve to wrong 


and depart from justice. Be just: that isnext to piety. (—V: 
9) 


In couclusion, the Quran enjoins justice and compassion to 
everyone, including the enemy and the evil-intentioned, in the 
the same way as it docs the worship of God, the service of 
one’s parents and other kinsmen and the showing of kindness 
to the weak, the indigent and other needy and_ depressed 
people. 


(ai) SPECIAL RIGHTS OF MUSLIM 
BRETHREN 


Like the ties of blood and relationship, the Quran declares 


Islam, also, to be a sacred spiritual bond which makes every 
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Muslim a Muslim’s brother. It asserts: 
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The believers are naught else than brothers. (—XLIX: 10) 


Flowing out of the common religious and spiritual bond are 
some special claims which Muslims have on one another. They 
are, for instance, required to be the friends and well-wishers of 
eachother, there should be nothing but love and compassion among 
them and their mutual dealings should be marked with humility 


and goodwill. 
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They (the believers, are merciful among themselves. (—XLVIII: 29) 


They are humble and self-abasing towards the believers. (—V: 54) 


On the other hand, things that are inimical to the growth of 
good brotherly relations and can breed hostility and ill-will are 
strictly forbidden to Muslims, such as, to insult or defame anyone, 
to make fun of or be unduly suspicious towards other Muslims, 
to indulge in slander, back-biting and jealousy against one another 
and to pry into cach-other’s secrets. 


Gommon as thcse weaknesses are among men, they are 
capable of casting an ugly shadow over the hearts and 
spoiling good relations. ‘Vhe Quran has, therefore, explicitly 
warned the Muslims against behaving towards cach-other in that 
way. 
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O ye who believe! Let not men make fun of other men—it is quite 
possible that the latter may be better, in the sight of Allah, than the 
former—nor let women make fun of other women, who may happen 
to be better than them in the sight of Allah;ncither defame one 
another nor insult one another by nicknames. Bad is the name of 
lewdness after faith and those who do not (take heed even after 


these warnings had come to them) or turn in repentance, such are 
the evil-doers. 


O ye who believe! Shun much suspicion; for, surely, some suspicion is 
acrime. And spy not, neither backbite one another. Would anyone 
of you love to cat the flesh of his dead brother? You abhor that (so 
abhor back-biting)! And keep your duty to Allah. [.o! Allah is 
Relenting, Merciful. (—-XLIX: 11-12) 


Another outstanding feature of the guidance provided by 
the Quran on the mutual rights and duties of Muslims is that a 
Muslim is advised to include all the Muslim brethern in his prayers 
and supplications. ‘That is one of the reasons why the plural 
number is used in most of the praycrs taught by it to its followers, 
a few of which are given below: 
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Our Lord! Give us good in this world and good in _ the 
Hereafter, and defend us from the torment of the Fire. (—II: 
201) 
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Our Lord! Cause not our hearts to stray after Thou hast guided us, and 
bestow upon us Mercy from Thy Presence. Verily, Thou and no one 
but Thou art the Bestower. (---III: 8) 
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Our Lord! Lo! we believe. So forgive us our sins and save us from the 
agony of the Fire. (—IIT: 16) 
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Our Lord! We _ belicve; therefore, forgive us, and have 
mercy on us for Thou art the best of all who show mercy. (—XNIII: 


109) 
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Our Lord! Forgive us and our brethren who came before us into the 
Faith, and leave not, in our hearts, rancour (or sense of injury) 
against those who believed. Our Lord! Thouart, indeed, Full of 
Kindness, Most Merciful. (—I.IX: 10) 





CHAPTER NI 


MORAL VIRTUES 


Moral virtues and noble qualities of mind and character, 
also, occupy a place of crucial importance in the structure of 
Islamic teachings. The guidance furnished by the Quran in 
this respect is sc perfect and well-balanced and integrated to the 
needs and urges of the human nature that if anyone were to act 
upon it and to discipline the moral aspect of his life according to 
the Quranic precepts, he would, doubtlessly, become an angel of 
mercy on the carth. An ideal specimen and proof of it was the 
life of the holy Prophet himself. We have it on the authority of 
his beloved wife, Hazrat Ayesha, that ‘‘the morals of the Prophet 
Mohammad (Peace be upon whom) were exactly as taught by the 
Quran’’. 


The teachings contained in the holy Quran on morality are 
so extensive that a whole volume can be written on them. We 
will, however, deal with them only briefly and under a few 
selected headings in these pages. 


(i) FORTITUDE 


Fortitude is a moral virtue of outstanding importance in the 
Quranic scheme of things. In our Urdu language, the term has 
come to be used in a very limited sense, implying only this much 
that when a calamity Jike death, disease or poverty may befall us 
we should endure it without a grumble, or in case we are 
harassed and put to loss or injury by a wicked person or an 
oppressor, we should not retaliate, but bear it patiently. Butin 
the terminology of the Quran, its implications are much greater. 
To put it briefly, fortitude means to endure with courage and 
firmness any hardship, loss or suffering that may come one’s way 
in the pursuit of a noble cause or objective (like the earning of 
Divine good pleasure, the winning of the reward of the Hereafter, 
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the propagation of virtue and eradication of vice, the rendering of 
service to the poor and the carrying of aid and relief to the 
needy), to remain steadfast in adversity, and to adhere unflinch- 
ingly to the path of truth and moral rectitude in times of trial and 
stress. 


Keeping in mind the true significance of fortitude in Islam, 
read the following verses from the Quran. 
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O ye who believe! Seck help (in suffering and adversity) from perseverance 
and prayer. Allah, surely, is with those who patiently persevere. 
(—11: 193) 


The meaning of ‘‘seeking help from _ perseverance’’ become 
clear from the verses of Sura-t-Airaf in which it is stated that when 
it was decreed by the Pharoah that all the sons of the Israelites 
should be slain and only their daughtcrs sparcd, the following 
advice was given by Moses to his people: 
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Seek help in Allah and perseverc. (That is, make up your minds to 
remain steadfast in truth and to uphold the faith with all your 
strength; then see what Allah does). Lo! the earth is Allah’s (He 
is its real Owner). He giveth it for an inheritance to whom He 
will. (—VITI: 128) 


And the last verse of Sura-i-Aal-i-Imran reads: 
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O ye who believe! Endure, outdo all others in endurance, be ready, 
and observe your duty to Allah, in order that ye may succeed. 
(—ITT: 200) 
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It often happens that when a man has to suller repeated 
losses and setbacks, while remaining steadfast and pursuing with 
sincerity the path of faith and truth, and sees no reward of his 
labours and sacrifices, he begins to lose hope. For such occasions 
the counsel of the Quran is: 
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And have patience, (O Mohammad), for, verily, Allah loseth not the 
wages of the good. (Sooner or later they will surely get their full 
reward). (—XI: 115) 


The same assurance is repeated in Sura-i-Yusuf in these words: 
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Surely, he who wardeth off evil and perseveres and remains steadfast 
(findeth favour); for, verily, Allah loseth not the wages of those 
who do good. (—XII: 90) 


At the same time, the wealth of patience and perseverance is 
a Divine gift which can be attained only by the Grace of God. 
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Endure thou patiently (O Mohammad), and remember that thine 
patience and fortitude (also) is only by thehelp of Allah. (—XVI: 
127) 


But, how is the help to be obtained? The Quran advises us, 
on the one hand, to draw upon the reserves of courage and 
determination granted to us by God and to resolve that we will 
bear the strokes of misfortune with fortitude and waver not from 
the path of Divine good pleasure however hard the circumstances 
may be, and, one the other, to pray to Him fervently to make it 
easy for us to be patient and persevering in adversity. 
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It is related in Sura-i-Bagara about a company of crusaders 
of the olden times that when it was attacked by the powerful 
hordes of Goliath, the faint-hearted gave way to despair and 
began to say that they could not stand up against such a ruthless 
cnemy, but those in whom there was the strength of faith remained 
firm in their resolve and said that victory and defeat did not 
always depend upon matcrial strength and instances were not 
unknown in history when, by the grace of Allah, a numcrically 
inferior force had overcome a powerful foe. 
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How many a little company hath overcome a mighty host by Allah’s 
leave! Allah is with the steadfast. (—II: 249) 


The Quran tells that those devout men were not dismayed. 
They gathered up their courage and prayed to Allah for His 
help. 
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And when they went to the field against Goliath and his hosts, they 
said: Our Lord! Bestow on us endurance, keep us steadfast, and 
give us help against the disbelieving folk. (—IT: 250) 


After mentioning this - prayer, the Quran informs about the 
outcome of the battle in these words. 
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So they routed them by Allah’s leave. (II: 251) 


The moral of the above parable is that the way to seek the 
help of God in terms of fortitute and constancy is that a person 
should, on his part, remain firm and steadfast in times of pain 
and peril, and, together with it, pray to God, with humility and 
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earnestness, to favour him with His grace and endue him with 
the celestial wealth of perseverance when he needed it most. God 


will help him with patience and steadfastness who will act in this 
way. 


Though hints and suggestions of the rich recompense and 
happy sequel of those who patiently persevere are contained, 
along with the exhortations to be firm and patient in suffering 
and adversity, in some cf the verses quoted above, we will take 
up a few verses dealing specifically with it. 


In Sura-i-Ra’ad where a mention is made of those for whom 
Paradise has been laid out such people are particularly referred 


to who bear every kind of pain and suffering with courage and 
fortitude in the path of God. 
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Such as persevere patiently (through trials and hardships) for the sake of 
seeking their Lord’s good pleasure. (—XIII: 22) 


And, further: 
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And there (in the Gardens of Eternity) the angels will come forward to 
receive them at every gate, saying: Peace be unto you because you 
persevered and remained stcadfast. And, how sweet isthe sequel 
of the heavenly Home. (—XIII: 23-24) 


In Sura-i-Aal-i-Imran, patience has been given the leading 


place among the attributes of the inheritors of the Kingdom of 
Heaven. 
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The patient, and the truthful, and the obedient.......... (—III:17) 
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Similarly, in Sura-i-Ahzab, where the good tidings of forgiveness 
and mercy are given to the devout servants of the Lord and their 
excellent moral qualities are called into notice, pointed reference 
is made to the virtue of fortitude. 
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And men who persevere, and women who persevere. (XXXIII: 35) 


And, then, after the enumcration of a few morc of their 
attributes, it is set forth that: 
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Allah hath prepared for them forgiveness and a vast reward. 
(—XXXITI: 35) 
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But, enough. 


(ii) TRUTHFULNESS 


Truthfulness, too, is one of the moral virtues on which the 


Quran places the greatest value. 


A truthful person, according to the Quran, is not merely one 
who speaks the truth and does not utter a false word, but he 
should be truthful in heart and action as well. By truthfulness 
of the heart it is meant that a person should be free from all 
manner of deceit and hypocrisy, and by truthfulness of action, 
that there should be no contradiction between what he says and 
what he does. In other words, in thought, word and deeda 
truthful person should be equally honest and unvarying. The 
Quran, further, demands that a person should not only be truthful 
himself, but, also, keep company strictly with those that are so. 
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O ye who believe! Fear God and be only with those that are true (in 
word and deed). (—IX: 119) 
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The significance of truthfulness is, again, brought out in 
Sura-i-Bagara in which it is explained that. the righteous are those 


who believe in Allah, the Angels, and the Last Day, and in other 


transcendental truths, and, as arcsult of it, spend their wealth 
on the poor and the needy and keep their promises and are 


patient in tribulation and adversity and remain steadfast in faith 


in times of stress, and, then, the whole discussion is summed up 


in these two simple sentences: 


4 , nti, toe 19% “. 
ee cla TOUR spe ON det 


Such are they who are truthful. Sucn are the God-fearing. (—II: 177) 


In the same way, in Sura-i-Hujurat, it is set forth that : 
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The (true) believers are those who believe in Allah and His Messenger 
and afterward doubt not, but strive with their wealth and their lives 
for the cause of Allah. Such are the truthful. (—XITX: 15) 


For the very reason that truthfulness includes truthfulness 
of heart and action as well, the term Munafigeen (hypocrites) has 
been used in Sura-i-Ahzab as the antonym of Sadiqeen (truthful). 
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That Allah may reward the true men for their truth and punish the 
hypocrites if He will. (—XXXIIT:24) 


It will be evident that those who, along with faith, are 
distinguished with the virtue of truthfulness are the ideal servants 
of the Lord and next in nobility and perfection only to the sacred 
Apostles. Inthe Quran where the four classes of believers are 
defined who are closest to the Lord and upon whom there is His 
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special favour and reward, those to be mentioned after the 
Apostles are the men who are truthful. 
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Whoso obeyeth Allah and the Messenger, they are with those unto whom 
Allah hath shown favour, of the Prophets and the truthful and the 
martyrs and the righteous. The best of company are they. 
(—IV: 69) 


‘The high value attached by the Quran to truthfulness can, 
also, be imagined from the fact that tribute has been paid in it 
tothe memory of Prophet Abraham by saving that he was 


truthful. 
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And make mention (O Mohammad) in the Scripture of Abraham. 
Verily, he was truthful,a Prophet. _—XIX: 41) 


In the same Chapter, for Prophet Idrees (identified as 
Enoch), too, the same expression has been used, and the highest 
laudatory phrase employed for Hazrat Mariam (Mary), also, runs 
as follows: The Mother of Christ, Mary was a truthful soul. About 
Hazrat Yusuf ( Joseph), again, it is related that in the prison the 
convict who was so deeply impressed by him that he had become 
his disciple used to address him as: O Yusuf! The Most 


Truthful. 


What is more, the Quran asserts that truthfulness is a Divine 
Attribute by proclaiming that God is the Most Truthful. 
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Who is more true in statement than Allah? (—IV : 87) 
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Who can be truthful than Allah in utterance? (—IV: 122) 


From the above, one can conclude for oneself what an 
immense reward will there be on this moral attribute from God. 
Yet, we will reproduce a few verses from the Quran bearing 
specifically upon it. We have, already, seen the verse from 
Sura-i-Aal-i-Imran in which fortitude and truthfulness have been 
given preference among the distinguishing qualities of the 
inheritors of Paradise. 
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The patient, and the truthful, and the obedient. (—III: 17) 


In Sura-i-Ahzab where the tidings of Forgiveness and Paradise 
are given to believing men and women, the first attribute of 
theirs to find mention, after beliefin God and Islam and loyalty 
to Him, is that they are truthful. 


And men who believe and women who believe, and men who obey and 
women who obey, and men who speak the truth and women who 
speak the truth. (—XXXIIT: 35) 


These are, we are told, the blessed servants of the Lord 
for whom He has made the decision of Forgiveness and a 
huge reward. 
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Allah hath prepared for them forgiveness and a vast reward. 
(—XXXIIT: 35) 


Similarly, at the cnd of Sura-1-Maida, it is revealed 
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in connection with the Last Day that: 
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That is the Day on which their truthfulness will profit the truthful, 
for theirs are the Gardens underneath which rivers flow, 
wherein they are secure forever, Allah taking pleasure in them 
and they in Him. That is. indeed. a great 
(- -V: 119) 


(ii) FULFILLING PROMISES 


triumph. 


It is a part of truthfulness that when a promise is made 
it should be fulfilled. In fact, the fulfilment of pledges and 
other cngagements has been referred to as truthfulness at a 
number of places in the Quran. 
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Of the believers are men who are true to that which they covenanted 


with Allah. ( -XXNIITI: 23) 


In the above verse, the expression of being truc to one’s 
pledged word has been used to convey the idea of 
keeping it. 

Be that as it may, the observance of one’s promises and 
the carrying out of one’s cngagements is a special branch of 
truthfulness, but since in the Quran it has been enjoined as a 
virtue in its own right we have decided to deal with it 
separately. 


Reads the Quran: 
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O ye who believe! Fulfil your undertakings. (—V: 1 
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And fulfil (every) engagement, for (every) engagement will be 
enquired into (on the Day of Reckoning). (—XVII: 34) 
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In addition to such forthright guidance and clear-cut 
commands, the Quran also seeks to foster the noble quality of 
keeping one’s word among its followers by holding forth the 
assurance of Divine favour and grace and _ felicity in 
the Hereafter. Over and ovcr again, does it emphasise that 
a special, distinguishing virtue of the bondmen of God is that 


they fulfil their undertakings. 
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And (the righteous are) those who fulfil their engagement when 
they make one. (—II: 177) 
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And who are the keepers of their pledge and their covenant. 
(—XXIII: 8) 


With the same object the Quran, further, declares the 
fulfilment of promises to be one of the outstanding Attributes 
of the Almighty. 
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Who fulfilleth his covenant better than Allah ? (—IX: 111) 
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It is a promise of Allah, (and) Allah faileth not His promise. 
(—XX X:6) 
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And Allah faileth not His promise. (—-X XII: 47) 
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Verily, Allah faileth not to keep the covenant. (—XIII:31) 


The purport of all these verscs is that the fulfilment of 
promises is a Divine Attribute and God never fails to keep His 
covenants. We should also, therefore, remain truc to our word 
and carry out our engagements faithfully. 


(iv) TRUSTWORTHINESS 


Closely related to truthfulness is the quality of trustworthiness 
It is an important branch of the same. What trustworthiness 
denotes, in common parlance, is that if somcthing is entrusted 
to us, or committed to our safe-keeping, we should be scrupulously 
honest about it and return it, intact and willingly, to the rightful 
owner when we are required to do so. But from the Quranic 
point of view, its meanings are much wider and the faithful 
discharge of one’s duties and obligations and the showing of due 
regard to all the things that call for an upright and conscicntious 
behaviour, also, fall within their range. In the light of these 
observations read the following verses of the Quran: 
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Allah doth command you to render back your Trusts to those to 
whom they are due. (—IV: 58) 


It is, thus, the duty of a Muslim that uf! a person deposited 
anything with him, or he held anything in trust, he should 
restore it honestly to whom it was duc. In the same way, he 
ought to acquit himself conscientiously of all other obligations, 
whether monetary or otherwise, to the extent that if someone 
were to seek his advice about something, he should advise him 
sincerely and were the secret of anyone to come to his knowledge, 
he should treat it as a trust and desist from disclosing it 
to others. , 
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The Quran also contains happy tidings of deliverance and 
Gardens of Paradise to those who are trustworthy and discharge 
their obligations honestly and faithfully. In the Suras of 
Momineen and Ma’arij it is laid down clearly that one of the 
lofty attributes of the dwellers Paradise is that they are the 
shepherds of their trusts and covenants. 
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And those who are the shepherds of their trusts and their covenants. 
(—X XIII: 8, and LXX : 32) 


The Quran, also, declares trustworthiness to be the attribute 
of the holy Apostles and of the Archangel, Gabriel. For 
instance, in Sura-i-Shua’ra, it is stated about a number of 
Apostles that they had made it clear to their people that: 
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Verily, I am a trustworthy Messenger unto you; so keep your 
duty to Allah, and obey me. (—XXVI: 107-108; 125-26; 
143-44; 162-63; 178-79) 


And about Archangel, Gabriel it is stated in the same 
Sura that: 
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(The Quran is a revelation of the Lord of the Worlds) which the 
True Spirit (ie, the chief, trustworthy Angel, Gabriel) hath 
brought down. (—XXVI: 193) 


All said and donc, such of us as are desirous of cultivat- 
ing an affinity with the Apostles and the Angels and_ having 
a share in their excellent moral attributes should try their utmost 
to develop the quality of trustworthiness in themselves and 
fulfil their duties aud obligations with due care and honesty. 
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(v) JUSTICE 


Justice forms an essential part of Islamic ethics. It is, 
also, a branch of honesty and truthfulness. It means that we 
should be fair and honest in our dealings with everyone and 
do by him and say about him only what is just and true. 


The entire fabric of our society is held together by the 
attribute of justice. A group or community which is lacking 
in it will, in the same measure, be denied the favour of the Lord, 
and in this world, too, its end will not be happy. 


Indicative of the high importance attached by the Quran 
to justice is the verse reproduced below. 


bal Hn Ss SO Sts aL shia 


We verily sent Our Messengers with clear proofs, and revealed 
with them the Scripture and the Critcrion, that men may conduct 
themselves with justice (towards cach other). (—LVII: 25) 


The word Criterion here signifies the commands and 
directives enjoining justice and equity. The purpose of the 
above verse is to indicate that God has revealed the edicts and 
injunctions of justice through His Apostles in the same way 
as He has sent down the Scriptures so that His hondmen may 
pursuc the path of devotion and fidelity and observe fairness 
and justice in their cdlealings with cach other, individually as 
well as collectively. The manner in which the words Criterion 
and Scripture have occurred, one after the other, also goes to 
show what great stress is laid by the Quran on justice and 
fairplay in the economy of human affairs. 


535185 Sil eke ue eer AUSSeI Roar EC 


Say (O Mohammad, to these Jews and Christians): 1 believe in 
whatever Scripture Allah hath sent down, and I am commanded 
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to be just among you. Allahis our Lord as well as your Lord. 
(—XLI : 15) 


Mentioned in this verse, too, is the command to be just 
side by sidé with belief in the holy Scripture. And, in Sura-t- 
Nahl, where a number of important moral injunctions have 
been set forth for the believers, the first is that they should 


be just. 


God commands justice and doing of good. (—XVI: 19) 


It occurs, again, in Sura-i-Anam: 
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And when you are called upon to decide (in a dispute), do justice 
thereunto, even though it be against a kinsman. (—VI:153) 


And, in Sura-i-Nissa, it is stated in greater detail that the 
believers are enjoined to be firm and impartial in justice and 
to depose truthfully when they are called upon to do so even 
though it be against themselves or their parents or other 
relatives. 
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O ye who believe! Be ye staunch in justice, and (truthful) witnesses tor 
the sake of Allah, even though it be against yourselves or your parents 
or your kindred, whether the case be of a rich man or a 
poor man, for Allah is neater unto both (than you are). So 
follow not your passion (or desire in the doing of justice), lest ye 
lapse from truth, then Allah is ever informed of what yedo. (—IV: 
135) 
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How candid and comprehensive this verse is with regard to 
the doing of justice! It commands us to adhere strictly to the 
path of justice and equity and to speak nothing but the truth 


when we may appear as a witness. We ought to stick to thesc 
principles as a matter of religious duty, however harmful or 


damaging it may turnout to be for ourselves or our friencls 
and kinsmen. We should not be partial to anvone if we are called 
upon to judge or to depose in a disputc. We should not take the 
side of a rich man because of his riches or of a poor man_ because 
of his poverty (i. e., out of pity or compassion for him). Truth 
and justice must prevail over all other considerations, for God 
knows best. He is better aware of the hardships of the poor man 
than us. He is the true Friend and Protector of everyone. 
Moreover, we are called upon not to fight shy of adjudicating or 
testifying in a dispute for fear of incurring the displeasure of onc 
or the other party for these things, also, are contrary to. the spirit 
of justice and constitute a sin. 


The Quran enjoins justice to those also—individuals as 
well as communities—who may be harbouring enmity or ill-will 
against us. 
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And let not the hatred of others make you swerve to wrong 
and depart from justice. Be just; that is next to piety. (--V: 
9) 


In the earlier verse it was laid down that allection or 
prejudice, or considerations of personal gain or loss, or of 
power and position of anyone, or the sentiments of compassion 
and sympathy for the underdog and the desire to be helpful to 
him must, in no case, be allowed to stand in the way of fairness 
and justice. Justice must be done and nothing but the truth must 
be spoken in all situations for that is the wish and command of 
the Lord. Now, in this last verse we are exhorted to be just and 
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fair even to the enemies of our life, property and faith. We are 
to judge honestly and impartially in respect of them, and to 
support them and decide in their favour if they are in the right, 


irrespective of their hatred or hostility. 


(vi) GENEROSITY 


Generosity, too, is 2 moral virtue of outstanding merit in the 
Quranic design of living. It means that a man should not keep 
the fruits of his wealth, power or other worldly attainments to 
himself, but share them, also, with his fellow-men. All the 
different forms of service to humanity are covered by it, such as, 
the spending of wealth on the indigent and the needy, the render- 
ing of assistance to others through one’s knowledge and skill and 
the taking of pains for the sake of a fellow-man by carrying to 
him the help and succour he may be in need of. All these forms 
of service make the different branches of generosity, and the Quran 
by declaring it to be a fundamental virtue, calls upon its followers 
to practise it in all its aspects. 


In the opening section of Sura-i-Bagara (which may be called 
the introductory part of the Quran), it is stated that among the 
chief moral attributes of those who attain salvation by following 
its guidance, one is that they spend of what God has bestowed 
upon them on others for His sake. 
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And who spend of that which We have bestowed upon them (on others). 
(—II: 3) 


The commentators of the Quran are agreed that the phrase, 
What We have bestowed upon them in the above verse embraces, 
apart from wealth, all the other gifts of God as well, like strength, 
knowledge and skill which can be employed forthe benefit of 
others. In the same Chapter of Bagara, again, it is explicity set 
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forth that: 
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O ye who believe! Spend of that wherewith We have provided you cre 
a day come when there will be no bargaining, nor friendship, nor 
intercession. (—II: 254) 


And three sections later, while enjoining the expending of 
one’s money, energy and other resources in the way of God, the 
assurance is given of a rich premium. 
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And whatever good thing ye spend (on others), it is for yourselves, and 
this spending of yours should be for no other purpose than the 
seeking of Allah’s good pleasure; and whatcver good thing ye spend, 
it will be repaid to you in full, and ye will not be wronged. (—II:_ 
272) 


And, further: 
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Those who spend (for the sake of God, on others) their wealth by night 
and day, secretly and openly, verily, their reward is with their Lord, 
and there shall be no fear come upon them nor shall they grieve. 
(—II: 274) 


Aside of the recompense in the Hereafter, the Quran says that 
those who spend their earnings in God’s way are repaid most 
liberally by Him in this world, too, and thus, offers another induce- 
ment. It characterises such spending as a profitable undertaking 
from the materia! point of view also and compares it with agricul- 
tural farming in which a person reaps a hundred grains for each 
grain that he sows. 
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The likeness of those who spend thcir wealth in Allah's way is as the 
likeness of a grain which groweth seven ears and in every ear 
there are a hundred grains. Allah giveth increase (even greater than 
this) to whom He will. Allah is All-embracing, All-knowing. (—IT: 


261) 


Furthermore, the Quran asserts that the money spent with 
the object of earning Divine pleasure is, in truth, a Joan lent out 
to Him. 
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And lent unto Allaha goodly loan (i. e., the intent should be good and 
the thing given to others in God’s way should also be good). 
(—LXXIII: 20) 
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Who is it that will lend unto Allah a goodly loan so that Allah may repay 
it with an inerease manifold? (—II: 245) 
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Who is he that will lend unto Allah a goodly loan, that He may 
double it for him and his may bea rich reward. (—LVII: 11) 
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And if you lend unto Allah a goodly loan, He will double it for 
you and forgive you, for Allah is Responsive, Clement. (—LXIV: 
17) 


The allusion to the goodly loan isa gesture of Divine Grace 
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otherwise God is too Exalted and too Sublime to stand in need of 
such a thing. Is He not Wealthter than the Worlds? 


Another tcaching of the Quran in this connection is that what 
may be given in charity or spent on others for the sake of God 
should be good and worthwhile. It should not be that when an 
article has become useless and is no longer needed by the possessor, 
it is given away to the poor. 
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O ye who believe! Spend of the good things (in the way of God) which 
ye have earned and of that which Allah brings forth from the carth 
for you, and do not intentionally spend the bad things from 
among them in charity—things which ye would not like to use for 
yourselves, and know that Allah is Absolute, Owner of Praise. (—II: 
267) 
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You will not attain unto piety until ye spend of that which ye love; 
and whatever ye spend (whether good or bad), Allah is Aware 
thereof. (—III: 92) 


The Quran demands that all acts of generosity should 
be motivated solely by the desire to seek the countenance 
of Allah and by no other consideration, such as that of fame or 


glory. 
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And ye spend not save in search of Allah’s good pleasure. (—II: 
272) 


‘Thus, the hall-mark of the believers is that when they spend 
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on others or serve them in any other way it is wholly for seeking 
Allah’s favour and nothing else. 


And it is asserted in Sura-t-Al-Leyl that the devout servants of 
the Lord who spend their earnings on others for His sake, and as 
prescribed by Him, and there is no other desire or motive in their 
hearts, will attain His good pleasure and the Lord will save them, 
also, from the agony of the Fire. 
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Far removed from the flaming Fire will be the righteous who giveth his 
wealth that he may grow in goodness and hath in his heart no other 
favour or reward, except as seeking to fulfill the purpose of 
His Lord, Most High; he verily, will attain His favour. (XCII: 
17-21) 


Finally, it is necessary that no obligation is placed on the 
person to whom help is given nor are deeds of charity followed 
up with painful reminders thereof or reproach, or their virtue 
will be lost and they will avail us nothing in terms of Divine 


recompense.. 
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O ye who believe! Render not vain your alms-giving by reproach and 
injury. (—TII: 264) 


vii) SELF-DENIAL 


A more refined form of generosity is that a person subordi- 
nated his own needs to the needs of others. It is this state of the 
mind which makes it easy for a man to give away from his _ provi- 
sion to others while needing it himself and to endure pain and 
suffering willingly in order to bring solace and comfort to an 


unfortunate brother. 


182 THE QURAN—AND YOU 





It is said in the Quran in the praise of the people of Medina 
that the fear of poverty or hardship did not deter them from _ plac- 
ing all their worldly possessions at the disposal of the emigrants 
from Mecca. 


7995597 


AAA ENO Intype cy 3 


They prefer (the fugitives from Mecca) above themselves though (as a 
result of it) poverty may become their lot. (—LIX: 9) 


In another verse, it is said of the blessed servants of the Lord 
and the inheritors of the Kingdom of Heaven that: 
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They feed with food they themselves relish the needy, the orphan and 
the prisoner for the love of the Lord. (—LXXVI: 8) 


(viii) STINGINESS 


Reverse of liberality and high-mindedness, that is, the 
vice which is in contrast to this virtue is parsimony and stingi- 
ness and the Quran has condemned it with the same force 
and emphasis with which it has commended the virtue of 
generosity. 
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And let not those who hoard up that which Allah hath bestowed upon 
them of His bounty (and do not spend it on others) think that it is 
better for them. Nay, it is worse for them. That which they hoard 
up will be hung round their necks on the Day of Resurrection. 
(—III: 180) 
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They who hoard up gold and silver and spend it not in the way of Allah, 
unto them give tidings (O prophet) of a painful doom. On the Day 
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of Resurrection will all this (the hoarded wealth) be heated in the 
fire of Hell, and their foreheads and their flanks and their backs will 
be branded therewith (and it will be said unto them): Here is that 


which ye hoarded for yourselves. Now taste of what ye used to 
hoard. (—IX: 34-35) 


It would have been enough had there been only this verse in 
the Quran to warn against the painful consequences of the 
habit of miserliness|s What more could be said by way of 
guarding men against the moral and spiritual curse? May Allah 
endue our hearts with a living awareness of these truths and 
warnings. 


(ix) CONTENTMENT 


Like generosity, contentment, also, is one of the nobler 


qualities of man. The two, in fact, are intimately connected with 
one another. 


By contentment it is meant that a person should be satisfied’ 
with what he earns through his toil and industry and from 
legitimate means. He should consider it to be his just share, and 
refrain from casting a covetous glance at the riches of others or: 
stretching his palm before them. From the Quranic standpoint, 
everyone is a servant of the Lord and He, alone, is his Kind and. 
Compassionate Nourisher and Sustainer. It is, therefore, 
not fitting and proper for him to look to anyone else for 
the fulfilment of his needs. There is no dearth or scarcity in the 
treasures of Allah and His Mercy is sufficient for one and all. Says. 
the Quran: 
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Is Allah not sufficient unto Hisslave? (Then why should he stretch his: 
hand before anyone else?) (—XXXIX: 36) 
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And cast not a greedy look towards that which We have caused some: 
among them to enjoy. (—XX: 131) 
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And covet not the things in which Allah hath made some of you excel 
others. (—IV: 32) 


This, in brief, is what contentment stands for according to the 


Quran. 
(x) RELIANCE ON GOD 


The fountainhead of contentment is Tawakkul, i.c., reliance 
on God. A person who has a complete faith in the Providential 
care of the Lord and is satisfied in his heart that He is sufficient for 
his needs will instinctively attain the highest degree of content- 
ment. Along with it, trust in God is, in itself, an excellent 
spiritual attribute. He who is blessed with it habitually thinks 
and feels that God, and His Authority and Power, and Columns 
and Treasures are always with Him. The Quran has laid a great 
emphasis on the cultivation of this virtue by its followers. A few 
of its exhortations are given below. 
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If Allah is your helper none can overcome you, and if He withdraws His 
help from you, who is there who can help you. In Allah let the 
believers put their sole trust. (—III: 160) 
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Allah! There is no God save Him. In Allah, therefore, let the believers 
put their trust. (—LXIV: 13) 
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And trust thou in the Living One Who dieth not (while all the rest is 
perishable). (—XXV: 58) 
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And whosoever putteth his trust in Allah, He will suffice him. Lo! Allah 
bringeth His command to fulfilment. (—LXV: 3) 


(xi) HUMILITY 


Humility is a most important virtue in the Quranic design of 
social and moral behaviour. It is the reverse of haughtiness 
and vainglory and denotes that a _ person should never 
think tco highly of himself. He shculd regard himself a 
lowly servant of the Lord and practise meekness in his dealings. 
with others, 


Humility expresses itself through all the aspects of a man’s 
personality, even in such minor things as his manner of walking, 
sitting, rising and speaking. 


In the words of the Quran: 
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And the servants of God, the Most Graciou;, are those who walk on the: 
earth in humility. (—XXV: 63) 


aor 


IGRI BS IG 2 SH s8) GANS 


And walk not on the earth with haughtiness. Verily, thou canst not 
tear up the earth nor canst thou stretch to the height of the hills. 
(—XVIT: 37) 


The Quran relates about Prophet Luqman that while 
exhorting his son, he gave him this advice concerning humility. 
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Turn not thy cheek in scorn toward folk (do not behave with vanity),. 


nor walk with pertness on the earth; verily, God lovetb not the 
braggart boaster. Be modest in thy bearing and subdue thy voice. 


186 THE QURAN—AND YOU 


Lo! the harshest of all voices is the voice of the ass. (—XXXI: 
18-19} 


The afore-mentioned verses contain a complete sermon on 
meekness. But, at some places, the Quran addresses itself directly 
to the holy Prophet and tells him to be meek and humble in order 
to emphasise that however great or distinguished a person may 


be, he should not give himself airs but behave with modesty 
towards his fellowmen. 


ae FW 717142 92 tid 
SAMOS Gaddis? 


Lower thy arms (in modesty) for the believers. (—X V:88) 


And lower thy arms (in modesty) unto those believers who follow thee. 
(—XXVI: 215) 


It is, also, evident from the two verses quoted above that 
meekness is to be shown only to the believers. They, alone, are 
‘worthy of it. In case of the unbelievers, the infidels and the 
heretics, if they are not at war with us or bent upon causing us 
harm or injury in any other way, our attitude towards them 
should be one of politene.s and forbearance, and proper kindness 
-and magnanimity should be shown to them, as the occasion may 
-demand. But on account of their infidelity and polytheism, they 
are not deserving of meekness and modesty. To behave with 
them with humility will not be consistent with religious self-respect. 
Hence, the command to be modest is given in the Quran only in 
‘relation to those who believe. 


(xi) VANITY AND SELF-CONCEIT 


Vanity and self-conceit, as we have indicated already, is the 
very antithesis of modesty and humbleness. It is, therefore, 
as much repugnant to God as humility is pleasing to Him. 
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Assuredly Allah knoweth that which they keep hidden and that which 
they make known. Lo! He loveth not the proud. (—XVI:23) 
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Lo! Allah loveth not suchas are proud and boastful. (—IV:36) 


Only those will find a place in the Gardens of Eternity who 
shun pride and are meek and humble. 
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As for that Abode of the Hereafter We assign unto them who seek not 
arrogance in the world, nor spread corruption. (—XXVIII: 83) 


We, further, learn from the above verse, and it is also verified 
by experience, that the root cause of all mischief in the world is 
vanity and self-conceit. 


Vanity, also, is the thing which, generally, holds back a person 
from the acceptance of truth. It is narrated about many a 
Prophet in the Quran that he was rejected by the leaders of his 
community merely out of pride and arrogance. Thus, of Pharaoh 
and his people it is stated that though when they saw the signs 
of Allah Moses had brought, they were satisfied in their hearts 
that those were truly from Him, and Moses, who had brought 
them, was His chosen Apostle, they declined to accept them on 
account of vanity and stuck to their paganish beliefs. In the end, 
they were visited by a dreadful punishment. 
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And they denied them, though their souls acknowledged them, for spite 
and arrogance. Then see the nature of the consequence for the 
wrong-doers. (—XXXVII: 14) 
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And about another community of ‘out-castes’ who were 
condemned to the eternal chastisement of Hell it is narrated that 
the main cause of their misfortune, also, was haughtiness. 
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For when it was said to them: There isno God save One Allah, they 


were scornful (out of pride) and said: Shall we forsake our gods 
fora mad poet? (—XXXVII: 35-36) 


The eternal damnation of the Devil, too, was due to his 


incorrigible arrogance. The Quran relates that when God bade 
the Devil to prostrate himself before Adam and the Devil refused 
carry it out, God enquired from him: 


Seas 


What hindered thee that thou didst not fall prostrate when We bade 
thee? (—VII:12) 


And the Devil replied: 
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I am better than him. (—VII: 12) 


In any case, it was pride which led the Devil to insubordina- 
tion and revolt. 


He (the Devil) demurred through pride, and so became a disbeliever. 
(—II: 34) 
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(xii) FORGIVENESS AND SELF-RESTRAINT 


Forgiveness and self-restraint imply that the provocation 
offered by the other man and his mischief and viciousness should 
be borne with good grace and although we may be in a position 
to punish him for his wickedness, we should refrain from taking 
our revenge and be ready to forgive and forget his mean, stupid 
and hurtful acts. This, evidently, is a moral virtue of the highest 
order on which the Quran has laid due stress. It has been 
described by it as one of the special qualities of the devout 
servants of the Lord. 
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Those who spend of that which Allah hath given them, in ease and in 
adversity, in His way, and those who control their anger and are 
forgiving towards fellow-men. Allah loveth such good-doing 
servants. (—III: 134) 


In Sura-i-Shura while it is acknowledged that everyone is 
legally entitled to have due revenge of a wrong or injury done 
to him, it is pointed out that amore honourable and praiseworthy 
course would be that he bore it with patience and forgave. 
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And, verily, whosoever is patient and forgiveth, Lo! that, verily, is an 
act of courage and high-mindedness. (—XLII: 43) 


In the same chapter, a few verses earlier, it is set forth that 
an exceptional quality of the believers on whom there will the 
special favour of the Lord on the Day of judgement is that they 
suppress their anger and are forgiving. 
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When they are aroused (over some affront or injury) in anger, they 
forgive. (—XLITI: 37) 
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In Sura-i-Noor, people are exhorted to be patient and forgiving 
in these fascinating words: 
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Let (the believers) forgive and show indulgence (to those who transgress 
against them. Do younot yearn that Allah may forgive you! Allah 
is Forgiving, Merciful. (—XXIV: 22) , 


Anyone who wants kindness and indulgence to be shown to 
him by God should himself be ready to forgive those who sin 
against him. God will, also, then be forgiving and merciful 
towards him and the Divine Mercy and Forgiveness will, 
naturally, be in keeping with His High Splendour and Glory. 
Another aspect of the uplifting incentive contained in the above 
verse is that God proclaims about the course of conduct He is 
prescribing for His slaves that it is His own practice as well. and this 
is what He Himself does towards his erring servants. Since God 
is Benevolent and Merciful to His defaulting slaves, His slaves, too, 
should be indulgent and forgiving towards their transgressing 
brethren and, thus, forge a qualitative closeness and identity with 
Him. 
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And if ye forbear, and overlook, and forgive, then Lo ! Allah is Forgiving, 
Merciful. (—LXIV: 14) 


These verses were of a general character. Now, read one 
which is addressed directly to the sacred Prophet. 
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Keep to forgiveness (O Mohammad), and enjoin kindness and bear 


patiently with the ignorant. (—VII: 199) 


Here are two more in the praise of those who show forgiveness 


~. 
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40 their opponents and enemies. 


Marys WO, ? 9I 797 13% 7 
ee OTHE 3 AS Woy! galllgan15! 4 


Ae GEES EDS SSS; 


(Those will be given their reward twice over) who when they hear an 
‘evil talk (from the wicked and the ignorant) they withdraw from 
it and say: Unto us are our works and unto you are your works. 
Peace be unto you! We desire not to have an argument with the 
ignorant. (—-XXVIII: 55) 
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{The faithful slaves of the Beneficent are they who) when the foolish 
talk to them (they do not enter into an argument with them) but 
say: Peace! (—XXV : 63) 


It is worthy of note that the Quranic teachings on forgiveness 
cand self-restraint we have discussed here were related only to 
personal sphere. If someone did a wrong to us, or sinned against 
us in any other way, in the matter of our individual rights or 
interests, it would be best for us to forgive. The Quran expects 
us to do so. But should a person or community seek to spread 
mischief and corruption on the earth, or to pervert its social or 
moral climate, by flagrantly violating the limits laid down by 
God, our duty would lie in dealing firmly with him or it. To show 
compassion and forgiveness to such a person or group would 
amount to a betrayal of humanity. It would be an act of 
infringement against the Divine Law. The Quran, therefore, 
calls upon us to put down all such movements, persons or activities 
‘with a heavy hand and when it enjoins that the wrong-doers and 
mischief-mongers ought to be dealt with sternly it is, manifestly, 
in respect of these situations and circumstances. This distinction 
must be borne in mind while studying the guidance of the Quran 


on what our attitude should be towards the evil-doers and 
transgressors. 
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xiii) COURAGE 


Side by side with its teachings on meekness, humility and 
tolerance, the Quran, also, sets great store by the qualities of 
boldness, courage and determination and the display and employ- 
ment of force and firmness on the proper occasion. For instance, 
when faith or justice be at stake, or there may ensue a war between 
truth and falsehood, the Quran enjoins upon its followers not to. 
shirk their duty but give the fullest proof of gallantry and stead- 
fastness in the defence of what they cherish. 
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O ye who believe !_ When ye meet those who disbelieve in battle, turm 
not your backs to them. (—VIII: 15) 
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Lo ! Allah loveth those who battle for His cause in ranks, as if they were. 
a wall of granite (or a solid structure). (—LXI: 4) 


In another Chapter the courage and religious enthusiasm of 
the Companions of the holy Prophet have been alluded to in 
glowing terms who refused to be discouraged when, with a view 
to frighten them, they were told that the enemy had made 
enormous preparations against them and collected a huge quantity 
of arms. On the contrary, these reports only helped to steel: 
their hearts and intensify their religious spirit and they declared 
that they would see what came; God was sufficient for them. 
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Those unto whom men said: Lo! the people have gathered against you 
and made great preparations for your destruction: Therefore, fear 
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them, but the threat of the danger only increased the faith of them 
and they cried: Allah issufficient for us. Most Excellent is He unto 
whom we put our trust. (—TIII: 173) 


In the same way, the unparalleled heroism and religious 
fervour displayed by the believers in the Battle of Ahzab against 
an enemy, a hundred times stronger, has been commended in these 
words: 
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And when the true believers saw the clans of the enemy, they said: This 
is that which Allah and His Messenger promised us. Allah and 
His Messenger are true. Itdid but confirm them in their faith and 
resoluteness. (—XXXIII: 22) 


In the final analysis, itis the fear of death or some other 
loss or injury which makesa man acoward. There is no greater 
impediment to courage than this. The Quran, as such, has taken 
good care to set it at nought by asserting that the time of death 
is fixed: if one’s appointed hour has come, no one can avert it, 
and if it has not, no one can bring it nearer. It cannot be altered 
even by the fraction of a second. Likewise, whether a disaster 
overtakes us or not is dependent solely on the Will of God. No 
misfortune can touch us, or be warded off except by Allah’s leave. 


It is all in His Hands. There can be no running away from what 
He has decreed. 
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No soul can ever die except by =Allah’s leave and at a term appointed. 
(—III: 145) 


SARE ISHESE ASST 


When the appointed time (of their death) cometh, then they cannot 
put it off an hour, nor hasten it. (X: 50) 
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No calamity befalleth (anyone) save by Allah’s leave. (—LXIV: 11) 
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Say (O Mohammad): Naught befalleth us save that which Allah hath. 
decreed for us. Heisour Protecting Friend. In Allah let believers. 
put their trust. (—IX:41) 


Can there be any room for timidity or cowardice in the hearts, 
into which these truths have made their way? 


(xiv) DIGNITY AND SELF-RESPECT 


Allied to courage is the sense of dignity and self-respect. The 
Quran wants its followers to be self-respecting and avoid things 
that may degrade them in the eyes of others. As for example, 
its advice to them is that they should refrain from disclosing their 
state, as far as possible, to others even if they may be forced by. 
peverty to starvation. Of such persons it says: 
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The unthinking will account them well-to-do because of their restraint. 
Thou shalt know them by the expression on their faces. (—II: 273) 


Further, a distinctive quality of the chosen servants of the 
Lord has been said to be that they conduct themselves with dignity 
in situations that are lacking in decency and refinement. 
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And when they pass near disgraceful things, they pass by with dignity, . 
(—XX: 72) 
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In fine, the advice of the Quran to the believers is that they 
should always act up to a standard of worthy conduct. 


(xv) MODESTY 


Modesty is another virtue which the Quran prescribes to its 
followers. Asa logical corollary to it, they are enjoined to shun 
the opposite habits of shamelessness and perversity (for which it 
uses the comprehensive term of Falisha or Fuhasha, meaning 
lewdness). In fact, lewdness and immodesty are often given the 
leading place in the Quran among the things that are forbidden 
to the believers as in the undermentiond verse of Sura-t-Naht 
which in spite of its brevity is regarded to be a self-contained 
directive on morality (and for which reason is generally recited 
at the end of the sermonat the Friday congregational prayers). 
It is, first, set forth in this verse that Allah enjoineth justice 
and kindness and charity and generosity, and, then, it is 
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He forbiddeth lewdness and abomination and wickedness. He exhorteth. 
you so that ye may take heed. (—XVI : 90) 


Likewise, in Sura-i-A’iraf, where the things that are 
fundamentally prohibited to Muslims are mentioned, lewdness. 
has received the foremost notice. 
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(O Prophet) say: My Allah forbiddeth all lewdness and indecencies, 
apparent as well as hidden (i.e., whether performed openly or 
secretly), and sin and wrongful oppression, and that ye associate. 
with Allah that for which no warrant hath been received and 
that ye tell concerning Allah that which ye know not. (—III: 
33) 
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The prohibition of lewdness and immodesty in these and 
other verses is actually another way of sanctioning and enjoining 
modesty and purity. 


The Quran, also, disallows deeds, customs and practices which 
though, in themselves, do not constitute lewdness, are capable 
of leading upto it. As for instance, it requires that when 
men and women who are not intimately related to one another 
happen to be together, they should lower their gaze and not 
look at each other directly. 
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(O Prophet) ! Tell the believing men to lower their gaze (in the 
company of women who are not closely related to them) and 
be modest. That is purer for them. Verily, Allah is Aware 
of what they do. And tell believing women to lower their 


gaze (in the company of men who are not closely related to 
them) and be modest. (—XXIV : 30-31) 


From the wording of afore-mentioned verse it is clear that 
the restriction on the eyes has been placed solely for the 
promotion of modesty. The same is the object behind all the 
_ injunctions concerning purdah. 


In Surai-i-Ahzab, the believers are advised that if they 
have to ask for anything from the holy Prophet’s wives, they 
should do so from behind a curtain and the wisdom of it is 
explained in these words: 
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It is purer for your hearts and for their hearts!. (—XXXIII: 
53) 


In the same Chapter it is explicity mentioned about men 
1. Although this verse is in respect of the Prophet’s wives, its application 
is general, 
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‘and women to whom joyful tidings of Forgiveness and a vast 
Reward are given that they guarded their modesty. 
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And men who guard their modesty and women who guard their 
modesty, and men who remember Allah much and women 
who remember Allah much—for them Allah hath prepared 
forgiveness and a vast reward. (—XXXIII : 35) 


In the same context, in the Suras of Mominoon and Ma’ari, 
we read: 
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And those who preserve their chastity, (these will dwell in Gardens, 
honoured). (—XXIII : 5 and LXX : 29) 


In conclusion, modesty is among the moral virtues with 
which the question of salvation is closely related. 


(xvi) CLEANLINESS 


The Quran makes it religiously binding upon its followers, 
as a part of its teachings on good manners and noble qualities, 
to observe cleanliness and keep themselves free from filth 
and squalor. 
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And keep they rainment clean and shun all filth and_ pollution. 
(—LXXIV : 4-5) 


er a 


Coppedge aa3 


Allah loveth those who are neat and clean and take good care of 
it. (—IX : 108) 
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Truly, Allah loveth those who turn unto Him, and loveth those 
who care for cleanmess. (—II : 222) 


Cleanliness, thus, makes a man worthy of the love 


of God. 


Our Lord! Make us among those who repent, 
and among those who care for cleanliness! 


CHAPTER XII 


MONETARY AFFAIRS 


In the guidance furnished by the Quran to its followers for 
the purification of human life and the evolution of a sound 
moral character an important stipulation is that they should 
be truthful and upright in their business and other monctarv 
dealings and earn their livelihood by fair and honest means. 
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And eat up not eachothers property by unclean and dishonest 


means. (—II : 188) 
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And eat up not each other’s property by unfair and_ dishonest 
means. Of course, there is no harm in it that there be trade 
among you by mutual consent. (—IV : 29) 


Both of these verses are of such a sweeping character 
that all the corrupt and unlawful means of making money, 
whether traditional or modern, such as, usury, cheating, graft, 
embezzlement, dishonest trading, gambling, speculation and 
lottery are covered by them and disallowed in their entirety 
to the believers. Then, there are verses which deal specifically 
with vices like bribery and usury. In the 38th Section of 
Sura-i-Bagara, for instance, it is laid down that Allah has 
forbidden usury to those who believe, and, then, there occurs 
the phrase that Allah hath blighted usury with the manifest 
object of proclaining how hateful the practice is with Him, 
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and, finally, it is stated that if people still do not give it up, 
after these emphatic admonitions have come down to them 


from Above, they should know that they are at war with Allah 


and His Messenger. 


Similarly, wine and gambling which, along with other 
wretched social and monetary habits and practices, had become 
a part of the life of Arabs in those days, have been denounced 


in such strong terms in Sura-i-VMaida: 
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O ye who believe ! Strong drink and games of chance and_ these 
installations (i.c, the installations of the idols and the offerings 
made thereon) and divining arrows are only an infamy of 
the Satan’s handiwork. Leave it aside that ve may succeed. 


(—V : 90) 


Cheating in weighment is a most common kind of fraud 
in business. The Quran has the following to say in its 


condemnation. 
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Fill the measure correctly when ye measure and weigh with a 
right balance. (—XVII : 35) 


> % 2%. a8 ° 
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Observe the measure strictly, and never fall short thereof. 
(—LV : 9) 


Apart from these straightforward exhortations, a severe 
warning of punishment in the Hereafter is given to the traders 
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who deal in fraud and cheat in weighment. 
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Woe to those that deal in fraud,—those who when thev have to 
reccive in measure from men, exact full measure, but when 
they have to give by measure or weight to men, give less than 
due. Do they not think that they will be called to account 
on a Mighty Day when all mankind will stand before the 
Lord of the Worlds ? (---LX XXIII: 1-6) 


No one who sincerely believes in the Quran will think 
of cheating in weighment alter he had come to know of 
these verses. If men are still found among believers who arc 
guilty of it, it should be clear that there is no real faith in them. 


A most repulsive form of living on the wages of iniquity 
is that a person should extort money and other gifts from 
the simple-minded servants of the Lord by posing before them 
as a religious leader or a spiritual guide. ‘These worthless 
imposters take good care to keep their victims ignorant of the 
true teachings of the faith and make them stay awav from the 
company of carnest men of God and genuine religious preachers 
so that the channcls of income remained open not only for 
themselves but for their future generations as well. During 
the days of the holy Prophet such cheats and deceivers were 
found mostly among the Jews. But, in our time, unfortunately, 
a whole class of professional traders in godliness and spirituality 
has developed among the Muslims. Anyway, whether such 
persons belong to the Jewish, Christian or Muslim community, 


the Quran is emphatic in its denunciation of them. It Says: 
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O ye who belicve! Many of the rabbis and the monks devour 
the wealth of mankind wantonly and (instead of guiding men 
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to the straight path), debar them from the path of Allah, 
(--EX 134 


Among the Jews, at the time of the holy Prophet, there 
were theological scholars who were fully aware of the texts 
contained in the earlier Scriptures prophesising the Apostleship 
of the Prophet, and confirming the truth of the religion and 
the holy law brought into the world by him, yet they did not 
reveal them to their people. ‘Vhey concealed or distorted 
those revelations solely for the purpose that their hold on the 
ercdulous masses did not relax and they continucd to exploit 
them for presonal gain. A stringent warning was administered 
to such concealers of truth in Sura-i-Bagara. 
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Io! Those who hide ought of the Scripture which Allah hath 
revealed, and purchase a small gain (in the shape of gifts and 
offerings) therewith, they eat unto their bellies nothing else 
but fire (they pretend to be men of God in order to cheat 
the simple-minded pcople, but the truth is that God is 
extremcly displeased with them). Allah will not speak to them 
on the Day of Resurrection, nor will He absolve them of 
their sins (through Forgiveness). Theirs will be a painful 
doom. (—I1 : 174; 


While, on the one hand, the Quran condemns. all unfair 
means of carning one’s livelihood as wicked and sinful and 
warns strictly against the partaking of forbidden articles of 
food and drink, on the other, it encourages its followers to 
enjoy all good and lawful food and engage frecly in the 
legitimate ways of making a living (whose scope is very wide) 
and to render thanks to Allah for them and refrain from putting 
themselves to unnecessary hardship. 
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O ye believe! Eat of the good things with which We have 
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provided you, and render thanks to Allah if it is really He 


whom ye worship. (—II : 172) 
ASU ASS) ste anya RSet 


So eat good and lawful food which Allah hath provided for you 
and thank the bounty of the Lord if it is Him ve _ serve. 


(—XVI : 114) 
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© ye who believe ! Forbid not the good things which Allah hath 
made lawful for you, and transgress not. Lo! Allah loveth 
not transgressors. Eat of that which Allah hath bestowed on 
you as food good and lawful, and keep your duty to Allah 
in Whom ye are believers. (—V : 87-88) 


CHAPTER NIII 


PREACHING AND PROPAGATION 


All reasonable men will agree that the Quranic teachings 
on faith, action, morality, and, so on, are the teachings of truth 
and virtue. The Quran calls upon its followers not only to 
observe them, but also to participate in the glorious task of their 
preaching and propagation. Or, in other words, it wants them, 
also, to strive earnestly and to the best of their ability for the noble 
objective of persuading and enabling more and morc of his fellow- 
men to attain the good pleasure of the Lord and the Gardens of 
Eternity by following faithfully the path of faith and righteous- 
ness. 


There are many forms and grades of this endeavour depending 
on one’s means and circumstances, such as, the preaching of faith, 
the sanctioning of what is right and the forbidding of what is 
wrong, and the taking up of arms in the cause of God. ‘The present 
writer has dealt with the subject fully in an earlicr book entitled, 
Islamic Faith And Practice. Here his aim is simply to indicate what 
the Quran expects of us in that regard. ‘To begin with the following 
verse from Sura-i-Aal-t-Imran. 


997% aetne A, 4° 1997497 cal 


EN se S35 Seely hele 3eaGl ha Das 


CTR AEM ner 


o] 


Let there arise out of you a band of people inviting to all that is good, 
enjoining what is right and forbidding what is wrong: they are the 
one who will attain felicity. (—III: 104) 


From the word, Minkum (meaning, out of you), in the above 
verse, one may conclude that the task ordained in it is applicable 
not to the whole of the Ummat believing in the Quran, but only 
to a section of it. But the last phrase of this very verse: they are 
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the one who will attain felicity should be enough to dispel any such 
misunderstanding for it proclaims that only those people will. 
attain success and salvation who observe this duty, and a matter. 
of such vital importance on which should depend the question of 
deliverance in the Hereafter cannot, obviously, be made the concern 
of a particular class or section alone. Reason and justice both would 
demand that such a call encompassed the whole community of 
believers. Morcover, four or five verses later, it has been said in 
the same Sura that: | 
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O followers of Mohammad ! Ye are the best community that hath been 


raised up for mankind. Ye enjoin right conduct and forbid evil; and 
ye believe in Allah. ( -ILL: 110) 


The very object of the raising up of the Muslims, thus, is that 
in addition to bearing faith in God, they have to discharge the 
duty of prescribing right conduct and forbidding evil through 
moral and spiritual guidance and instruction. Such being the 
casc, the responsibility for the carrying out of this obligation 
does not rest with any individual section of the Umimat, but with 
the whole of it. Ilowever, the nature of this sacred mission is 
such that, generally, it is not necessary for every member of the 
community to take a hand in it. If people with the right 
aptitude and ability actively devote themselves to it, according 
to their conditions and resources, and the cooperation of the 
rest of the Ummat its available to them. the work goes on and 
some headway is consistently made. In the humble opinion 
of this writer, the words, out of you, have been preferred in the 
afore-mentioned verse solely for this reason. 


We proceed, now, to take up another verse which reads: 
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Who is better in speech than oe who calls men to God, works righteous- 
ness, and says, [ am of those who bow in Islam! (XLI: 33) 
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The most pleasing thing with God, we are told, is that along 
with believing in God and practising moral uprightness, one 
should invite the other servants of the Lord also to it and _ parti- 
cipate in the holy cause of moral and religious instruction and 
uplift of mankind as a whole. 
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By the token of Time (through the Ages), verily, Man is in loss except 
such as have Faith and do righteous deeds, and exhort one another 
to Patience and Constancy. (-—CIII: 1-3, 


In the above-quoted Chapter of the Quran, the exhorting of 
one another to Truth and Patience and Constancy is, also, 
prescribed, in addition to bearing faith in God and doing good 
works, for the attainment of success. Exhorting one another to 
Truth, evidently, means that in faith, morality and mutual 
dealings (whether these are of an individual or collective nature 
and involve one’s own kith and kin or others), that is, in all the 
fields of personal and social cxistence, people should join together 
in the mutual teaching and practise of truth, while the stipulation 
of exhorting one another to Patience and Constancy implies that 
they should consistently seck to advise and instruct cach other to 
overcome their baser desires and instincts and remain faithful 
to the tenets of Faith and right guidance. In_ fine, the verse 
demands that, like belief and righteous conduct, moral and 
spiritual reform and instruction, too, is included among the 
fundamental obligations of those who believe. 


A broader and nore important branch of this endeavour is 
Jehad, which means striving to the utmost in the cause of God. 
In other words, it denotes that a believer should spare himself 
nothing by way of timc, money or life that may be needed and 
lic within his power for the moral and spiritual redemption of 
fellowmen. This is what Jehad signifies, in a nutshell. Its form, 
as we have seen earlier, can vary from time to time and place te 
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place. The manner in which the sacred Prophet carried on his" 
lofty struggle during the twelve or thirteen years of his Ministry 
in Mecca was a form of Jehad, and so, also, were the soul-stirring 
endeavours made by him and his Companions and hardships and 
privations they bore in the cause of God and His faith during 
the earlicr years of their stay in Medina, and the battles like 
those of Badr and Ohud the Prophet had to fight in the course of 
the fulfilment of his Divine mission. 


Hence, wherever the duty of Jehad has been imposed by the 
Quran it ineans nothing more or less than that a belicver should 
not be grudging of whatever cflort or sacrifice he can make for the 
elevation of men around him into devout and faithful servants 
of the Lord and for delivering them from the bondage of false 
deities to His sole bondage and rendering them worthy of Divine 
Benevolence and Graciousness and of the Gardens of Paradise by 
cleansing and purifying their lives and bringing light to their 
souls. ‘Vhe Quran attaches such an overwhelming importance 
to this task that it has alluded to it inthe glorious terms of Help 
of God and those who take part in it are culogised as the Helpers 
of God, and promised felicity and a vast reward in both the 
present world and the IIereatfter. 
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© ye who believe! Shall I lead you toa bargain that will save you from 
a gricvous Penalty? (It is) that ye believe in God and His Apostles, 
and that ye strive your utmost in the cause of God with your property 
and your persons: that will be best for you if ye butknew. He 
will forgive ye your sins, and admit you to Gardens beneath which 
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rivers flow and in beautiful mansions in Gardens of Eternity: that 
is, indeed, the Supreme Achievement. ‘And another favour will 
He bestow which ye do love—Help from God and a speedy victory. 
So give the Glad Tidings to the believers. O ye who believe! Who 
will be my helpers to the work of God, as said Jesus, the Son of 
Mary: Who will be my helpers to the work of God? Said the 
disciples: \We are God’s helpers! (—-LXI: 10-14) 
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O ve who believe! Do vour duty to Allah, and seek the means ot 
approach to Him (the most desirable among which is that ye) strive 
with might and main in His cause in order that ye may prosper. 
‘——-\Vr 35) 
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And strive in His cause as ye are to strive, (with sincerity and discipline). 
O followers of Mohammad! Allah has chosen you, and, has imposed 
no difficulties on you in religion: it is the cult of your father 
Abraham. It is He who has named you Muslims both before and 
in this revelation; that the Apostle may be witness for you, and ve 


may be witness for mankind. (XXIII: 78) 


In Sura-i-Hujurat, Jehad, that is, exertion and sacrifice in the 


cause of Divine religion, has been described as a pre-requisite of 


faith. 


It says that true believers are only those who believe, 


wholly and sincerely, in God and the Prophet and in the Divine 


Guidance and are ready to strive to the utmost in His way. 


4 
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The true believers are those only who believe in Allah and His Messenger, 
: : 
and afterward doubt not, and strive with their wealth and their lives 
for the cause of Allah. Such are the sincere. (—XLIX: 15) 
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And it is stressed in Sura-i- Tauba that the outstanding quality 
of the believers is that the love of God and the Prophet and the 
passion for service and sacrifice in the cause of Faith is stronger 
is their hearts than devotion to the most precious things or persons 
in the world including their own lives and parents and wives 
and children and wealth and trade. ‘Those who do not come up 
to this standard are not worthy of Divine Grace and Mercy. 
lor them there is in store a servere Punishment. 
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Say: If your fathers, and your sons, and your brethren, and your tribe, 


and the wealth ye have acquired and the merchandise for which ye 
fear that there will be no sale, and the dwellings that ye desire are 
dearer to you than Allah and His Messenger and striving in His way: 


then wait till Allah bringeth His command to pass. Allah guideth 
not the disobedient. (—IX: 24) 


We learn from the above verse that a believer should not only 
make this noble task his own, but also hold it dearest to:his heart 
for it is through the power of love that the trials and difficulties 


that beset the path of those who dedicate themselves to it are 
overcome. 


CHAPTER XIV 


SERMONS OF THE QURAN 


In a way, the whole of the Quran is a sermon. ‘Vhe hundreds 
of verses we have quoted under different headings in the foregoing 
pages were mainly composed of some exhortation or another. 
But there are numerous other passages which, too, are exclusively 
in the nature of an advice or admonition, and we have, further, 
not yet dealt with them. We, therefore, propose to bring our 
narrative to an end with a collection of some of them in ten 
separate Sections and in accordance with the arrangement followed 
in the holy Quran. 


(i) Seeking of help from patience and prayer 
in times of stress and adversity 
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O ye who believe! Seek help in patient perseverance and prayer (in times 
of distress and misfortune). (The help of) Allah is with the steadfast, 
(and through prayer a man forges a special link with Allah and 
attains nearness unto Him). And call not those among yourselves 
who are killed in the way of Allah “dead”. Nay, they are living, 
only ye perceive not (the special existence that is conferred upon 
them). And, surely, We shall try with something of fear and hunger, 
and loss of wealth and lives and crops (for it is essential for those 
who walk in the path of Allah to pass through such trials). And 
O Messenger! Give glad tidings to the patient and the persevering 
slaves whose state is such that when a misfortune striketh them they 
say: Verily, we are Allah’s and, at the end of the brief span of 
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earthly life, we have to return to Him for sure. Such are the slaves 
on whom are special blessings from their I.ord, and mercy. Such 


are the rightly guided. (---II: 153-7) 


What a wonderful provision of solace and comfort do_ these 
verses contain for the believers when things go wrong with them 
and they are afflicted with loss or suflering! Patience and _perse- 
verance, the forging ofa living contact with God through prayer, 
and meditation on the truth that everything belongs to Allah and 
we all have to return to Him one day,—these three things offer to 
man such an inexhaustible reservoir of courage and strength that 
no believing person need feel helpless or miserable as long as he 
leans on them for support and comfort. 


(ii) Call of the Lord to His slaves towards 
Mercy and Paradise 
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And obey Allah and the Apostle, that ye may find Mercy; (Those who 
obey Allah and the Apostle alone are deserving of Mercy). And 
vie with one another for Forgiveness from your Lord, and for a 
Paradise as wide as are the heavens and the earth, and prepared for 
those who ward off evil, (whose way is) that they spend (in good 
doing) of that which Allah hath given them, in ease and prosperity 
and in adversity and indigence, toward mankind; Allah loveth such 
good-doing slaves. And those (too are deserving of Forgiveness and 
Paradise) who, when they do an evil thing or wrong themselves, 
implore Allah and beg Forgiveness for their sins,—Who forgiveth 
sins save Allah?—, and will not knowingly repeat the wrong they 
did. The reward of such will be Forgiveness from their Lord, and 
Gardens underneath which rivers flow, wherein they will abide 
forever, a bountiful reward for those who do such deeds. (III: 
132-6) 
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The proclamation of our Lord, in sum, is that the Gates of 
His Forgiveness and Paradise are open to the believing slaves who 
do not persist in wrong-doing but turn to Him in sincere repen- 
tance after they have been at fault or committed a sin. 


(iii) Fundamental teachings of the Divine 
Faith 
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Say (to them, O Prophet!)! Come, I will recite unto you that which 
your Lord hath made a sacred duty for you: (the first and foremost 
is) that ye ascribe nothing as partner unto Him. (Keep strictly away 
from cvery kind of polytheism); (and then) that ye do good to 
parents and kill not your children because of penury. We provide 
for you and will provide for them also and draw not nigh to lewd 
things whether open or concealed, and ye slay not the life which 
Allah hath made sacred, save in the course of justice; this is what He 
hath commandeth you, in order that ye may discern. And approach 
not the property of the orphan save for his own good (for managing 
it on his behalf, as a trust) till he reaches maturity, and give in full 
measure and in full we‘ght, in justice (when you sell or return a 
thing to anyone). We tax not any soul beyond its capacity. And 
when you give your word do justice to it, and speak the truth, even 
though it be against a kinsman; and fulfil the covenant of Allah (by 
observing your duty to Him faithfully). This He Commandeth you 
that haply ye may remember. (—VIT: 152-53) 
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(iv) The end of those who respond to the 
Divine Call and those who do not 
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For those who answered Allah’s Call and carried out His Commands is 
bliss ; and for those who answered not His Call (is a dreadful end). 
(Such will be their state in the Hereafter that) if they had all that is 
in the earth, and therewith the like thereof, they would proffer it to 
obtain release (from the Punishment). Such will have a woeful 
reckoning and their (last and eternal) habitation will be Hell which 
isa dire abode. O Prophet! The blessed servant who knoweth that 
what is revealed to thee from the Lord is the Truth, can his end be 
like the end of him who is blind (to this Reality)? (Evidently, their 
ultimate destiny cannot be the same). But only men of understand- 
ing pay heed to the Guidance and accept it. Such of the servants 
as keep the pact of Allah and break not the covenant; such as unite 
(the ties and bonds) which Allah hath commanded should be joined 
and dread a woeful reckoning; and such of the believers as persevere 
in seeking their Lord’s good pleasure and are regular in prayer and 
spend of that in His way, secretly and openly, which We have 
bestowed upon them and overcome evil with good, theirs will be the 
sequel of the heavenly Home, i. e., Gardens of Paradise which they 
will enter, along with parents and partners in life and children in 
whom there issome virtue. The angels will enter unto them from 
every gate, saying: Peace be unto you because you persevered (in the 
path of piety and righteousness), and sweet is the sequel ofthe 
heavenly Home for you. And those who break the covenant of 
Allab after accepting it, and sever (the bonds and ties) which 
Allah hath commanded should be joined, and make mischief on the 
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earth: theirs is the curse and theirs will be the ill abode of Hell. 
(—XITII: 1825) 


(v) Stern warning to defiant transgressors 
and their fate in the life to come 
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Let ye never deem that Allah is unaware of what the wicked do. (He 
knows all about them and their misdeeds). But, He hath deferred 


their requital till a Day whose horrors will be such that their eyes 
will stare in terror as they will come hurrying on in fear. With 
their heads upraised (like a camel), their gaze returning not to them, 
out of anxiety and nervousness (i. e., their eyes will forget to see) and 
their hearts as air (i. e., bereft of peace). And O Prophet! Warn 
mankind of the Day when the doom will come over them, and _ those 
who did wrong will say: Our Lord: Reprieve us fora little while 
(so that we may make amends for our misconduct); we will follow 
Thy Call and obey Thy Messengers. (They will be answered): You 
are saying this today when the Chastisement has come over you. 
Did ye not (in the denial of the Great Reckoning of the Hereafter) 
swear before that there would be no end for you (i. e., you would 
never be punished for your sins)? Although you had dwelt in the 
dwellings of those who had wronged themselves of old and it had 
become plain to you how We had dealt with them (because of their 
transgression) and We had also narrated examples from history 
for you (through Our Apostles and Messengers) yet ye took no lesson 
from them and persisted with your wrongdoing. 


And they plotted and hatched conspiracies for blocking the path of Allah, 
and all their plots and conspiracies are in the knowledge of Allah, 
and, verily, these plots and conspiracies were such that they could 
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move even the mountains, (but before the Will of Allah none of them 
could succeed). So, think not that Allah will fail to keep His promises 
to His Messenger (for example, of punishing the wicked and the 
transgressors). Lo! Allah'is Mighty, (no one can stop Him from 
carrying out His promise and punishing the evil-doers); He is 
Able to Requite the Wrong. This all will become manifest on the 
-Day when the earth will be changed to other than the earth, and the 
heavens also will be changed, and they (the mankind) will come 
forth unto Allah, the One, the Almighty. Thou wilt see on that 
Day the guilty linked together in chains, their raiment of pitch, 
and the Fire covering their faces. This will be that Allah may 
repay each soul with what it hath earned. Lo! Allah is swift at 
reckoning. This is a clear message for mankind in order that they 
may be warned thereby, and they may know that (their and every- 
one’s) God is only One God, and that men of understanding may 
take heed. (—XIV: 42-52) 


(vi) Some of the basic tenets of Islam and 
Divine Commandments 
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Thy Lord hath decreed that ye worship none save Him, and (after this 
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fundamental requirement of strict Monotheism the next command- 
ment is) that ye show kindness to parents. If one of them, or both, 
to attain old age with thee, say not ‘Fie’ unto them, nor scold them 
(i. e., behave with them inan insolent manner), but speak unto them 
a gracious word, and lower unto them the wing of submission through 
kindness and pray for them that O Lord! Have mercy on them both 
as they did care for me when I was little. 


Your Lord is best aware of what is in your minds. If ye are 


righteous, then, verily, He is ever forgiving unto those who turn unto 
Him. 


And give the kinsman his due, and the needy and the wayfarer, and 


squander not thy wealth in wantonness. Lo! the squanderers are 
the eternal brothers of the Devil, and the Devil is the eternal ingrate 
to his Lord. (Sodo not be like him). But if (you may be hard 
pressed and not in a position to serve them, and on account of it) 
you may have to turn away from them, and you are hopeful of mercy 
from Allah and the seckers of it, then (by way of excusing 
yourself) speak unto them a kindly word, and (even in these 
circumstances) refrain from sayinganything that may be hurtful to 
them. 


And neither let thy hand be chained to thy neck (that it may not move 


in charity, which is the way of the misers) nor open it with a complete 
opening (like foolish wasters and squanderers) Jest thou come to grief 
and be rebuked from all sides. (Make moderation your way and 
avoid excess at both ends). Thy Lord enlargeth the provision for 
whom He will, and straiteneth it for whom He will. He sees all] His 
slaves and is well-informed about them. Thekeys of the provision 
are notin your hands, nor in the hands of anyone else, but solely in 
His hands. (He alone is the Provider of everyone’s needs). Kill not 
your childern, fearing a fall to Poverty. We shall provide for them 
and for you. (If you imagine that the question of livelihood is in 
your control, it is sheer ignorance and apostasy). (Anyway) the 
slaying of one’s children for fear of proverty is a great sin. And, 
lot! Come not near unto adultery. It is an abomination and an evil 


way. 


And slay not the life which Allah hath forbidden save in justice. Whoso- 


ever is slain unjustly, We have given power unto his heir (to claim 
the penalty of death), but let him not commit excess (in the 


claiming of this right). Verily, he is entitled to sympathy and help 
(but he is not allowed to cross the limits of law in his eagerness to take 


revenge). 
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And come not near the property of the orphan (do not touch it), save for 
his own benefit and in the right way till he comes to maturity. And 
keep your promises. Lo! Of the promises ye shall be asked (in the 
Hereafter). 


Fill the measure when ye measure, and weigh with right balance. (Do 
not cheat in business). That is meet, and better in the end. 


And, (O men), follow not that whereof thou hast no knowledge (i. ¢., 
shun superstition and avoid self-deception). Lo! The hearing, the 
sight and the heart—of each of these means of knowing it will be 
asked (that how did ye make use of them for the sake of obtaining 
right knowledge). And walk not on the earth exultant (like 
haughty and vainglorious men). Do not forget that thou canst not 
rend the earth (with your feet), nor canst thou stretch to the height 
of the hills. All these evil ways and works are hateful in the sight 
of thy Lord. 


This is part of the wisdom wherewith thy Lord hath inspired thee, O 
Mohammad! 


And, (O men), set not up with Allah any other god, lest thou be cast unto 
Hell reproved, abandoned. (—XVII: 23-39) 


(vii) Special obligations of Muslims and their 
goal and mission 


Fee SECTOR COE INe AE CSI ES TONNE 
So phi SRM Seas Beli, Fg iiss 
AES G5 IS Ge Kaas So a SL, 
roche! SSSI ENEMAS hin Je TIGRIS 5 SEG gt 


O ye who believe! (Now your duties and special obligations are that you) 
bow down and prostrate yourselves (before thy Lord) and worship 
Him (in every way) and do good to His creatures that haply ye may 
prosper. And strive for Allah with the endeavour which is His right. 
tHe hath chosen you (specially for His worship and struggle in His 
Cause) and hath not laid upon you.in religion any hardship. (On the 
other hand, it is a very broad and extensive religion that He hath 
conferred on you through the holy Prophet)—that faith of your 
father Abraham is yours. We have named you Muslims (‘Those— 
who have surrendered’—) of old and in this last Scripture as well so 
that the Prophet may be the expounder among you and you may be 
the expounders among mankind. Hence, O ye who believe! 
(for the proper fulfilment of this duty and mission) Establish 
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worship, pay the poor-due and hold fast to Allah. He is your 
Protective Friend. A _ blessed Patron and a blessed Helper. 
(—XXII: 77-78) 


May Allah grant us, the Muslims, the wisdom and good 
fortune to understand our mission and obligations in the light of 
these exhortations and make ourselves deserving of His Mercy 
and Benevolence by carrying them out and living up to them, 
with sincerity and conviction, for this, indeed, is the highest 


culmination and pinnacle of all human progress and _ achieve- 
ment. 


(viii) The Call of Allah to His erring slaves 
and the sequel of those who reject it 
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prodigal to their own hurt (by indulging in Apostasy and Polytheism) : 
Despair not of the mercy of Allah. (Do not suppose that your sins can- 
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not be forgiven. If you give up the life of Apostasy and offer earnest 
repentance, the door of His mercy is open for youalso). Allah 
forgiveth all sins. Lo! He is the Forgiving, the Merciful. (Hence, 
if you really are solicitious of forgiveness) turn unto Him repentant 
and surrender unto Him, before there come unto you the doom, 
when ye cannot be helped. And (casting aside the life of intransig- 
ence and sin) follow the better guidance of that which is revealed 
unto you from your Lord, before the doom cometh on you suddenly 
(when ye know not). And, beware! Let it not be (that in the 
Hereafter) anyone of you should say with sorrow: Alas, my grief 
that I was unmindful of Allah, and I was indeed among the scoffers! 
Or that any soul should say: If Allah had but guided me I would 
have been among the dutiful: Or, should say (on seeing the Chastise- 
ment of God on that Day) that Oh! If I had but a second chance 
I might be among the righteous! (But then the answer will be) Nay, 
for My revelations came unto thee, but thou didst deny them. and 
wast scornful and wast among the disbelievers. Andon the Day of 
Resurrection thou (Mohammad) will sec that the faces of those will 
be blackened who lied concerning Allah (for instance. who said about 
their Polytheistic beliefs and practices and other superstitious ways and 
customs that they were from Him). Is not the home of the scorners 
in Hell? And the slaves who (gave up the godless and sinful ways) 
and took to righteousness Allah will deliver them from Hell. Evil 
shall touch them not, nor shall they grieve. 


Allah is the Creator of all things, and He is the Guardian over 
all things. His are the Keys of the heavens and the earth, and 
they who disbelieve the revelations of Allah such are they who are 
the losers. 


Say (O Mohammad, to the disbelievers)!_ Do ye bid me to serve other 
than Allah? O ye fools! And, verily, it hath been revealed unto thee 
and unto those who ascribe a partner to Allah that all thy deeds will 
come to nought and thou, indeed, wil! be among the losers. (There- 
fore, do not go nigh Polytheism) but serve Allah alone and be among 
the thankful. 


And, also, they esteem not Allah as He hath the right to be esteemed, 
(although His Glory is such that) the whole of the earth (from the 
east to the west) will be in the palm of His hand on the Day 
of Reéurrection, and the heavens, too, will be rolled therein. Glori- 
fied is He and High Exalted from all that they ascribe unto Him as 
partner. 
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(ix) Glad tidings to the Believers who submit 
to the Word of God and follow His Guidance 
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Lo! ‘Vhose who say (sincerely): Our Lord is Allah (and lead a life of 
loyalty unto Him), and remain true to it afterwards, the angels will 
descend unto them with the joyful tidings that: Fear not, nor grieve, 
but hear good tidings of the Paradise which ye were promised 
(through the Apostles). We are your Protecting Friend in the life 
of the world and in the Hereafter. There (in the Paradise) ye will 
have all that your souls desire, and there ye will have all that ye 


ask for. A gift of welcome (and hospitality) from the Forgiving, the 
Merciful. 


And who can be better in speech than him who invites (the servants of 
the Lord) unto Him, and is himself righteous and upright, and saith: 
Lo! Iam of those who surrender unto Him? 


And the good and the evil deeds are not alike, (their sequel is different 
from one another; therefore, you and your followers are advised to) 
repel the evil deed (mischief of your enemies) with one which is 
better, then (the result of it will be that) he between whom and thee 
there was enmity, will become as though he was a bosom friend. But 
this gentleness of behaviour can be possible only to those who are 
endued with the virtue of patience and to those who are the blessed 
servants of the Lord (i. ¢., not everyone is able to practise for- 
giveness). And (at such a moment) a whisper from the Devil may 
reach thee (i. ¢., you may feel like being overcome by anger and the 
spirit of revenge), then seek refuge in Allah. Verily, He is the 
Hearer, the Knower. (He willhelp you with His Protecting Hand 
and you will remain safe against the evil designs and temptations of 
the Devil). (—XLI: 30-36 ) 
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(x) Save yourselves from the Fire of Hell and 
attain felicity of the Hereafter and Paradise 
through sincere repentance 
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O ye who believe! Save yourselves and your families from a 
Fire whereof the fuel is men and stones, over which are set (from 
God) angels strong, and severe, who resist not Allah in that which 
He commancdeth them, but do only that which they are commanded 
by Him to do. 


(On the Day of Resurrection it will be said to the transgressing Apostates 
and the deniers of truth): Make no excuses for yourselves this 
Day. You are only being paid for what ye used to do. 
'(Thus, he who wants to save himself from the punishment 
of the Hereafter should give up the like of Apostasy and irrcligious- 
ness in this very world, and opt out for a life of belief and right- 
eousness). 


O ye -vho believe! Turn unto Allah in sincere repentance. After 
sincere repentance, your Lord (will bestow upon you His special 
favour) and will remit you from your evil deeds (i.e., He will forgive 
you) and bring you into Gardens underneath which rivers flow; and 
(it will be on a Day on which) Allah will reward the Prophet, and 
with him all those who believe with full felicity and not debase them. 
Their glory on that Day will be such that their light will be running 
before them and on their right side and on their lips will be this 
(inspired) prayer that: 


(92 75% 92 ow 


Ons HBR rab os O23 


Our Lord! Perfect our light for us. and forgive us. Verily, Thou art 
able to do all things. (—LXVII: 6-8). 
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The verses we have reproduced here are only by way of an 
illustration—‘a handful of specimen from a heap of grain’— 
otherwise the Quran is full of revelations which contain a full 
provision of advice and exhortation for those whose hearts have 
not become dead to moral ond spiritual feeling. The last quarter 
of the Quran, from Sura-i-Saba onwards, is, particularly, devoted to 
instruction and admonition, so much so that it can be said without 
the least hesitation that if a person of good sense and understand- 
ing who, also, possesses some knowledge of Arabic, reads it, he 
will experience on every page of this concluding part the thrill and 
inspiration which the Quran itself has portrayed so vividly in 
these words : 


AYA 5532 
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Those in whose hearts there is some fear of their Lord, their flesh doth 
creep when these revelations are recited before them, and, then, their 
bodies and their hearts (i. e., both the outer and the inner aspects of 
their existence) soften and they surrender to the Guidance of Allah. 
(—XXXIX :23) 


One word more and we have done. The readers are reques- 
ted to treat this volume only as a brief introduction to the teach- 
ings of the Quran. The writer swears by God that it is his honest 
opinion, and not merely a sentimental observation, that what he 
has said in these two hundred pages about the guidance of the 
Quran is not even like a drop from an ocean. The endeavour 
should, therefore, be to develop an attachment for the Quran itself 
by reading wholesome books on the subject. And attachment to 
the Quran, indeed, is attachment to God. May Allah open our 
hearts to it—Amen! 
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The Author has attempted to cover the entire range of 
Quranic teachings, from the conceptual to the practical, in 
these few hundred pages, and, in this, he has succeeded 
admirably. Proceeding from the fundamental article of faith 
and subjects like Divine Attributes, Apostleship and the 
Hereafter, the narrative goes on to include what the Quran 
has to teach about social and moral behaviour, monetary 
dealings and the importance of earning a clean livelihood. 
All these things have been discussed with utmost clarity and 
conciseness. But the most valuable part of the book is the 
one which deals with the Quranic concept of Monotheism. 
In it the author has explained the various aspects of the 
doctrine of Divine Unity—Unity of being, Unity of Attributes 
and Unity of Functions—in such a convincing style that it 
cannot fail to bring satisfaction to anyone whose heart is 


not totally dead to spiritual feeling. 


The Quran being a guidance for mankind, and not 
exclusively for Muslims, Maulana Nomani has paid due 
attention to the needs of non-Muslim readers while expounding 
the basic tenets of the Quran. This has not only enhanced 
the value of the book but also made its rending into other 


languages particularly worthwhile. 
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